SERMONS 


O N 
Several Important Subjects; ; 


P 1 z. 


I. An Enquiry into the ſeveral | VII. The Whole Duty of Man 
Cauſes which hinder the En- briefly repreſented by St. Paul., 
joyment of Peace in Society. in living ſoberly, righteouſly, 

II. Perfection in Virtue not to and godly, 
be. attained by ſuch imperfect VIII. The Proſperity of Bad 


Creatures as Men. Men, and the Adverſity of 
NI. The Love of this World ex- || Good Men, accounted for, in 

plained, and proved to be con- a Way agreeable to the Na- 

fiſtent with true Religion. ture and Attributes of God, 


4 


IV. The Immoral Devotionift ; || IX. A rational Account of Prayer. 
being aDiſcourſe upon che Har- | X. A brief Expoſition of the 


Jot's Excuſe for Sin, 'in Prev. Lord's Prayer, 
vii. 14, 15. XI. Perſeverance in the Love of 
V. The Divine Omniſcience con- God, the beſt Comfort under 
ſider'd as a powerful Motive to Afflictions. 
deter Men from Sin, and excite XII. The Nature and Importance 
to Virtue. of Truth, 
VI. The Nature of Repentance, II XIII. The true Nature of the 
and ſome Miſtakes about it | Lord's Supper, and the Dan 
conſidered. | ger of receiving it unworthi ye 
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PREFACE. 


HE firſt Edition of part of the 
following Sermons had the 


good Fortune to meet with a fa- 
vourable Reception from the Pub- 


lic. 


ſold ; 


T he Impreſſion was quickly 
and ſince that there have 


been frequent Calls for more. 


'This has induced the Author to 
exhibit a ſecond Edition ; to which 
he has added five new Diſcourſes. 
The Subjects, however imperfectly 
handled, are of the utmoſt Impor- 
tance to all Chriſtians of every De- 
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nomination. 
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PREFACE, 
nomination. The Deſign of them 
is to repreſent Religion, according 


to its native Truth and Purity, in 


a pleaſing and chearful Light; to 
remove thoſe Obſtacles which weak 
and deſigning Men have thrown 
in the Way to one another's Hap- 
pineſs. True Religion, in the ve- 
ry Notion of it, is the moſt de- 
lightful Thing in the World: be- 
cauſe it has God for its Object, who 
is the Fountain of all Joy, the ori- 
ginal and everlaſting Source of 
Happineſs. 


The Divine Being can have no 
Intereſt to ſerve by us, when he re- 
quires us to ſerve him. What 
Motive therefore can he poſſibly 


have to preſcribe Laws to his Crea- 


tures, and command their Obe- 


dience, but that of the pureſt Love, 


the moſt generous, dibmenited, 
and 


PAR EADTE v 
and benevolent Regard to human 
Happineſs? No Scheme of Re- 
ligion can poſſibly be right, which 
is inconſiſtent with this Repreſen- 
tation of the Deity. Conſequent- 
ly, whatever Notions of Piety tend 
to corrupt and ſour the Tempers 

of Mens Minds; whatever imbit- 
ters human Life, or deprives us of 
any Sort of Pleaſure that is inno- 
cent, all this is falſe and ſpurious 
Piety, and ought to be guarded 
againſt with the utmoſt Circum- 
ſpection. All divine Revelation, 
that of Chriſtianity in particular, is 
perfectly conſiſtent with this Ac- 
count of Religion. And if the 
Scriptures were conſtantly interpre- 
ted according to their genuine Pu- 
rity, abſtracted from the falſe Gloſ- 
ſes and vain Additions of Men, 
they would always appear moſt a- 
miable and pleaſant. The Preju- 
. _—_— 
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PREFACE. 


dices which the polite Part of Man- 
kind conceive againſt them, and the 
Terrors of many weak, but wel 


meaning Minds, would ſoon be re- 
moved. 


If the following Diſcourſes con- 
tribute in any Degree to promote 
this End, the Reader may poſlibly 


receive ſome Satisfaction or Plea- 
ſure; and the Author will be dou- 


bly delighted. Sermons, accord- 


ing to the Taſte of the preſent Age, 


are mean Commodities; and there 
prevails a ſtrong Averſion againſt 
reading them. But may not this 


be owing to zhe falſe and frightful 


Repreſentations of Religion, as well 


as the inelegant and injudicious | 


Ways of handling it? If Truth be 
diſguiſed, or Falſhood ſubſtituted in 


its Room, if the Peace and Tran- 


quillity of Mens Minds be diſturbed, 
it 
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SERMON 


vain Superſtition of weak Enthu- 
ſiaſts, or the crafty Deſigns of my- 


ſerious, dogmatical, and impoſing 


PREFACE. 
it matters not whether it be by the 
Teachers, 
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Rom. xii. 18. 


If it be poſſible, as much as sb 
in you, live Peaceabſy with all 


67, 


HEN our bleſſed Saviour made 
his Entrance into this World, 
wee read that a Multitude of the 
Heavenly Hoſt deſcended from above to 
celebrate his Coming with a Song of 
Triumph. They ſung, © Glory to God 
in the higheſt, and on Earth Peace. 
“ Good-will towards Men: Intimating, 
that the Deſign of Chriſt's Incarnation 
was to advance the Glory of God, by 
teaching worthy Notions of him; and to 
promote the Happineſs of Mankind by 
recommending the nobleſt Sentiments of 
Love, Benevolence, and a peaceable DIO: 
tion towards one another. 
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The Cauſes which binder 


| Whoever reads the Precepts of the 
Goſpel with due Attention, cannot but 
obſerve how exactly they are calculated 


for the Good and Welfare of Human 


Society. ; 
Our Saviour's Sermon upon the Mount 


is in general a clear Demonſtration of this 


Truth; and the Injunction which he 
gives his Diſciples, to love not only their 
Friends and Neighbours, but even their 


Enemies, more particularly ſhews, that one 


great End of his coming into the World 
was to perſuade Men to live peaceably and 
quietly one amongſt another. Ye Rave 
<« heard (ſays our Lord) that it hath been 


„ ſaid, thou ſhalt love thy Neighbour, 


« and hate thy Enemy; but I ſay unto 
« you, love your Enemies, bleſs them 
te that curſe you, do good to them that 
e hate you, and pray for them that de- 
ce ſpitefully uſe you, and perſecute 225 
(Matth. v. 43, 44.) 

Ag reeably to this Doctrine, St. Paul, 
(who was doubtleſs a faithful Expounder 
of his Maſter's Will) thus exhorts us in 
his Epiſtle to the Epheſianns, Let all 
<« Bitterneſs, and Wrath, and Anger, and 


« Clamour 


the Peace of Society. 


«© Clamour, and Evil-ſpeaking be put 


te away from you, with all Malice: And 
«© be you kind one to anotheꝶ tender- 
e hearted, forgiving one another, even 
« as God for-Chriſt's Sake hath forgiven 
© you.” 
This is the ſoft- Language of Chriſtia- 


nity——And is it not the Language of 
Peace ? Does not every Exhortation to. 
Love, naturally tend to promote Peace 
and Happineſs? For where Love is there 


can be no Malice, no Envy, no jarring 


Seeds of Diſcord to make Diſturbance 1 in 


the World. 


But if theſe be has mild Sentiments of 


Chriſtianity, how comes it to paſs that 
we ſee ſo much Rancour, Malice, . and 


Cruelty, practis d among its Profeſſors ? 


Can the Diſciples of the meek and mer- 
ciful Zeſus be guilty of Inbumanity ? Can 
Chriſtians be cruel, injurious and oppreſ- 


five? Can they who profeſs a Religion, the 
very Eſſence of which is Love and Charity, 


indulge the diabolical Paſſions of Malice 


and Hatred? 


Experience too ſadly ſhews, that many 
Profeſſors of Chriſtianity act contrary to 
6 B 3 the 
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The Cauſes which binder 
the Laws of their Profeſſion. For though 
they readily allow that it is both pleaſant 
and advantageous to ſee Men live toge- 
ther in Peace and Unity, yet their Conduct 
in Life is the Reverſe of what they ſay. 
They talk indeed of Righteouſneſs, but 
are Workers of Iniquity; 2 ſpeak Peace 
to their Neighbours, 0 N is in 


That we may all hab be careful 
to promote Peace by our Lives, as well as 
to celebrate it with our Lips, I ſhall in the 
following Diſcourſe inquire into the prin- 
cipal Cauſes which hinder the —_——— 
of it. | 


thein Hearts. 


, One of the fatal 8 ob- 
ſtruct the Promotion of Peace, is, when 
Men uſurp a Power over other People's 
Conſciences, and deny them the Liberty 
of judging for themſelves in n. of 
Religion. 

Truth, as it bears a near Relation to 


human Happineſs, is the Object of all 


Mens Concern, and therefore every one 
muſt naturally think he has a Right to 


inquire after it. It is __ this Perſuaſion 


- Men 


the Peace of Society. | If 
Men grow inquiſitive into the Nature of 1 
Truth, not thinking it ſafe to take things bi 
. aben Truſt, where their mn lies at 
he * the: differen Vie TeWs with 2 
Men examine, from the different Pains 
they take, and from their d ifferent Capa- 
cities, it unavoidably happens that they 
eſpouſe Opinions different from one an- 
other. This Variety of Sentiments, 
which the very Gonſtitution of human 
Nature makes unavoidable, might be in- 
nocently permitted, if Men would differ 
quietiy. But ſome Minds grow peeviſh, 
angry, and malicious, hen they ſee 
others contradict their religious Opinions. 
And many who aſſume to themſelves the 
boaſted Title of Orthodoxy, do, in their 
religious Diſputes, call out for Help to 
the Civil Magiſtrate: And ſo not daring 
to truſt their Cauſe (as if they theme 
ſelves were jealous of its Weakneſs) to be 
ſupported by dint of Argument, they re- 
ſolve to determine the Diſpute by the 
Point of the Sword. Thus the Spirit of 
Perſecution is let looſe in the World, 
whulh kills and ravages like a cruel un- 
B4 diſtin- 
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Pe Cauſes which binder 
diſtinguiſhin g Monſter, which neither 


Learning, nor Virtue, nor any Circum- 


ſtance of Compaſſion can move from his 
bloody Purpoſes. His Arrows are unre- 
lenting, and ſpread Deſtruction wherever 
they fly. When this evil Spirit has poſ- 
ſeſs d a Man's Heart, it roots out every 
tender Emotion of Love. And thus it is 
that Chriſtians become divided againſt 
Chriſtians ; and the Religion of Jeſus, 


which was intended to preſerve Mens' 


Lives and Liberties, is made the Inſtru- 
ment of Slavery and Death, It is owing 
to this tyrannical Spirit, that Multitudes 


of learned and pious Men, not only in 


Popiſh, but even Proteſtant Countries, 
have been maſlacred and deſtroyed, to 
ſerve the Intereſt or Ambition of a 
Party. 

But 1s this the Spirit of a Chriſtian? Is 
this a Practiſe agreeable to the mild Pre- 
cepts of the Goſpel ? Is this the Way to 
promote Peace in the World ? | | 

Some perhaps may object, that Perſons 
who diſſent from the eſtabliſhed Religion 
of their Country, are juſtly perſecuted 
for their O; iaions, when they tend to 
| 1 deſtroy 


& 


the Peace of Society. 
deſtroy the Welfare of Society; and fo 


calling in the Aſſiſtance of the Magiſtrate. 


to reſtrain thoſe Opinions is not calcu- 
lated to break Peace, but to maintain it. 


In anſwer to this, it may be obſerv'd, that 


Men are ſometimes puniſhed for Opi- 


nions which do not in the leaſt tend to 
deſtroy the Welfare of Society. Expe- 
rience ſufficiently ſhews that Men have 
been, and actually are puniſhed (in ſome 
ſhape or other) merely for their Prin- 


eiples; - tho' at the ſame time their Perſons 


and Characters are blameleſs, and they 
live like faithful Subjects, good Neigh- 


bours, and in all reſpects Friends to So- 
cy” 


But admitting it lawful to ouniſh Peo- 


ples! on account of ſuch Opinions as de- 


ſtroy the Welfare of Society, yet the Ma- 


giſtrate ought not to exert his Power, 
till thoſe Opinions are reduced to Prac- 


tice. For mere Opinions can hurt no 


body, unleſs they are rudely propagated, 


or impos d upon others by Violence. But 
to ſpeak - properly, it is the Actions, not 


the 7. houghts of a Man, which the Civil 
Magiſtrate i is concern d to 1 into. 
9744 50 : The 


The Cauſes which hinder 


The Mind of Man is in its own Nature 
free, and not to be controul'd by out- 
ward Force. You may impriſon, and 
torment the Body, even to Death. But 
all this can never make any Man think 
otherwiſe than as Things appear to his 
Underſtand: ng. The Mind owns no So- 
vereignty but that of the Almighty, and 
will {till aflert its Liberty in ſpite of all 


the Reſtraint Men. vainly ſtrive to put 


upon it. So that to uſurp a Power over 
other Mens Conſciences, is no leſs fooliſh. 
and ridiculous than deſtructive to Peace 
and Quietneſs. 7 
But you will ſay, it is a deni ching 
to ſee Mankind unite in the Belief of one 
and the ſame Religion. I grant it. But 


ſo long as Men are Men, this is a Hap- 


pineſs which 1s not to be obtained on this 
ſide the Grave. And if it could, Per- 
ſecution is abſolutely an improper Means 
to promote it. The Fear of Death, or 
the Loſs of Eſtate, or Confinement in a 
Dungeon, may force a Man. outwardly to 
profeſs a Religion contrary to his Con- 
ſcience. But to ſuppoſe ſuch Means can 
make every individual rational Creature 
od -" have. 


the Peace of Society. 
have the ſame Conceptions, the ſame Nor 
derſtanding, the ſame Judgment, is 
Thing impoſſible. Penſecution may — 
hypocritical Proſelytes to Religion; but it 
is ſound Reaſon and free Inquiry _ makes 


OS Converts, 


We ſhould not therefore treat any * 
our Fellow. Creatures with Rigour, mere- 
ly becauſe they are of a different Opinion 
from us. For if Men have a natural 


Right to judge for themſelves in Matters 


of Religion, the Conſequence is plain, 
they have the ſame Right 70 think diffe- 
rently from one another : And if this 
Difference of Sentiment 7s not patiently 


tolerated, the Peace of Society will inevit- 
ably be broken. 


_ 2dly, Aube thing which W in 
E of Peace is, when Men violate 


the Laws of Juſtice in their Dealings | 


with one another, 

Juſtice 18 the Prop and Cement of all 
Society. It is that which ſecures the 
Poſſeſſion and Enjoyment of the Neceſſa- 


ries and Comforts of Life. Without it 


Trade and Commerce would ſoon lan- 
guiſh 
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The Cauſes which hinder 
guiſh and decay, becauſe no Man would 
have any Encouragement to be induſtrious. 
For when Juſtice is baniſh'd from the 
World, and Power alone takes Place, the 
Goods and Profits of the Earth are pro- 


ſtituted to Thieves and Robbers, The 


poor Labourer is no longer counted wor- 


thy of his Hire; his Wages are with-held 


from him, either by Fraud or Vio- 
lence, and he with his Family left ex- 
pos'd to all the Miſeries of Want and 
Poverty. Even the rich Man, in the 
preſent Suppoſition, is perpetually in 
danger of having his Houſe plunder'd, 
and his Riches taken away by ſuperior 
PRs: - 
Such would be the deplorable Con- 
dition of Society, if 4 general Neglect of 
Juſtice was to prevail in the World. We 
ſee in Fact that the Condition of Man- 
kind is always diſorder'd and unhappy, in 
Proportion as the Laws of Juſtice are 
broken down and trampled under Foot. 
How many Families do we frequently 
meet with that are depriv d of the peace- 
able Poſſeſſion of their Eſtates by the 
F raud, — jon, and 2 of o- 
thers? 


the Peace of Society, 
thers? And what are all the vexatious 


Law-Suits which happen in the World, 


but the fatal Effects of Injuſtice? Which 
plainly ſhews, that the Defruction of Peace 
always attends the Violati on of Juſtice. | 


34] , Another thing, which obſtructs 
the Advancement of Peace, is, the habi- 
tual Practice of Drunkenneſs. This Vice 


is the Parent of all manner of Confuſion 


and Diſorder. For when a Man is in- 
flam'd with too much Liquor, his Paſ- 
ſions grow predominant, and Reaſon for- 
ſakes him, ſo that he lies open to all 
Sorts of Temptations and Follies. He 
is angry and impetuous, full of Luſt and 
unclean Deſires; he abuſes his own 
Companions, quarrels with every one he 
meets with, and by this means makes 
himſelf an Enemy to all the Order and 
Peace of Society. But beſides this Diſ- 
order, which he creates in public, do 
but conſider what Uneaſineſs he muſt 
give to his Family at home; which per- 
haps 1s in time brought into the utmoſt 
Diſtreſs, through his N 9 or Extra- 


vagance. 
It 
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It behoves all ſuch regular Livers ſe- 
riouſly to conſider the fatal Conſequences 
of this Vice, which deſtroys the Health 
of our own Bodies, diſturbs the Peace of 
our Neighbours, ruins and confounds the 
Order of the mags 


atbly, Ae i which hinders 
the Promotion of Peace, is, the Want of 


Charity. 


Buy Charity, I mean that godlike Prin- 
ciple of Benevolence or Love to Man- 
kind, which is implanted in our Nature 
on purpoſe to promote Peace, and Con- 
cord, and Harmony throughout the World. 
This divine Temper of Mind is the 
Fountain of all ſocial Pleaſure. The Af- 
fection of Parents, the Gratitude of Chil- 
dren, the Sympathy of Friends, the good 
Correſpondence of Neighbours, and the 
Agreement of ail common Acquaintance, 
are maintain'd and preſerv'd. by the daily 
Exerciſe of this good Principle, 1 

Of all the Impediments therefore that 
lie in the Way to Peace, there is none ſo 
pernicious as the Want of Charity. For 
it is impoſſible for a Man to have any re- 

gard 


gard for the Peace and Quiet of his Neigh- 
bour, unleſs he has ſome degree of Loue 


for him, Love, as it hides a multitude of 


Faults, ſo it prevents a multitude of Quar- 
rels, and by both theſe Ways ſecures the 
conſtant Obſervance of Peace. It is Love 


that it is the Inſpirer of all thoſe tender Feel- 


ings which we have for one another. It 
produces every good-natured and gentle 


Diſpoſition. It wiſhes and ſtudies every 
body's Good, and will not ſuffer a Man. 


to deſign any Evil to others. On the 
contrary, a malevolent, contentious, and 


but Strife, Pifcord, and Animoſity, ſub- 


verting every thing that tends to Peace. 


gtbly, Another Impediment againſt the 


Promotion of Peace, is Envy. Envy is a 


Paſſion which frets and vexes, becauſe 


other People thrive and proſper ; it grieves 
and repines at the Gacd of others, and re- 


joices at their Adverfity. If a Man poſ- 
ſeſſes à larger Portion of Ground than 
ſome of his Neighbours, if his Cattle in- 


cxeaſe and Riches flow plentifully upon 
hin, EAN Wells big with Hatred and 
| | Un- 
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De Cauſes which hinder 
Uneaſineſs, and cannot bear to ſee any 
one ſuperior to itſelf, 

If a Man is at any time commended 
for his Ingenuity, Learning, or Virtue, 
Envy ſteps in and oppoſes his Merit, 
either by denying that he has any Me- 
rit, or by diminiſhing it, and detrafting 
from his real Excellencies, on account of 
ſome little Blemiſhes, which no Man on 
this ſide the Grave can be perfectly free 
from. | 
An envious Man, who thus delights ts 


ſpeak Evil againſt his Neighbour, will be 
glad of any Opportunity 70 do him we 


too. And therefore it is impoſſible 
ſuch a one to live peaceably with his 
Fellow Creatures. For, as St. James ob- 


ſerves, © where Envy is, there 1s Confu- 


„ ſion, and every evil Work. James 


iii, 16. I ſhall now, 


; An the foxth and laſt Place, mention 


one thing more, which is a great Hin- 


drance to Peace, and that 1s Calumny or 


Slander. This is a Vice which ſome Per- 


ſons run into, out of I know not what 
Ambition to ſhew their n „ | 
ub And 


* 


the Peace of Society. 


and others of lower Underſtanding com- 
mit the ſame Fault to fill up a Gap in 


Converſation, when the common Stock 


of Impertinence is exhauſted. 

The general Topix, of Diſcourſe in ma- 
ny Sorts of Company#is entirely level'd a- 
gainſt the Perſons and Characters of thoſe 


that are abſent. By this Means the Re- 


putation of a Man, which is dearer than 
Life itſelf, and conſequently ought to be 
treated with the utmoſt Tenderneſs, is 


defam'd and cenſur'd in all the odious 


Terms that rend Malice or low-bred 
Spleen can invent. Thoſe who give way 
to Cenſoriouſneſs and Railing do (as the 


Pſalmiſt ſtrongly words it) * Sharpen 


te their Tongues like à Serpent; Adder's 
& Poiſon is under their Lips. And thus, 


« they ſhoot out their Arrows, even bit- 


« ter Words:” They rail againſt their 
Neighbours without any Mercy, aggran- 
diſing the ſmalleſt Infirmities into flagrant 
Crimes. Nor do they always confine 
themſelves to Truth in their Invectives, 
but often traduce the moſt innocent Man 
as the greateſt Villain: When perhaps 
the only Ground they have to think ſo, is 
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The Cauſes which hinder 
from the fallacious Intelligence of a ſn- 
gle Hear-ſay. It 1s by this Means many 
Men contract a Habit of Lying, and 
charge one another with falſe Crimes, to 
the utter Deſtruction of all Peace and 
good Neighbourhood. 

Thus I have conſidered the principal 
Cauſes which obſtruct the Peace of So- 
ciety. It is eaſy from hence to know 
what muſt be done in order to remove 


theſe Impediments. — Let Vice in eve- 
ry ſhape be baniſh'd from Society. 


Let Virtue have its due Effect upon us. 
—— In particular, let ſtrict impartial 
Juſtice, and univerſal Charity govern all 
our Actions. Then may we hope to ſee 
Peace proſper and flouriſh throughout 
the World. Then ſhall we have a true 
Reliſh for the Comforts and Pleaſures of 
this Life. Then {hall we Ive peaceably 
with all Men. 

But if after all our Endeavours to live 
quietly with our Neighbours, we ſhould 
not happen to meet with Succeſs from 
every one. If ſome ſhould prove ſo ob- 
ſtinate, that we cannot by the mildeſt 
Treatment live peaceably with them, we 


5 hall 


1 


the Peace of Society. 


ſhall undoubtedly have the Favour of all 
vie and good Men : And if that don't con- 


tent us, we have the additional Satigfac- 
tion to think we have done our Duty, 
which God, who 1s the righteous Gover- 


nor and Judge of the World, will, one 


Day or other, moſt aſſuredly reward us 
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SERMON II. 


PurprCTION | in VI Rr uE not to 
be attain'd by ſuch imperfect 
Creatures as MEN. Wherein 
is attempted to be ſhewn, what 
ſort of Improvement is neceſſary 
to qualify us for 1 Divine 
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Marr. v. 48. 


Be e therefore perfect, even as 


your Father which 1s in Heaven 
is perfect. 


O form right Notions of Religion, 


it is neceſſary for us to be well 
acquainted with human Nature, and to 
have juſt Apprehenſions of the Divine 


Being. For the Perfection of Man con- 


ſiſts in bearing as great a Reſemblance as 
he can to the Perfections of God, 7. e. 
in ſtudying to imitate him in his Wiſ- 
dom, his Truth, his Juſtice, and his 
Goodneſs. The Precepts of the Goſpel 
require our Conformity to the Divine 


Nature only, ſo far as the preſent Condi- 


tion of human Nature will admit. To be 
a Saint can imply no more than to act 
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Perfection in Virtue 

like a reaſonable Creature, to behave a- 
greeably to the Circumſtances we are 
placed in, to labour after as much Good- 
neſs as we are capable of, and to make 
no proud Pretenſions to any thing be- 
yond our Condition or Capacity. d 

My Deſign by theſe Obſervations is to 
remind you of the true Nature of Chri- 
ſtian Perfection, to ſhew wherein it con- 
ſiſts, that we may not give into the fan- 
taſtic Schemes of ſome weak Chriſtians, 
who ſeem entirely to miſtake Religion, 
who clog it with ſuperſtitious Obſer- 
vances, or chimerical Fancies, who give 
ſuch an Account of Perfection as can ne- 
ver be obtain d in this imperfect State; 
and the Apprehenſion of its not being 


attainable, makes many honeſt Minds 


grow ſick with Melancholy, and languiſh 
in Deſpair. 

I ſhall make no Reflections upon any 
particular Sect of Chriſtians, but leave 
every one to apply what is ſaid, as he 
ſees it reaſonable. The Method 1 ſhall 
uſe in handling this Subject is, 


nor to be attained by Men. 


I. Fir, to conſider that abſolute Per- 
fection is not to be expected from ſuch 


a Creature as Man is. Notwithſtand- 


ing this, I will ſhew, 


II. In the Second Place, that it is every 


one's Duty to grow in Goodneſs, and 
approach as near as we can to the Per- 
fections of the Divine Nature. 


III. I ſhall cotichude with ſome prac- 


tical Inferences. 


I. Fit, T am to conſider that abſolute 


Perfection is not to be expected from — 
a Creature as Man is. 

Perfection abſolutely taken, cn in 
our acting at all Times, and in all Cir- 
cumſtances agreeably to the Dictates of 
right Reaſon, or, which is the ſame thing, 
to the Precepts of Divine Revelation: It 
is always to preſerve unſpotted Purity of 
Heart, and an uninterrupted Regularity 
of Life: It is to keep ourſelves continu- 
ally from every kind of Vice, and continu- 
ay to practiſe univerſal BG 


Now 
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 Perfetlion in Virtue. 
Now what mortal Creatu re is able to 
perform ſuch unerring Obedience? Who 


can ſteer his Conduct with ſo much Ex- 
actneſs, as never to commit one Act of 


Folly ? If a Man proves ſo happy as to 
abſtain from Habits of Evil, can he al- 
ways ſecure himſelf againſt every fingle 


Act of Sin? 


Every Man has ſome predominant Paſ- 
ſion or Infirmity, interwoven as it were 
in the very Frame of his Nature. When- 


ever this Paſſion works within us, it bids 


Defiance to all the Suggeſtions of Rea- 


ſon; it bears down our ſober Reſolutions 
like a Torrent, in ſpite of all Oppo- 


ſition hurries us into Sin.—I appeal to 


your own 5 for a Teſtimony 
of this Truth. 

But if any one mould deny that he e- 
ver felt this ruling Paſſion, J would aſk, 
what is the Reaſon that we often ſee a 
Perſon became a Slave to ſome particular 
Vice, who is in other Reſpects a very good 
Man? Thus, one Man, who readily reſiſts 
all Temptations to Hijuſtice and Unkind- 
neſs to his Fellow-Creatures, who likewiſe 


retains ſome pious Regard for his Maker, 
2 = BR 


not. to be attained by Men. 


ſhall notwithſtanding be unhappily over- 


come by Luft and Venery, or made a Slave 
to immoderate Drinking. 


Again: Another Man who leads a 


Life of Temperance and Chaſtity, and is 
tolerably juſt in his Dealings with Man- 


kind, ſhall nevertheleſs give himſelf up to 
the moſt ſordid Covetouſneſs, or Ambition. 


Another, who lives free from other Vices 


is oftentimes led 3 by Exceſs of An- 
ger and Animoſity. 


Now how can we account for theſe 


. and Inconſiſtencies of human 
Conduct, but by ſuppoſing that there is 


in all Men ſome predominant Paſſion or 
Inclination which they cannot always go- 


vern as might be wiſh'd? And if this be 
the Caſe of human Nature, what little 


Ground is there to expect abſolute Vir- 


tue from ſo frail a Creature as Man ? E- 
ſpecially if we conſider how many leſſer 


Infirmities we have to ſtruggle with, be- 


ſides the ruling Paſſion, and what an in- 
| finite Number of Temptations continual- 
ly hover about us, which often ſurprize 


us, at an unguarded Hour, and draw us 


into Sin before ever we are aware. 
This 
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| Perfettion in Virtue 
This Account of Man's Imperfection 


and Infirmity appears zz, not only from 


the Conſideration of the inward Frame 
and Diſpoſition of human Nature, but al- 
ſo from plain Matters of Fact. The Lives 


of all Men have been conſtantly chequer'd 


and intermix'd with good and bad Ac- 
tions; their Virtues have been ever blend- 
ed with Vices. All Hiſtory, both ſacred 
and profane, is a ſtanding Monument of 
this mournful Truth. 

Thus, in the ſacred Writings, Lot is 
repreſented as a Man of eminent Virtue 
and Goodneſs: And yet he was prevail'd 
upon, through Surpriſe, to commit Inceſt 
with his own Daughters. David was a 
Man after God's own Heart, and yet nei- 
ther the Excellence of that Virtue which 
procur'd this amiable Character, nor the 
Majeſty of a King, nor even the Dignity 
of an inſpired Prophet, could prevent him 
from running into the complicated Crimes 
of Murder and Adultery. 

Solomon was juſtly celebrated for the 


unparallel'd Greatneſs of his Wiſdom ; 


and yet he indulged ſuch an extravagant 
Fondneſs for his Concubines, as made 
him 


not to be attained by Men. 


him turn aſide his Heart from the true | 
God, and commit Idolatry with the 


Heathens. 
Should any one think it wrong to 


have the Faults of theſe Great Men thus 


mention'd in public ; let him remember 
their Blemiſhes as well as Virtues are re- 
corded in Scripture. And ſurely this is 
done for ſome Reaſon ; not indeed to har- 
den Men in their Sins, but to encourage 
them to repent. 


If therefore the Lives even of the beſt 
of Men are thus unavoidably chequer'd 
with Folly and clouded by Sin, how is it 


poſſible for any Man to attain abſolute 


Perfection in this imperfect State? © The 


& Sperit indeed is willing, but the Fleſh 
ce 7s weak; and tho we delight in the Law 


„ God after the inward Man, yet 
« there is another Law in our Members, 


« which is continually warring againſt 


ce the Law of our Minds, in order to 
&« bring it into Captivity to the Law of 


Sin, which is in our Members; fo that 


e what we would, that we do not; but 
« what we hate, that we do; for the Fleſh 
& Jufieth * nſt the _ rit, and the Spi- 
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| Perfection in Virtue © 
& yit againſt the Fleſh; and theſe ave 
t contrary the one to the other; ſo that 
ce ave cannot —__ do the Thi "gs that we. 
er qvould,” 

If fuch be the Weaknefles of "VE 
Nature, and we evidently ſee it diffuſed 
abroad through all the 8 of 
Mankind, can we ſuppoſe Almighty God 
will exact from us a /inleſs Perfection? 
There is no room to doubt but the mer- 
ciful Father of human Race will make 
favourable Allowances for all our natural 
or conſtitutional Infirmities, provided he 
diſcovers within us any real Love for Vir- 
tue. For thus St. Paul encourages us to 
hope, If there be a willing Mind, it 1s 
at accepted according to that a Man hath, 
* and not according to that he bath not.” 
(2 Cor. viii. 12.) 

But let us not preſume too much . 
the Divine Goodneſs, and think he will 
excuſe our wilful Perſeverance in Sin, or 
forgive our ſupine Slothfulneſs and want of 
Endeavour to become virtuous, But this 
leads me to confider, 8 
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not to be attained by Men. 


grow in Goodneſs, and approach as near as 
we can to the Perfections of the Divine 


Nature. 
It is the expreſs Doctrine of Scripture 

that we ſhould © grow in Grace, and in 
«© the Knowledge of our Lord and Sa- 
« your Jeſus Chriſt,” Which Growth in 
Grace, as St. Peter explains it, conſiſts 


in a dihgent Endeavour © Zo add to our 


« Faith Virtue, and to Virtue Knowledge, 
e and to Knowledge Temperance, and to Tem- 
ce ferance Patience, and to Patience Godhi- 
« neſs, and to Godlineſs Brotherly Kindneſs, 


© and to Brotherly Kindneſs Charity. For 


/ theſe Things be in us and abound, we 


« fhall neither be barren nor unfruitful in 
& the Knowledge of our Lord Jeſus Chriſt.” 
i. e. We ſhall ſufficiently anſwer the End 
of our Chriſtian Profeſſion, if we ſtudy 
to improve in all moral Virtue and Good- 
nels. 

And is not this agreeable to the Dic- 


tates of right Reaſon? For do but conſi- 


der: Are we ambitious of excelling in 
Speculative Know "_ ? Do we take de- 


light 


2dly, That it is every one's Duty to 
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Perfection in Virtue 


light to contemplate the Univerſe, to ſtu- 
dy the Principles of Ph:loſophy, and be 


accompliſh'd with all the Branches of po- 


lite Literature? Is there not much more 
Reaſon to aſpire after Perfection in Vir- 
tue? To be pleaſed with every Improve- 
ment in Goodneſs ? Can the Diſcovery of 
any ſpeculative Truth tend more to pro- 
mote the Happineſs of Man, than the 
crucifying a vicious Inclination, or the 
forſaking a ſinful Habit? Can the Charms 
of Poetry, can the maſterly Performances 
even of Muſic itſelf, inſpire the Soul with 
a nobler Joy than that which ſprings from 
the Harmony of „ d Appetites 
and Paſſions ? 

If the Generality of Mankind diſcover 
ſo ſtrong an Inclination to become w/e 
or knowing, 1s there not much greater 
Reaſon for us to endeavour to be Good? 
And if the Pleaſure or Applauſe, which 


is the Reward of Knowledge, be more or 


leſs in proportion as a Man poſſeſſes that 
Quality ; is it not the ſame with Virtue ? 
The more Goodneſs we acquire, the more 
Pleaſure or Happineſs we ſhall enjoy. 
No Man, you ſay, is completely Good. 
For 


g : 


not to be attained by Men. | 
For that very Reaſon, no Man is com- 


pletely happy. Would you leſſen your pre- 


ſent Miſery, or increaſe your future Hap- 
pineſs, increaſe your Virtue. Tis in vain 
to expect conſtant Trangui llity of Mind, 


ſo long as Sin remains unmortified with- 


in us. : 


Admit we cannot arrive to an unſpot- 


ted Perfection of Virtue, ſhall we not la- 
bour to be as virtuous as we can? Muſt 
a Man neglect all Endeavour 70 be w/e, 
becauſe he cannot be a Solomon? And will 


he refuſe to be Governor of a Province, 
becauſe he can't obtain the Command o- 


ver Empires. 


But who can tell 3 far Bun In- | 


duſtry can go towards the Point of Per- 
fection ? If we exert our Endeavours with 


indefatigable Perſeverance, we {ſhall cer- 


tainly acquire greater Degrees of Virtue 
than we are apt to imagine. 

On the other hand, if we don't ſtudy 
to increaſeè in Goodueſs, we {hall zncreaſe in 


Wickedneſs. For in a State of Indolence 


we expole ourſclves to every Temptation, 
and fall an eaſy Sacrifice to the Allure- 
ments of Sin and Folly ; like a City that 

Db —y 


24 


——— OI a 


—U—— — — 


3 —— 
— -— - — . —— 


——— —ä—l— — — 


— 


— 


Mi. 
— — 


rr 
—— ͤ X— — aan 


- = — 
—— — — — 

* N 82 Hoe "es 
82 erecting es et 


— 


. Bagg ik 


1 W 2 
err — 


Perf on in Virtue 

— 1 is quickly taken and plunder'd, where the 
[oy Garrifon neglect to defend it. Whatever 
vicious Inclination lies floating upon the 
Mind, if it is not timely reſtrain'd, will 
ſink deep into the Soul, and produce a 
Habit of evil Action. 

On the contrary, every virtuous Diſpo- 
ſition, which the Soul 1s poſleſs'd of, 1s 
in danger of being extinguiſhed, if it is 
not cheriſh'd and improv'd by daily Care 
and Circumſpection. Tho' we can't get 
quite free from Sin in this frail State of 
Mortality, yet our bare Ariving againft it 
diſcovers an Honeſty of Heart; which will 
certainly recommend us to the Favour 
and Pity of our merciful Creator. To 
be abſolutely perfect as God is perfect, or 
to require any ſort of Perfection beyond 

what the preſent State of Humanity wall 
bear, is (if 1 may be allow'd the Expreſ- 
ton) a mere 24:xo7ſm in Religion; 'tis 
ſuch a romantic Piece of Heroiſm as they 
boaſt of who talk of conquering Giants 
and ficry Monſters, which never had any 
Exiſtence in Nature. 

But notwithſtanding this, to labour 
ifter as much Goodneis as we are capable 


of, 


not to be attained by Men. 


of, to ſtrive to leſſen the Number of our 
Vices, to increaſe our Virtues, to imitate 


the Divine Being in his moral Character, 


ſo far as our Abilities will permit ; this 1s 
a moſt laudable Ambition, this is all the 


Perfection which we frail Mortals can at- 


tain to. If our good Actions overbalance 


our evil ones, if we {ſtrive to know and 
mend our Faults, if we are uneaſy with 
ourſelves whenever we diſcover our Want 


of any neceſſary Virtue, we may reſt aſ- 
{ured we are purſuing the right Way to 
Perfection. And who can doubt but that 
the good God of Heaven will make fa- 


vourable Allowances for our natural In- 


firmities and Miſcarriages, provided he 
ſees within us this Honeſty of Heart and 
earneſt Endeavour to grow in Goodneſs. 


III. and 7%, I ſhall now make a Re- 


flection or two by way of Inference from 


What has been ſaid. | 
1. Since God Almighty does not re- 
quire of us abſolute Perfection, it follows 


that all true Religion 1s ſuch as may be 
accommodated to the different Capacities 


and Circumſtances of Mankind. Thus, 
D 2 : as 
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Perfection in Vi rtue 


as our Saviour himſelf ſpeaks, © to whom 


« much is given, of him much ſhall be 
« required ;” and, by parity of Reaſon, 
to whom little is given, little ſhall be re- 
quired. And therefore, as the Righteouſ- 
neſs of Chriſtians in general muſt exceed 
the Righteouſneſs of the Scribes and Pha- 
riſees, ſo the Righteouſneſs of a Scholar, 
or wiſe Philolopher, ought to exceed 
that of an illiterate and nen Me- 
chanic. 

The World indeed is apt enough to 
apply this Obſervation to us of the Mini- 


fry, whenever we commit a Fault. But 


whatever juſt Occaſion may be given for 
ſuch Application, it becomes the Nature 
of imperfect Creatures, when they ſee 
their Fellow-Mortals offend, to avoid all 
malicious and reproachful Cenſures a- 
gainſt them, which can never be of much 
Service towards reforming a Sinner. And 
whether it be Laymen or Eccleſiaſticks 
that are overtaken in a Fault, Truth, when 
proper to be {poken, ſhould always be 
mix'd with Humanity and Candour. And 

thus St. Paul adviſes, © Brethren, if a 
« Man be overtaken in a Fault, De. Who are 


Hi 
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not to be attained by Men. 


C ſpiritual, reſtore fuch a one in the Spirit 


* of Meekneſs, conſidering thyſelf, left thou 
« alſo be tempted.” Gal. vi. 1. 

But adh, 5 rom the Idea of Chriſtian 
Perfection already given, we ſee that Re- 
ligion is a Scheme that is eaſy and practi- 
cable: Since it requires nothing but what 
is ſuitable to every one's reſpective Capa- 
city. This affords great Encouragement 
to become religious; whereas the con- 
trary Repreſentation of Religion has a bad 
Influence upon Mankind. For it makes 
many of thoſe who are called /e polite 
Part of the World, laugh at all Religion, 
as if it was nothing but a fantaſtic N ol 
tion; and it ſinks the Minds of many 
weak but honeſt "Rom into Melancholy 


and Deſpair. 


To conclude 8 let us ſtudy to 
be as perfect 1 in Virtue as our frail Natures 
will permit; let us uſe all proper Means 
to improve in Goodneſs ; let us humbly im- 
plore the Divine Aſſiſtance in every time 
of Need; and our own Experience will 
ſhew us the Advantage of ſuch Endea- 
vours. To ſum up all in the Apoſtle's 
Words, « Finally, Brethren, whatſoever 
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Perfection in Virtue, &c. 
things are true, whatſoever things are 
honeſt, whatſoever things are juſt, 
ce whatſoever things are pure, whatſo- 
ce ever things are lovely, whatſoever things 
« are of good Report ; if there be any 
Virtue, and if there by any Praiſe, 
think on theſe Things; — And the 
e God of Peace will be with you.” (Phil. 
iv. 8.) 
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SERMON It. 


The | SR of this WorrD explain'd, 
and prov'd to be conſiſtent with 
true RELIGION. 
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1 John ii. 15. 


Love not the World, neither the 


Things that are in the World. 


If any Man love the World, the 


Love of the Father is nat in 
kim. | 


ſeem at firſt View too hard for frail 


Mortals to bear. Not to love the World, © 
nor any of the Things that are in it, ap- 


pears repugnant, and even ſhocking to 
the natural Inclinations and Deſires of 
Mankind. Are we placed in the World, 


ſurrounded with Variety of Objects, with 


Affections and Appetites ſuitable to thoſe 
Objects, and are we not allowed to take 


ſome Delight and Satisfaction in them? 
; Is 


HRE Prohibition in the Text may 
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| | j 42 Te Love of this World 
11 | It is the Intention of a good Being to tan- 
N | i talize his Creatures by giving them De- 
| | fires, and at the ſame time totally forbid- 
41:08 ding them to gratify thoſe Deſires? 
1811 If this be the preſent Condition of hu- 
| I man Nature, how uncomfortable is it ? 
i And who would not wiſh to die, rather 
1 than live where there is no Pleaſure, no 
2! 1 WE Comfort, no Enjoyment of Life ? 
i | It muſt be confeſs'd, according to the 
1 Notions ſome Men have of the Chriſtian 
F: 4 Religion, we have no Ground to expect 
1 any thing in this World but Pain and Mi- 
$i! if! ſery ; and every Attempt to alleviate the 
$i 18 : Troubles of Life muſt be look'd upon as 
1 vain and fruitleſs, if not unlawful. But 
1 if the Ways of Religion are Ways of 
| | | | Pleaſantneſs, and the Commandments of God 
1 | | are not grievous, but eaſy, as Chriſtianity 
Si; [19 itſelf aſſures us, how fooliſh muſt it be 
1 | for Men to lay wnneceſſary Burdens upon 
| themſelves? Or to think the kind Father 
. of the Univerſe, whoſe tender Mercy is c- 
„ vier all his Works, ſhould place Mankind 
$1! 13 upon Earth on purpoſe to make them 
11 miſerable ? 
[i | 85 5 That 


lat 
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- conſiſtent with; true Nabe 


That we may not therefore eſpouſe any 
Notion ſo unworthy the Goodneſs of God, 
nor terrify qurſelves with a more frightful 


Apprehenſion of the preſent Life than 
what it really deſerves, I will, 


I. Explain what-is meant in the Text by 
our being forbidden to love the World. 


II. Attempt to ſhew that a moderate Love 
of this WoMd, if we conſider it as the 
Production of a wiſe and good Creator, 
is not in itſelf inconſyutent with the 
Love of God, or with true Religion. 
And this will naturally lead me to con- 


ſider, 


III. What Qualifications are requiſite to 
prepare us for 3 in the World 


to come. 


I. I will endeavour to explain what is 
meant in the Text by our being forbidden 
to love the World, 

By the World, St. John bib in ef 8 


Verſe immediately following the Text, 


tells us, we are to underſtand the Lui of 
| the 
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The Love of this World 


the Fleſh, the Luft of the Eyes, and the 
Pride of Life. © For all (ſays he) that 


ce ig in the World, the Luft of the Fleſh, the 
& Lui of the Eyes, and the Pride of- Life, 
ce 7s not of the Father, but is of the World.” 
z.e, The World we live in naturally a- 
bounds with Temptations to Sin; to 
Pride, Senſuality, and Avarice, Theſe are 
the three grand Enemies of human Hap- 
pineſs, as they include the whole complex 
Idea of a wicked Heart. ; 

It is evident from hence, that this Di- 
vine Prohibition againſt vg the World, 


means no more than that we ſhould hate 


and avoid zts Vices, of whatever kind 
they be. This may further appear from 
the Teſtimony of St. Paul, who expreſſes 
what St. John calls the Things of the World 
by another appoſite Phraſe, the Works of 
the Fleſh. And what theſe are you wall 
ſee clearly deſcribed by the ſame Apoſtle, 
in the 5th Chapter of his Epiſtle to the 
Galatians, at the 19th Verſe; Now the 
« Works of the Fleſh are manife FI which are 
« theſe, Adultery, Fornication, Uncleanneſs, 


266 Laſciviouſneſ, Idolatry, Witchcraft, Ha- 


* tred, Variance, Emulations, Wrath, 
s trife, 


_ conſiſtent with true Religion. 
« Strife, Seditions, Herefies, Envyings , 
« Murders, Drunkenneſs, Revellings, and 
* fuch like.” 
Theſe are the Things of the World 
which by the Law of God we are fo ſtrict- 
ly forbidden to love. And with good Rea- 


ſon are we forbidden them. For do but 
conſider what a horrid Train of Evils 
would unavoidably flow from a general 


Practice of ſuch 2 mes. Let 
any one caſt an Eye upon the 3 Part 


of Mankind, and he will eaſily ſee how 


much the Order and Welfare of Society 


is already diſturb'd and violated by Vices 
like thoſe in the black . enume- 
rated by St. Paul. | 


God Almighty can never require Man- 
kind to like or diſlike the Things of this 


World, but as they appear beautiful or 


deformed, and tend to promote our Hap- 


pineſs or Miſery. Love and Hatred are 
two irre/table Paſſions, and muſt neceſ- 
ſarily operate upon us according to the 


Nature and Quality of the Objects we con- 
template. Whatever is truly amiable and 
good in itſelf, and raiſes within us any 


pleaſing Senſation or Idea, immediately 
| be- 
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The Love of this Warld 
becomes the Object of our Love: And the 
contrary does neceſſarily excite our Hatred. 


Now it is evident there are many Things 


in this World which are in their own 
Nature good and agreeable. May we not 
love theſe Things? We 1 3 We cannot 


| but love them. 


To ſuppoſe our bounteous Creator has 


abſolutely forbid every innocent Gratifi- 


cation which the preſent World affords, 
is to ſuppoſe the World to be in the worſt 
Senſe a Dungeon, and that God confines 
Mankind in it on purpoſe to plague and 


ver them. But to ſay a good and merci- 
ful Being can do this, is a Contradiction 


in the very Terms. For it is impoſſible 
for us to conceive any Goodneſs in the 
Deity, whom the preſent Suppoſition re- 
preſents as delighting in the Miſery of his 
Creatures, 

We may therefore ſafely conclude, that 
the Command of God not to love the Things 
of this World can only ſignify ſuch Things 
as will prove hurtful to us in their Conſe- 


- quences. And theſe are all kinds of Vice, 


which 1s evidently the Source of all our 


Miſery. 


But 
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conſiſtent with true Religion. 

But as for thoſe Things of the World, 
which do in any degree tend to promote 
our real Happineſs, they are proper Ob- 
jects of our Love; and therefore we may 
innocently deſire them, ſo long as we do 
it with Moderation. This may further ap- 


pear by ſhowing, as was propoſed under 


the ſecond Head of this Diſcourſe, 


II. That a moderate Love of this 
World, if we conſider it as the Production 
of an infinitely 47Je and good Being, is not 
in itfelf inconſiſtent with the Love of Ged, 


or true Religion. 
If we frame our Judgment of the World 


from the bitter Invectives which ſome mo- 
roſe and rigid Pietiſis have made againſt 
it, we muſt neceſſarily look upon it as a 
very melancholy and dangerous Conſtitu- 
tion; a Conſtitution naturally tending to 
defeat all our Deſires of innocent Pleaſure. 
How this can be reconciled with the 
Goodneſs of its Divine Author is beyond 
my Comprehenſion. 

It is indeed allowable for thoſe who 
ſtudy the Reformation of Mankind, 70 
Jn their Arras to the keeneſt Edge, 

pro- 
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The Love of this World 

provided they are level'd at nothing but 
what is truly vicious or hurtful. Men, 1 
ſay, may expoſe the Sins and Follies that 
are committed in the World, in Terms 
ſevere as they pleaſe. But to ſee a Set 
of peeviſh, diſcontented Mortals, upon 
every little Diſappointment they meet with 
in Lite, degrade and w1/fy the whole Con- 
ftitution, gives us room to ſuſpe&t that 


they themſelves are worſe than the World 


they exclaim againſt. 

Whatever ſuch Enthuſiaſts may think, 
if we conſider this World as the Produc- 
tion of a ſe and beneficent Being, we 
ſhall find it is in itſelf a good World, and 
can only become bad (as the beſt Things 
may) by Accident, i. e. by our Abuſe of it. 
This is a Truth which St. Paul himſelf 
does ſtrongly aſſert and maintain in the 
4th Chapter of his Epiftle to Timothy; 
where ſpeaking againſt thoſe who forbid 


to marry, and command Men to abſtain 


from Meats, which God hath created to be 


reccived with Thankſgiving, he ſays, in 
expreſs Terms, that © Every Creature of 
« God is good, and nothing to be refuſed, 
re received with Thankſgiving.” 
2 (1 Tim, 
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 eonfiftent with true Religion. 


(Tim. iv. 3, 4.) And the ſame Truth 


is allowed and confirm'd by the wiſe 


Preacher of Tjrael, who ſays that Every 


« Man ſhould eat and drink, and enjoy the 
e Good of all his Labour; it is the Gift 


«* of God.” (Eccleſiaſt. iii. 13. and in other | 


Places.) 

How then can a moderate Love of any 
thing that is good be inconſiſtent with the 
Love of Him who is Goodneſs itſelf ? 

Does this contradict the true Notion of 
Religion ? By no means. For what is Re- 


ligion? True Religion is briefly com- 
prehended in the Love of God. And 
wherein conſiſts the Love of God? To love 
God, is to admire and adore his infinite 


Perfections, to acknowledge our abſolute 
Dependence upon him for our Creation, 


Preſervation, and all the Bleſſings we en- 


joy. In a word, 70 love God is to rely up- 


on the kind Protection of his Providence 


in Times of Adverſity, and to receive 
whatever good Things he is pleaſed to 
give us, with becoming Thankfulneſs ; that 
1s, in ſuch a manner as will incline us to 


obey his Laws, and return bis Kindneſs zo 


us by Acts of Kindneſs t our PFellow-Crea- 
fures. | E . 
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11 | 50 The Love of this World. 
[ | | Now if we are required to lay aſide all 
10 manner of Concern for the Things of this 
1 World, if we muſt have no Regard for 
{| MF its Comforts, Conveniences, and harmleſs 
1 Pleaſures, how can we form any Idea of 
| God, as an Object worthy our Love? 


1 And what Obligation can we poſſibly be 
i under to pay any grateful Acknowledge- 
ments for the Temporal Benefits he be- 
ſtows upon us, if we are abſolutely denyd 
the Enjoyment of them ? Surely a Being 
| whoſe Goodneſs is boundleſs and inex- 
| hauſtible, who graſps the whole Univerſe 
in one cloſe Syſtem of Benevolence, can 


1 | never be ſo unkind to his Creatures, as to 
|| 11 | WI give, and the fame time forbid io enjoy 


what he gives. Therefore the Favours of 
Heaven, of what kind ſoever they be, are 
not to be look'd upon with a ftoical Indif- 
ference, but receivd and enjoy'd with a 
chearful Gratitude. 

But now againſt what has been ſaid in 
favour of the World, ſome rigid Profeſ- 
ſors of Chriſtianity may poſſibly object; 
« How is this ſmooth Doctrine conſiſtent 
« with thoſe ſevere Precepts of Mortifi- 
80 cation, Self-Denial, and {tr ict Abdica- 


tion 


conſiſtent with true Religion: 


« tion of the World, which the Goſpel 


« ſo ſtrongly inculcates? How can the 
t Love of the World be reconcil'd with 
« the Command of our Saviour, which 
<« expreſsly enjoins us 70 take no Thought 
« about it; 


« ment.” 
If the latter Part of this Objection be 
literally true, as drawn from the Words 


of our Bleſſed Saviour, I am afraid, it 
will ſet Natural Religion and Chriſtianity 
For the 


at Variance with each other. 
firſt Law of Nature is, that every living, 
and much more, every rational Creature, 


ſhould conſult and provide for its own 


Preſervation and Welfare. 
This our Lord cannot be ſuppoſed to 


forbid, when he ſays, © take no Thought 
— what ye ſhall eat, a what ye ſhall drink.” 


His Meaning then muſt be, that we 
ſhould not be 00 thoughtful about this 


World, beyond 5 way is neceſſary for a 
comfortable Subſiſtence. And this is ſuf- 


ficiently evident from the or iginal Word 


| _ pepper, Which J think is unhappily ren- 


der'd by raking no thought. It properly 
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not even for the common 
« Neceſſaries of Life, Food and Rai- 
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De Love of this Werld 
ſignifies an anxious Solicitude, ſuch as 
cauſes a Diſtraction and Diviſion among 


the Faculties of the Soul.“ 


As to the Duties of Mortification and 
Self-Denial, theſe will not be found in- 


conſiſtent with a moderate Love of the 


World, if they be rightly underſtood. 
For all the Notion we can in Reaſon en- 
tertain of them, implies no more than that 
we ſhould abſtain from every thing that 1s 


vicious, or in any reſpect deſtructive of 


human Happineſs. So that the Force of 
this Objection is fully anfwered by obſer- 
ving (as before) that Chriſtianity, when 
it bids us not to love the World, means 
no more than that we ſhould hate and 
avoid its Vices. by 
I ſhall only add, as a Confirmation of 
this, another Paſſage of Scripture from St. 
Paul, who, in his Epiſtle to the Colgſians, 
having given an Exhortation © 70 mortify 
« our Members which are upon the Earth, 
« afterwards explains what they are, 


40 namely, F ornication, Uncleanneſs, in- 


« 01 dinate 


* And thus Virgil deſcribes Care; 
Ani mum nunc huc, nunc diwidit illuc, 
Et rapit in partes varias. 


conſiſtent with true Religion. 
* Ordinate Affection, evil Concupuſcence, 
and Covetouſneſs, which is Idolatry.” 
(Col. iii. 5.) 

From the whole therefore of what has 
been ſaid, we may reaſonably conclude, 
that nothing is unlawful but what is An- 
ful; and therefore a Man may indulge 
himſelf in any innocent Enjoyment of Life: 
And ſo far the Love of this World may be 
very conſiſtent with the Love of God, or 
true Religion ; eſpecially ſince the Serip- 
ture itfelf aſſures us, that * Godlineſs is 


ce prgſitable unto all Things, Paving the Pro- 


« miſe of the Life that now. is, As well as 
« of that which is to come. 

Totally to eradicate and ſuppreſs our 
Deſires of worldly Good is impoſſible, 


and therefore our only Buſineſs is 70 re- 


gulate thoſe Deſires, and keep them with- 
in Bounds, We thould take daily Care 
not to deſire any preſent Enjoyment, in 
Oppoſition to a greater future Good; nor 
repine at the Want of Things nnocent in 
themfeves, if they cannot be obtain'd by 
Jawful Means. It is a golden Rule in 


3 Si res haberi non poteſt, deme 


aliquid de cupiditatibus. If the Thing 
e | you 
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The Love of this World 


you deſire cannot be obtain'd, ceaſe to de- 
B fire it. Thus, if you cannot have Wealth, 
111 or Honour, ſtrive to be ſatisfied without 
li ] them ; and Experience will teach you, 
1 that ſuch Endeavour tends much to your 
Eaſe and Happineſs. | 

The preſent World, it muſt be con- 
feſs'd, is unable to ſatisfy all our Deſires ; 


2 = be 


Bi! 197: and therefore we ſhould place our chief 
| ' #38 | 7 
l Dependence upon the Proſpect of a bet- 
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ter. To which End I will now briefly 
conſider, 


8 


- —— — — — 


III. What Qualifications are requiſite 
1 | | to prepare us for Happineſs in the World 
140 to come. 


| i ; It is generallyallowed that Religion or 
WM Viriue is the only Foundation of human 


Happineſs, whether preſent or future, 
But as Virtue is a Term which includes a 
Complication of Ideas, we often miſtake 

in our Notions of it. However, it cer- 

tainly implies a Conformity to ſome Rule, 
the Obſervance of which will produce Hap- 
fineſs, Whether this Rule be that of 
| | Right Reaſon or Divine Revelation needs 

N11 not be diſputed, ſince both theſe rally 

W |; 3 | to 
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confiftent with true Religion. 


to each other, and conſent in a perfect 
Harmony. 


Now as the principal Means of procur- 


ing Happineſs lies in the right Govern- 


ment of our Thoughts and Actions, Vir- 


tue muſt neceſſarily imply a pious and good 
Temper of Mind, and à regular Conduct of 
Life. This is therefore the grand Ac- 


compliſhment which, according to natu- 


ral Reaſon, 1s eſſentially neceſlary to make 
Men happy. For if God be a virtuous 
and good Being himſelf, he muſt be de- 
lighted with Virtue and Goodneſs, where- 
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ever he ſees it in his Creatures: And that 


which he delights in muſt neceſſarily be 


the Source and Foundation of all Happi- 
neſs. If therefore the true Sons of Virtue 
attain not to Felicity in the preſent World, 
they will certainly meet with it 77 the 


next. For a Being, who is infinitely 7 


and Benevolent to all his Creatures, can 
never ſuffer the Lovers of Juſtice and Be- 


nevolence to paſs for evef um ewarded. 


But of this we have an infallible Aſſurance 


are very plainly deſcribed, Theſe are, 


E 4 Faith 


in the Divine Revelation; and the Terms 
upon which we are to expect this Reward 
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The Love of this World 


Faith in Chriſt, as ſent from God to deli- 


ver the World from Iniquity, Repentance 
twards God, and a conſtant Practice of 
Merality. The Sum of our Duty 1s brief- 
ly but very clearly expreſs'd by the Pro-, 


pow Micah in theſe Words, © He bath 


« ſhewed thee, O Man, what is good; and 
« what doth the Lord require of thee, but 
e to do juſtly, to love Mercy, and walk humbly 
ce with thy God. Agreeably to this St. 
Paul tells us, that our Buſineſs 1n the pre- 
ſent World „2s 70 live, foberly, rig hteouſly, 


and godly,” And this he repreſents as 


the Ground of our expecting a bleſſed 
Immor tality in the World to come. 
This ſhort Account of Religion, as o- 
pening the way to future Happineſs, is 
further illuſtrated by all the moral Pre- 
cepts and Inſtructions contain'd in the 
Wraitings of the ſame Apaſtle. I ſhall on- 
ly mention two of the moſt remarkable 
Paſſages; the firſt is, Provide Things 


 *. honeſt in the Sight of all Men.” (Rom. 


X11. 17.) And in another Place, © Final- 
* , Brethren, whatſoever Things are 
e frue, whatſcever Things are honeſt, 
oy over Things are juſt, what ſo- 
'* ever 


er 


conſiſtent with true Reli gion. 


« ever Things are pure, whatſoever Things 
« are lovely, whatſoever Things are of he 

« Report; i, there be any Virtue, and if 
there be any Praiſe, think on theſe Things; 

& and the God of Peace your be with you.” 


(Phil. iv. 8.) 


Virtue, ſtrictly ſpeaking, is of a ſocial 


and public Nature, which regulates and 
directs our Actions towards“ others. 


And 


therefore the beſt Preparation we can 


make for the Acceptance and Favour of 


God, muſt depend upon our good Beha- 


viour amongſt Men, i. e. upon our living 


ſoberly, honeſtly, and lovingly one with 


another. 


It is a fond Cole of ſome ſuperſti- 
tious Devotees who fancy they can merit 


Heaven better by abſconding from the 
World, and ſhunning the Society of their 
Fellow- Creatures. But where 1s the Glo- 
ry of ſuch a Conduct? To abandon Man- 


kind, and betake one's ſelf to a Cloiſter, 


out of a vain Pretence of becoming more 
holy, will give a Man juſt fo much Me- 


rit as a Coward gains Honour by flying from 


the Field of Battle into ſome ſecret Cave 


remote from Danger. 


Perpe- 


off 


38. Dye Love of this World 
Perpetual Solitude is fit for none but idle 
Drones and Enthufiaſts, The Beams of 
Virtue ſhine moſt conſpicuous in the 
Sphere of an active and public Life. And 
the true Heroiſin of a Chriſtian does not 
conſiſt in a fantaſtic Abſtraction from the 
World, but in behaving well in it. | 

The preſent Lite is a kind of Theatre, 
which denotes a Scene of Action. Our 
Buſineſs therefore is to perform the Parts 
which Providence appoints us, with if 
dom and Integrity. For this 1s the Way to 
gain the trueſt Applauſe from Men, and 
the greateſt Favours from God. 

Let us therefore live in the preſent 
World without abuſing it. Whatever 
Comfort or Pleaſure it can honeſtly afford, 
let us receive and enjoy it in ſuch a way 
as may beſt ſhew our Thankfulneſs to 
our Divine Benefactor. And as we know 
this World is inſufficient to give us com- 
plete Happineſs, let us raiſe our Views to 
that better State of Exiſtence which both 
Reaſon and Revelation give us the juſteſt 
Grounds to hope for hereafter. 


Whilſt 
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conſiſtent with true Religion. 59 

Whilſt we have this Proſpect before us, 
we ſhall go through the uncertain Jour- 
ney of Life with much leſs Diſturbance 
about the Diſappointments and Troubles 
we meet with in it. In a word, let it be 
our conſtant Care to behave well towards 
God and Man; and that will ſecure to us 
great Peace in this World, and immortal 
Happineſs in the next. 
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SERMON IV. 


The IMmorar DtevoTrionisT; 
being a Discourst upon the 
 HarLoT's Excuſe for SIN, in 
Prov. vii. 14, 15. Wherein is 
conf{ider'd the Excellence of Mo- 
ral Virtue above all Poſitive 
Duties. "Y 


5 5 eee 


Prov. vii. 14, 15. 


1 have Peace-Offerings with me; 
this Day have I paid my Vous: 
therefore came 1 forth to meet 
thee. . 


THESE are the Words of an inſi- 
nuating Harlot, whom Solomon re- 
preſents as laying a Snare to captivate a 
young Man void of Underſtanding. She 
ſtole out from her Houſe under the Co- 
ver of a dark Evening, and met with a 
Youth whom ſhe caught and embraced, 
and with unuſual Boldneſs thus addreſſed 

him: I have Peace-Offerings. with me; 
this Day have I paid my Vows: there- 
% fore came ] forth to meet thee.” 

In theſe Words there 1s ſomething very 
remarkable and aſtoniſhing. For they 
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The Immoral Devetionift. 


give us to underſtand that ſhe had been 
performing ſome Religious Ceremonies 


according to the Cuſtom of her Country, | 


on purpoſe (as it ſeems) that ſhe might 
commit a plain Act of Wickedneſs with 
more Security. She thought complying 


with thoſe outward Forms of Religion, 
which were eſtabliſhed by public Autho- 


rity, would give her an Indulgence to 
commit a flagrant Immorality. The Uſe 
therefore I intend to make of the Words 


in the Text is, 


I. F:r/?, To conſider the abſurd Conduct 
of thoſe Perſons who indulge them- 
ſelves in many groſs Immoralities, and 
think to compound with God for ſo 


doing by paying him outward Forms 
of Worſhip. 


II. 8 I will endeavour to ſhew 


that all external Obſervances in the Bu- 
ſineſs of Religion, will prove vain and 
uſeleſs, if they are not accompanied 
with Purity of Heart and real Good- 
neſs of Life. 


J. 


he Immoral Devoti oniſt. 


1. Firſt, 1 ſhall conſider the abſurd 


Conduct of thoſe Perſons who indulge 
themſelves in many groſs Immoralities, 
and think to compound with God for ſo 
doing, by paying him outward Forms of 
Worſhip. x 

It is a current Practice among the De- 


votees of the Romiſh Religion, to make the 


Obſervance of empty Ceremonies attone 
for their Immoralities, The Prieſts, tak- 
ing Advantage of the People's Ignorance, 
impoſe upon them, whenever they ſin, a 
preciſe Number of Prayers, and idle Forms 
of Worſhip. When theſe expiatory Sa- 


crifices are perform'd, the deluded Peni- 


tents are ſent away with the falſe Comfort 


of Abſolution, imagining themſelves to 
be purified from all their Vices. If they 


relapſe afterwards into their old Sins, it 
is but going again to the Prieſt, and re- 
newing the Penance he enjoins, and they 
ſoon become Saints again. Thus let them 


be as wicked as they pleaſe, if they do 


but pay conſtant Attendance upon their 
Ghoſtly Father, and obſerve the Ceremo- 
nies of the Church, their Wickedneſs, 
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The Immoral Devetioniſt. 


they fancy, will never hurt them. So 
that, according to theſe Mens Practice, 
the unprofitable Forms of mere outward 
Worthip are offered up to God, as Atone- 


ments for Immorality, and as Commutations 


for a virtuous Life. _} 

I with we could not ſee ſome deluded 
Minds making this Uſe of empty Cere- 
monies, even in Proteſtant Communtons. 

The common People, among all Sets 
of Religion, are prone to Superſtition: 
They are apt to entertain low and abject 
Conceptions of God, and to be filled with 
the molt terrible Apprehenſions of his 
Anger, whenever their Conſcience accuſes 
them of Sin. In the midſt of this Anxi- 
ety they are ready to follow any Directi- 
ons of their Superiors, recommended to 
thera under the Name of Religion. Hence 
not conſidering that all ceremonial Ob- 
ſervances can be of no manner of Service, 
any farther than they tend to promote 


Religion and Virtue properly fo ealFd, 
they think there is ſome wonderful Effi- 


cacy in the Things themſelves, as if they 

could ſupply the want of Virtue. And 

thus it comes to paſs, that Multitudes ef 
8 „„ - Pawoas 


rſons 


The Immoral DevetioniR. 
Perſons appear mighty zealous in obſerv- 


ing outward Rites and Ceremonies, who 


have but a very {mall Portion of real Good- 
neſs. They come conſtantly to Church, 
hear Sermons, receive the Sacrament, 
and obſerve all ſuch ſacred Offices, even 
to a ſcrupulous Exatneſs. But notwith- 
ſtanding this, they make no ſcruple to 
lead w:icked and immoral Lives, they con- 


tinue Slaves to their Paſſions, unjuſt and 


unkind to their Neighbours, and are ſtill 
ignorant of that rational Piety to God 
which is ſeated in the Mind, and diſplays 
itſelf in Acts of Benevolence to our Fel- 
low-Creatures. Now what is the Reaſon 


fuch Men fo fondly affect this outward 
Shew of Religion? Is it not becauſe they 


either think thereby to gain the Applauſe 
of the World, or ſecretly imagine God 


_ Almighty will accept this Tinſe/ Devotion 
inſtead of true Subſtantial Virtue? But 


how ill-grounded this Fancy is, will ap- 


pear by ſhewing, as was propoſed, under 
the 


II. Second Head of this Diſcourſe, 
That all external Obſervances in the Bu- 
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The Immoral Devolioniſt. 


ſineſs of Religion, will prove vain and 
uſeleſs, if they are not accompanied with 
Purity of Heart, and real Goodneſs of 
Tafe. * | 
All true Religion conſiſts in a right 
Government of our Appetites and Paſ- 
ſions, in leading a Life of Temperance 
and Sobriety, with regard to ourſelves, in 
ſhewing all poſſible Acts of Kindneſs to 
our Fellow-Creatures, and in keeping up 
in our Minds a juſt Senſe of our daily De- 
pendence upon God, as our Creator, Go- 
vernor, and conſtant Benefactor. This 
is true Religion conſider'd as an End, and 
all external Obſervances are only Means 
leading to that End. As therefore in the 
Nature of Things, the End is more no- 
ble than the Means, fo Moral Virtue 1s 
far more excellent than all outward Cere- 
monies. The Prophet Micah has repre- 
ſented this Viatter in a clear Light, and 
ſhewn us the juſt Preference of inward 
Goodneſs and Piety, and the Inſignifi- 
cance of all outward Forms without them. 
The Prophet introduces the King of Mo— 
ab inquiring of Balaam what true Re- 
ligion is. O my People, remember now 
e rat 


7 


The Immoral Devotionsft, 
* what Balak King of Moab conſulted, 
« and what Balaam the Son of Beor an- 


« ſwered him from Shittim unto Gilgal, 


that ye may know the Righteouſneſs of che 


« Lord. 
« Wherewith kia the King of Moab) 


e ſhall I come before the Lord, and bow 


« myſelf before the high God? Shall 1 
« come before him with Burnt-Offerings, 
« with Calves of a Year old? Will the 
Lord be pleaſed with thouſands of Rams, 
« or with ten thouſands of Rivers of Oil? 
« Shall I give my Firſt-born for my Tranſ- 
0 4 the Fruit of my Body for the Sin 
« of my Sou? 

To theſe Queſtions Balaam thus an- 
ſwers, le hath ſhewed thee, O Man, what 


* 


is good: And what does the Lord require 


« of thee, but to do juſtly, and to love Mer- 
ce cy, and to walk humbly with thy God.” 
(Micah vi. 5, &c.) 

Agreeable to this St. Paul aſſures us, 
that the End of the Chriſtian Revelation 
is to teach Men to © hve ſoberly, righte- 


« oufly, and godly in this preſent World.” - 


And our Saviour expreſly aſſures us, that 
no ceremonious Methods of Atonement, 
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The Immoral Dover? an. 


without practical Goodneſs, will entitlo 
us to the Rewards of Chriſtianity. Not 
every one that faith unto me, Lord, Lord, 
« ſhall enter into the Kingdom of Heaven, 
« but he that doth the Will of my Father 
« which is in Heaven,” 
All Duties, whether Moral or Poſitive, 
injoin'd by God, can't be injoin'd by him 
for any Good they do him. For © can a 
« Man be profitable unio God, as be that 
« ig wiſe may be profitable ta himſelf ? ” 
(Job xxli. 2.) The only Reaſon why 
they are at any Time injoin'd, can only be 
that they may do good 70 us, But Poſt 
tive Duties without Moral, are evidently 
unprofitable, not only from the expreſs 
Declarations of Scripture, but alſo from 
the Nature of the Thing itſelf. For to 


vigw this Matter in its proper Light; let 


us ſup pole a Man regularly to attend all 
the Offices of publick Worthip, to obſerve 
all the Faſts and Feaſts of the Church, 
and to pray every Day with all the out- 
ward Marks of Devotion; at the ſame 
time imagine him to neglect the Duties 
of Social Life, to take no Care to provide 
for himſelf and Family, by the Practice 


5 3 of 


The Immoral Devotioniſt. 


of a virtuous Induſtry ; ſuppoſe him to be 
peeviſh, ill-natur'd, and cenſorious, a 
Slave to his own Paſſions, and a Diſtur- 
ber of his Neighbour's Tranquillity.— 
The World we live in affords too many 
Inſtances of ſuch Inmoral Devotioniſis.— 
Now which way can we poſſibly con- 
ceive that ſuch a Man as this ſhould reap 
any Benefit from the mere Forms and Ce- 
remonies of Religion? Do they operate 
upon us like a Charm? Can they infuſe 


ſubſtanſtial Joy and Happineſs into a Soul 


that is daily immerſed in Sin and Senſuali- 
ty? Or is there any Reaſon to think that 


God Almight) Will accept this Religious 


Flattery inſtead of pure undifſembled Vir- 
tue? No; ſo far from it, that it is an 
Aggravation of his Crimes. The Prayer 
«* of the Wicked is an Abomination to the 
, La. 

As ſoon might a gubject epi to pr o- 
cure the Favour of his Prince by bowing 


and cringing, and ſhewing all outward 


Homage to his Peron, when at the ſame 
Time he daily oppoies his Government, 


and lives in a conſtant Violation of his 


Laws. 


F 4 I Would 


71 


I ; 
+» 1-42-12 a_ 
A 
- . 
— x — - — 
IM 2 * — 
— — -- 4 2 
= * — * < 
I, 2 5 
* þ . 


o — 
2 ne) 
* _ 
- 


— — 420 5 3 2 "2; 2705.06 6 "> . —— 2 
. SJ 2 e : 
ur "ot 0 Is: — 1 J - — mere Ay : 
. — — eine. 5 2 2 Te _ IT 4 a 1 8 3 
—— —— as —— Dor — — ame © ME — va > LY 


* * * - 4 
* - 1 TD — 2 — — — 4 ages — —— — =s = * us 
— — — — x. — v g EEE 
2 n — 1 . ” - — / - 
4 33 — - f BCLS ia LON ir on din. Eraptec in te AS Cigt Wes 33% £ 
* ae ach 5 w — — — 
wh —— — — Ee — r — — ow” TE * 3 4 _ 
— , ” 2 — - —_ 9 » | RD — 
* — * 8 — 
EEE By 


— 
—.— 


FEISS on 
EC ang. WPI wer Free r enT vk 


RE LG ne as 


72 


Matth. 
XV. 9. 


The Immoral Dewotioniſt. 


I would not here be miſtaken, as if 
I ſpoke {lightly of Poſitive Inſtitutions, 
Whatever God has injoin'd, it is our Du- 
ty to perform. My Deſign 1s only to 
ſhew the comparative Excellence of Mo- 
ral Duties, and that the moſt ſtict Obſer- 
vance of all Poſitive Inſtitutions will not 
ſupply the Place, or atone for the Neglect 
of theſe. © I will have Mercy, and not 
« Sacrifice, i. e. rather than Sacrifice, 
ſays God; and our Saviour makes the 
Diſtinction plain, by telling us which are 
the weightier Matters of the Law, name- 
ly, © Judgment, Mercy, and Faith.” (Mat. 
XX111. 23.) In compariſon of which, all 
external Obſervances are like 777h:ng Mint, 
Aniſe, and Cummin. Theſe weighty Mat. 
ters are the ſubſtantial Part, while the 
others in compariſon are only the Sha- 


dow of Religion. © Theſe are the Things 


© which ye ought to have done, and not 
ce 10 leave the others undone. But if you 
truſt to poſitive Inſtitution alone, * 27 


« vain do ye worſhip me.” God will not 


accept any external Services of Sacrifices, 
Prayers, or Praiſes, unleſs they come from 
clean Hands and a pure Heart. Nay, ſo 

T far 
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far is he from accepting them, that they 
are an Offence to him. This is ſtrongly 
and beautifully expreſs d by the Prophet 


73 * 


Jaiab. To what Purpoſe is the Multi- 


tude of yon Sacrifices unto me? ſaith the 


« Lord: I am full of the Burnt-Ofer- 
« 7ngs of Rams, and the Fat of fed Beaſts, 


« and J delight not in the Blood of Bul- 


ce locks, or of Lambs, or of He-Goats. 


ce When ye come to appear before me, who 


« hath required this at your Hand to 
« tread my Courts? Bring no more vain 
ce Oblations, Incenſe is an Abomination un- 


« fa me; the New Moons and Sabbaths, 


the Calling of Aſſemblies I cannot away 


with, it is Iniquity, even the ſolemn 
« Meeting. Your New Moons, and your 
appointed Feaſts my Soul hateth ; they are 


A Trouble unto me, I am weary to bear 


« them. And when ye ſpread forth your 
« Hands, I will hide mine Eyes from you ; 


yea, when ye make many Prayers, I will 


e not hear: Your Hands are full of Blood. 
« Waſh ye, make you clean; put away the 
* Evil of your Doings from before mine 
Eyes, ceaſe to do Evil, learn to do well, 
#** feek Judgment, relieve the Oppreſſed, judge 
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The Lumordal Devctioniſß. 
« the Fatherleſs, plead jor the Widow. 


(Iſaiah i. 11, Sc.) 


Finally, Brethren, let us not deceive 
ourſelves. © Gad is not to be mocked.” If 
we place our Religion in external Acts of 
Devotion, without a due regard to our 
Hearts and Lives, we have indeed no true ; 
Religion at all. We have only the Form 
of Godlineſs without the Power, which will 
be ſo far from availing us in ſupplying 
the place of real Goodneſs, or atoning 
for any Wickedneſs, that it will increaſe 
If we for a Pretence make 
lang Prayers, we have our Saviour's ex- 


72 preſs Word for it, that we Hall reccive 
latth. 
xxili. 14. 


the greater Condemnation. And again, he 
tells us, that except your Righteouſneſs c- 
ceeds that of the Scribes ad Phariſees, ye 
can in no caſe enter into the Kingdom of 
Heaven. 
Nov the Righteouſneſs of the Scribes 
and Pharifees lay all in outward Shew. 
They were ſtrict in attending the public 
Worſhip, in keeping Faſts, were rigid 
Obſervers of the Sabbath, and all the 
Rites and Ceremonies of the Tewrfh 
Church; and valned themſelves ſo much 
| on 
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on this Account, that they were ready to 
ſay, Stand by thyſelf, for J am bolier 
te than thou. And yet our Saviour com- 
pares them to whzzted Sepulchres, and tells 
them, Even fo, ye alſo outwardly appear 
* righteous unto Men, but within ye are 
&« full of Hypocriſy and Iniquity.” 

In like manner we, if we truſt to our 
outward Performances, and indulge any 


Sin, ſhall find ourſelves ſadly miſtaken at 


laſt, Our Hope will he the Hope of the 
Hypocrite, which is as the Spiders Web, 
In vain ſhall we plead at the great Day, 


that we have obſerv'd Sabbaths, and o- 
ther holy Times, that we have Faſted 
and Prayed, and given Alms, have been 


conſtant at Church, and at Sacraments: 
Nay, and if we were able to add to all 
theſe, © that we have propheſied in Chriſt's 
«© Name, and caſt out Devils, and done 
* many wonderful Works,” he will never- 
theleſs ſay to us at laſt, © 7 know you not, 
* depart from me, ye Workers of Iniquity. 
Let us therefore take Care to be tru- 
ly Religious, and not in Appearance on- 
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—_ 
Ixv. 5. 


Matth. 
xxiii 27. 


Matth. 


vii. 22, 


23. 


ly, to be pure in Heart, to follow Peace 


No 


— — ——— ——0 — — 


— — i - - * 34 — 7 
— 0 r — is + 


— — — 
—ů— —— l — — S- Foot Q > om a Px 
PP . * eee 
2 2 = " * r * n + — * 2 3 Fe ” 
N * ors — — — 3 
0 — — T * * 
2 8 " woo nc IR uy 2 —— 
— — — 


- — 3 . * — 
1 = 
— — 0 0 * = 4 - "a. phy — A "x 
ä——U—ä - 3 — — 
e. 4 Der Beep IgA ED 
— > — — — — — — — » 2 * - — 
— — - — 9 — > — - = : * a — 


= " — — — 
— "Wo 
of" ai ho * — * wo .; 
P 
o of MES >» AD * * * * — * 
— ro — gs 6 — — 


76 


The Immoral Devotioniſt. 


no Man ſhall ſee the Lord; to keep a Con- 
ſcience void of all Offence toward God and 
towards all Men. 

« Let us cleanſe ourſelves from all | 
« Filthineſ:, both of Fleſh and Spirit, 
ce perfecting Holineſs in the Fear of 
« God.” Let us endeavour to govern 
all our Appetites and Paſſions by the 
Rules of Reaſon and Religion, © laying 
« afide all Malice, and all Guile and 
« Hypocriſy, and Envy, and all Evil- 
te ſpeaking, and to put on as the Eleft of 
© God, Bowels of Mercies, Kindneſs, Hum- 
e bleneſs of Mind, Meekneſs, long Suffer- 
e ing; always remembring that moſt 
excellent Rule of our Saviour, of doing 
to all Men as we would they ſhould do ta 
US. : 

And Jet us be daily improving in e- 
very Chriſtian Virtue, growing in Grace, 
and in the Knowledge of our Lord Jeſus 
Chriſt, until we come to the Fulneſs of 
the Stature, even to be perfect Men in 
Chriſt. 

We muſt not ſtop in our Chriſtian 
Progreſs, nor think of contenting our- 
ſelves with juſt as much Goodneſs as is 


barely 


e Immoral Devotioniſt. 7 


barely ſufficient; for if we do, tis a 
ſtrong Sign that our Hearts are not right, 
and that we have no real Goodneſs at all. 
But let us make our Path ©« te Path of p,,, 


&« the Juſt, which is as the ſhining Light iv. 18. 
ce that ſhineth more and more unto the Per 
ce fect Day.” 
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The Divins OMNISCIENCE con- 
fider'd as a powerful Mor TvR 
to deter MEN from SIN, and 
excite to VI RT VUE. | 
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Prov. xv. 3. 


For the Eyes of the Lord are in 
every. Place, bebolding the Evil 
and the Good. 


A LTHO' the Great Creator of the 
Univerſe 1s, in his own Nature, a 
pure Spirit, yet is he frequently repre- 


ſented to us in Scripture, as if he was a 


Being compoſed of bodily Organs, and 
ſubject to the ſame Aﬀections and Paſ- 


fions which we frail Mortals feel work- 


ing within us. He is ſaid 70 have Eyes 
that fee, and Ears that hear, and Hands that 


execute the Purpoſes of his Will in the 


ſame Manner that we, by theſe Inſtru- 


ments, perform the Functions of our 
Animal Life. 
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From this way of repreſenting the Dei- 
ty, ſome little and unreflecting Minds are 
apt to imagine, that the Supreme Being 


18, in reality, compounded of Fleſh and 


Blood, like human Creatures. But this 
Opinion is plainly abſurd, becauſe it is in- 
conſiſtent with the very Notion of God, 
as it ſuppoſes him to be cloathed with 
Imperfection; whereas the Idea we frame 
of God includes in it all poſſible Perfec- 
tion. To be inveſted with bodily Parts 


is that which makes us liable to Corrup- 


tion. For nothing is capable of being 
corrupted but what is corporeal and made 


up of different Parts. For the Corruption 


of Things conſiſts in the Diſſolution of 
their Parts: And therefore as the Almigh- 


ty Spirit is poſſeſs d of infinite Perfections, 


he muſt be incorruptible, becauſe that is 


a manifeſt Perfection; and if he is incor- 
ruptible, he muſt be diveſted of all _ 


Parts. 
The ſame way of Reaſoning will like: 


wiſe prove the Divine Being to be free 


from all human Paſſions. For as the Paſ- 


ſions of Human Nature are viſibly found- 


ed in the Wants and Imperfections of 
Man- 


The Diving OMNISCIENCE. 


Mankind, or at leaſt are plain Indications 


of our Wants and Imperfections, they 
cannot with any Propriety be attributed 
to God. But if this be ſo, Why do the 


i Scriptures repreſent the Deity as a Be- 


ce ing inveſted with bodily Parts and Or- 


ec gans?“ I anſwer; the Poverty of hu- 


man Language, and the Narrowneſs of 
human Conception make it neceſſary to 
invent ſuch Forms of Speech, as are apt 
to give us the moſt lively Apprehenſions 
of Things Spiritual and Divine. Hence 
metaphorical and figurative Expreſſions, 


drawn from the Objects of Senſe, are ſo 
often made uſe of to elevate and ſtrengthen 


our Notions of ſuch Objects as are purely 
intellectual. For as we chiefly converſe, 
in this Life, with ſenſible Objects, we 


muſt be ſuppoſed to underſtand them bet- 
ter than things Spiritual; and by Conſe- 


quence are more ſtrongly affected with 


Similitudes and Forms of Speech taken 


from thence. It is therefore a natural 
Effect of the Divine Condeſcenſion, when 
he ſpeaks to us in the Scriptures, thus 70 
ſpeak to us after the manner of Men, be- 
cauſe of the Infirmity of our Fleſh. 
G2 And 
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And thus from what has been premiſed 
we may learn to explain the Words of the 


Text. For the Eyes of the Lord are in eve- 
ry Place, bebolding the Evil and the Good : 
The Meaning of which 1s, that Almighty 
God perfectly knows all the moſt ſecret 
Thoughts and Tranſactions of Men, in 


every Part of the World; with Favour 


beholding thoſe that are Good, and look- 
ing down with juſt Indignation upon 
them that are Evil. 

The Uſe therefore I intend to make of 


theſe Words ſhall be to conſider the Di- 
vine Omnt ſcience. 


I. Firſt, As it is an eſſential Attribute of 
the Deity ; and 


II. Secon Ap it ought to be look d upon 


as a moſt powerful Motive to deter us 


from Sin ; and engage us to the Prac- 


tice of Virtue. 


I. Firſt, T will conſider the Omni- 


ſcience of God, as it is an eſſential Attri- 


bute of his Nature; or, in other Words, 


I will endeavour to lay before you the 


Grounds 


frak As, „ Poa 
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Grounds and Reaſons we have to believe 
that Almighty God knows all the Thoughts 
and Tranſactions of Men, how ſecretly 


ſoever they are contrived and carried on. 


I. That wis Knowledge is eſſentially 

inherent in the Divine Nature, is evident 
from the Creation of the World. For as 
the beautiful Variety of Beings conſpicu- 
ous in the Univerſe were made by God, 
he muſt neceſſarily k&zow the Things he 
has made. Infinite Power preſuppoſes, or 
at leaſt implies Infinite Knowledge. For 

no intelligent Being can have Power to 
act, but he muſt at the ſame time hnow 


that he has ſuch Power: And fo far as 


that Power is actually exerted, ſo far he 
muſt &now it has been exerted. Every 
Being therefore produced by God, muſt 


certainly be known by him: And what- 


ever Proper ties, Inclinations and Powers 
he gives to any of his Creatures, it is evi- 
dent he muſt be acquainted with thoſe 
Pr operties, and with all the various Ope- 
rations and Effects, which Men perform 


by virtue of them. It is an expreſs Con- 
tradiction, to imagine that a deſigning, 
bx 3 creative” 
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The Diving OMNISCIENCE; 
creative Mind, ſhould be ignorant of tha 


Things he makes or deſigns. | 
Suppoſe ſome ſkilful Artiſt to have 


fram'd a moving Machine, conſiſting of 
various Parts, and capable of performing 


many wonderful Operations ; it will per- 
haps puzzle divers Spectators to explain, 
or even conceive the Contexture of its 


Parts, and the ſecret Springs by which it 


moves; but will any Man ſay, the Artiſt 
himſelf, who made the Machine, is igno- 


rant of the ſeveral Parts of which it is 


compoſed, or that he knows not by what 
artiul Contrivance it is made to move? 
Is Man then acquainted with the Opera- 
tions of his own Hands, and can we ſup- 
pole the Supreme Being to be ignorant of 
his? Did not the Almighty Spirit, with 


wonderful Energy both of Wiſdom and 


Power, create both the Souls and Bodies 
of Men? Can he therefore be unacquaint- 
ed with the hidden Springs and Move- 
ments by which they act? Can he be ig- 
norant, either of Mens internal Senti- 
ments, or outward Actions? He that 
Fe 5 »qxwny the Ear (ſays the Pſalmiſt) ſhall 
t he not hear? He that formed the Eye, 
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« ſhall he not ſee? He that teacheth 


« Man Knowledge, ſhall he not under- 
« ſtand?” 


2dly, Another Argument to prove the 


Omniſcience of God may be drawn from 
the Conſideration of his Providence. 


If God preſides over the whole Uni- 


verſe, and governs all Things both in 


Heaven and Earth, is it poſſible for him 
to be ignorant of any thing in the Sem 


of Humanity? If he be the Sovereign Diſ- 


poſer of human Creatures and their Af- 


fairs, muſt he not perfectly underſtand 


their Conſtitution and Conduct? No hu- - 


man Government can ſubſiſt without 
Knowledge. Much leſs therefore can the 
Government of the World, by Infinite 


Wiſdom, be carried on without Injinzte 


Knowledge. Sooner might unthinking Mat- 


ter underſtand the Nature of Spiritual 
Subſtances ; ſooner might the Stones of a 
ſtately Edifice fathom the moſt ſkilful A. 
chite#'s Deſign ; ſooner might the Hip it- 
ſelf know how to direct the Pilot, than 


the all-comprehending Mind of God be 


ſuppoſed not to know the ſecret Nature 


of the World he daily guides and preſerves. 
G4 | 34%, 
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The Diving OMNISCIENCE. = 
dly, Another Argument to confirm the 
Truth of God's Omniſcience, may be ta- 
ken from divers remarkable Events that 


have happened in the World through the 


miraculous Interpoſition of Providence. 


This Argument is not indeed concluſive 
to any but thoſe who admit that the Deity 
has ſometimes interpos'd, in a miracu- 
lous manner, in the Direction of human 
Affairs. Thus, the important Events which 
the Divine Oeconomy brought to paſs in 
relation to the eus of old, and to the dif- 
ferent Nations they had to deal with, are 


a corroborating Evidence to what has been 


ſaid, that God is intimately acquainted 


with all human Affairs. Who can reflect 


upon the various Revolutions which hap- 


pen'd to the ancient Mraelites without ſee- 


ing manifeſt Traces of the Divine Know- 
ledge? For was it poſſible for the Almigh- 
ty to have interpoſed in delivering that 
oppreſs d People from the cruel Perſecu- 
tions of Egypt, if he had not previouſly 
known the Condition they were in? Or 


how could he have fram'd a Scheme of 
Government ſo ſuitable to the Genius of 


that untractable People, if he had not 
thorough- 
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The Diving OMNISCIENCE, 
thoroughly underſtood their natural Tem- 


pers, and moſt hidden Inclinations? If | 
therefore the great Superintendent of the 
World has at any time interpoſed between 


Nation and Nation, to protect one and 
puniſh another, according to their reſpee- 
tive Merit or Demerit, it is an additiona] 
Proof that he underſtands all the Deſigns 
and Tranſactions of Men, 


4thly, To confirm this Truth, beſides 


the Arguments already alledg'd, there is 
another, which may be drawn from the 


Idea of Infinite Perfection. For if God 


be a Being infinitely perfect, he muſt be 
infinitely know!ng ; becauſe Knowledge is 

a manifeſt Perfection : And the more ex- 
tenſive the Knowledge of any Being is, 
the more perfect it argues that Being to 
be. Conſequently, if God poſſeſs Infinite 
Perfection, he muſt neceſſarily have Infi- 
nite Knowledge. 


Having thus laid before you the Grounds | 


and Reaſons, upon which the Truth of 
| God's Omniſcience is evidently founded, 
T proceed, 
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The Diving OMNISCIENcx. 
II. To conſider this Attribute of the 


Deity, as it is a powerful Motive to de- 


ter us from Sin, and engage us to the 
Practice of Virtue. 

It is the Advice of Seneca to his Friend 
Lucilius, that he ſhould bear in his Mind 
the Idea of Socrates, or Cato, or ſome o- 


ther excellent Man, and imagine him to 


be a conſtant Obſerver of his Actions. This 
the Philoſopher propoſes as a uſeful Ex- 
pedient to keep a Man conſtantly virtuous 
in the whole Conduct of his Life. For 
it is a melancholy Truth, that Men in 


ſecret, or with wicked Company, indulge 


many Acts of Vice and Folly, which they 


* 


would bluſh to commit before the wiſe and 


virtuous Part of Mankind. 

Let therefore the Searcher of all Hearts, 
the Almighty, let him be our Socrates, and 
our Cato; and if we judge it a matter of 
Diſgrace to do unworthy Actions. before a 
wife Friend or Philoſopher, think what 
eternal Shame we expoſe ourſelves to, 


when we ſin before the all-ſeeing Eyes of 


God ; his Eyes are in every Place. With 
Pleaſure he beholds thoſe that are Good, 
and looks down with juſt Indignation up- 
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The Divine OMNIsCIENGE, or 


on them that are Evil. No ſolitary Cave, 

no lonely Deſart, can ſcreen the Wicked 
from his Sight, He views the whole U- 
niverſe in a Moment. He ſcans our in- 
moſt Thoughts, and knows all the artful 
Ways by which wicked Men ſtudy to 
conceal their baſe Deſigns from human 
Intelligence. Even the gloomy Shades of 
Night, which the private Sinner makes 
his moſt pleaſing Aſylum, can never hide 
us from God's Inſpection : For one pierc- 
ing Ray from the Effulgence of his Om- 
nipotence will kindle the utmoſt Dark- 
neſs into a glaring Light. M bitber then 
(ſays the Pſalmiſt in a rapturous Con- 
templation of God's Omniſcience) ſhall I 
go from thy Spirit? or whither ſhall I fly. 
from thy Preſence? J I aſcend up into 
Heaven, thou art there: If mate my Bed 
in the Grave, behold, thou art there: If 
T take the Wings of the Morning, and 
dwell in the uttermoſt Parts of the Sea; 
even there ſhall thy Hand lead me, and 
thy Right Hand ſhall hold me. Tf T ſay, 
Surely the Darkneſs ſhall cover me ; even | 1 
the Night ſhall be Light about me. Tea, 58 
the Darkneſs hideth not from thee ; but 18 
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The Divine OMNISCIENCE. 


the Night ſhineth as the Day: The Dark- 
neſs and the Light are both alike to Thee, 


(PI. exxxix. 7, He.) 
Agreeably to this the Prophet Jeremiah 


repreſents the Divine Omniſcience in 


Words becoming ſo ſublime a Subject. 


« Am I a God at hand, ſaith the Lord, and 


ce gt @ God afar off ? Can any hide himſelf 
ein ſecret Places, that T ſhall not fee him? 
« Do not I fill Heaven and Earth ? Jorth 
« the Lord.” (Jer. xxili. 23.) 

If then Almighty God is intimately 


- acquainted with all our Thoughts and 
Actions, be they never ſo ſecret, let this 
Conſideration perſuade us to be circum- 
ſpect and watchful over our Conduct. 


We always think it reaſonable, that thoſe 
profligate Wretches, who pay no Regard 
to Virtue, ſhould, notwithſtanding, out 
of Good-manners and Decency, be careful 
of their Behaviour, when they fall into 
Company with Men of known iſdom 
and Goodneſs, Shall we not therefore 


eſteem it much more reaſonable to be ſo- 


ticitous about our Behaviour, when we 


are in the Preſence of the all-wiſe, the 
all-diſcerning, all- perfect God? _ = 


Suppoſe 
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The Divine Otniscitxce. 
Suppoſe the Follies we commit in pri- 


vate, were to be expoſed in the Face of 


the Sun, before a numerous Crowd of 


People to be canvaſs'd and cenſur'd at 


every one's Pleaſure; could any Man, 


conſcious of his own Guilt, ſtand by and 


bear the mortifying Scene, without a de- 
jected Countenance, and a painful Self- 
abhorrence? Why then do we not 
bluſh ? Why do we not even ſhudder 
with Horror, when ſtriving to hide our 
Iniquities from the World, we fooliſhly 


expoſe them before the ever-watchful 
Eyes of God? Do we hide our Vices for 


fear of loſing our Reputation amongſſ 


Men ? Why then do we not equally fear, 
' leſt we ſhould loſe the Divine Approba- 


tion and Favour ? The Misfortune is, we 


don't let this Perſuaſion, that God 7s eve- 


ry where, ſink deep enough - into our 


Minds: We ſeldom carry the Thought 


about with us. We wander indeed from 
Place to Place, ſurrounded on every Side 
by the Divinity, and yet continue forget- 
ful of his Power, and unconſcious of his 
Omnipreſence. It is not therefore to be 
expected, but that we ſhall every now 


and 
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The Divine OMNISCIENCE. 


and then indulge ſome ſecret Sin, unleſs 


we labour to acquire an inward and (as 
it were) a feeling Conviction, that God is 
every where, that he knows all our 
Thoughts, and 1s acquainted with all our 
Ways. 

Would any one aſſume the Maſk t 
Religion in publich, and throw it off again 
in private Life, if he duly reflected, that 
the Almighty views him with a watchful 
Eye, and will, one Day or other, detect 
and puniſh all manner of Hypocriſy ? It is 
utterly inconceivable, that a Soul which 
habituates itſelf to the Contemplation of 
this awful Truth ſhould perſevere in a 
remorſeleſs Violation of the Divine Laws. 

Let us therefore labour, by frequent 
Meditation, to keep up in our Minds a 
conſtant Senſe of God's Omnipreſence 
and Omniſcience: For by this we ſhall 
learn, that all our Attempts to conceal 
our Iniquities are vain and fooliſn, ſince 
the great Creator and Governor of the 
World ſees all our Thoughts and Actions, 
knows all our private Haunts, as well as 
publick Ways, and beholds both the E- 
vil and the Good. The Good he be- 

holds 


' The Divine OMniscrexce. 
holds with Approbation, and will there- 


fore reward them according to their Good- 


neſs ; the Evil he beholds with Indignation, 
and will therefore puniſh them according 

to their Wichedneſs. Then, as Feb ſpeaks, 

« the Hypocrite's Hope ſhall periſh.” And 


on the other Hand, we may ſay with the 


Pſalmiſt, « Verily there is a Reward for 


« he Ni ghleous; doubtleſs, there is a God i 


* hat judgeth the Earth.“ 
Let the Sinner therefore that ſtudies to 
draw a Veil over his Vices, reflect within 


himſelf, what Advantage he can have 


from thoſe Things of which he ſhall one 
Day be aſhamed. What will it profit him 


to hide his Deformity for the Sake of 


gaining an undeſerved Reputation amongſt 
Men, when at the ſame time he makes 
himſelf odious in the Sight of God. 

The trueſt Religion is always the moſt 
private: and tho Wickedneſs itſelf en- 
deavours to be ſo, yet the moſt ſubtle Ar- 
tifices are not able to conceal it any longer 
than the Almighty permits. Vices that 
ſhun the Appearance of Day, and the In- 
ſpection of human Eye, are often ſeen to 
diſcover themſelves; and Providence, even 

in 
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The DroI NE OMNISCIENCE: 


in this Life, makes many ſecret Offenders 


a publick Monument of his juſt Diſplea- 
ſure. How often is the Sinner betray'd 


by his own guilty Fears, by the Confuſion 


of his Face, and the Change of his Coun« 
tenance ? Many times he expoſes his Fol- 
lies by being over-careful to conceal them : 
And ſometimes the evil Effects his Vices 
produce outwardly, render it impoſſible 


for him to hide them long. Is it worth 


while then to undergo ſuch Fear, ſuch 
Uncertainty, ſuch Diſquietude of Mind, 
for the Sake of gratifying any vicious De- 
fire? Are the Pleaſures of Sin committed 
in ſecret ſo ſweet and raviſhing, as to be 
put in the Balance againſt the bitter Pains 


and Anguiſh of Soul, which a Man is 


ſure to feel from the Recollection of his 
paſt Offences ? 

Why do we dread to have our ſecret 
Faults divulged? Is it not from a tacit 
Perſuaſion, that they are of ſuch a Na- 
ture as cannot bear to be examin'd even 
by human Judges? If therefore we do 
Things which we cannot juſtify before 
Men, how ſhall we be able to juſtify them 


before God? And if we ſometimes fcru- 
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The Diving OMNISCIENCE. 


ple to fin, when we are under the Appre- 


henſion of being ſeen by the World, how 
much rather ought we to check every In- 
clination to Vice, when we conſider our- 
ſelves under the daily Inſpection of Hea- 
ven's all-ſeeing Eye. 

Let therefore the Conſideration of 


God' s Omniſcience be the Guardian over 
our Conduct, And this will conſtantly re- 


ſtrain us from all fooliſh and unmanly Ac- 
tions. This will preſerve us from all un- 


juſt Cenſures of the World, and from the 


Shame, the Remorſe, the dire Upbraid- 
ings of our own Conſcience. Let us al- 


ways remember, the Glory of every Man's 


Character hes in his Sincerity. This no- 


ble Character we are ſure to forfeit, when- 


ever our Behaviour in ſecret, and that in 


publick, contradict each other. Let us 


therefore (in a Word) from the Belief of 


God's Infinite Knowledge, learn zo keep 2 


Conſcience void of Offence, both in private 
and in publick Life; ſo may we reſt aſ- 
ſur' d, that the righteous Governor of the 
World will approve our Conduct, and, 
when the Time of our earthly Probation 
18 over, he will welcome us to a better 
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The DivIxx OMNISCIENCE. 
State of Exiſtence in thoſe . endearing 


Words of the Evangeliſt, Well done, thou 


good and faithful Servant, enter into fog 


Foy 4 thy Lord, 
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Marx vi. 12: 


And they went out, and preached 
that Men ſhould repent. 


* 


J. we give due Attention to the Chriſ- 


tian Religion, as deſcrib'd in the Ne 


Teſtament, abſtracted from the fa/ſe Glaſſes 
which ignorant and deſigning Men have 
put upon it, I cannot but think it will 


appear to every honeſt Inquirer in the 


moſt amiable and engaging Light. For 
the whole Tenour of it is viſibly caleu- 


lated to promote the Honour of God, and 
the Happineſs of Mankind. The Pre- 


cepts it inculcates, are wiſely adapted to 
exalt our Natures to the higheſt Perfection 
they are capable of, whilſt the moſt Fa- 
wourable Allowances are made us in con- 


3 ſideration 
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The NATURE of 
ſideration of human Frailty. So that we 
may truly ſay with the wiſe Sor of Sirach 
(Eccleſ. ii. 18.) © As 7s the Majeſty of 
« God, ſo is his Mercy: Both are bound- 


leſs and inexhauſtible. 


His Majeſty has diſplay'd itſelf in the 
ſtupendous Works of Creation ; and his 


Mercy has been conſtantly conſpicuous in 


the Courſe of his Providence. And tho' 
our Behaviour to him has not been always 
agreeable to that of dependent Creatures, 
yet he has always look'd upon us as the 
Work of his own Hands, whom he has 
daily preſerv' d with a fatherly Care and 
Concern. He has given us Rules to walk 


by, in order to advance the Rectitude 
and Happineſs of our Nature; and when- 


ever we deviate from thoſe Rules: he has 
provided a Method for our Recovery. 
The ſame Revelation of the Divine Will 
which bids us ſtrive 20 be perfect in the 
Exerciſe of Virtue, even a our heavenly 
Father is perfeft, the ſame Revelation de- 
clares our 2mperfeet Virtue will be accept- 
ed by means of a ſincere Repentance. 
Nepentance is a Doctrine deſign'd by 


| God to comfort the Minds of Mortals 


when 


REPENTANCE confider d. 


Sun 1s to decline; But ſome Chriſtians 
have eſpouſed: ſuch. rigid Notions of this 
Doctrine as make it appear a Burthen not 
much leſs than Sin itſelf. For the Courſe 
of Repentance which ſome Caſiuiſis pre- 


| ſcribe, is not only romantic and painful, 


but even impracticablo. And the Maxims 
of Religion have been made to carry in 
them ſomething ſo r:gorous and gloomy, as 
makes many weak but hone} Minds live 
in daily Deſpair and Miſery. | 
Such Teachers don't conſider that Ad- 
vice, like Phyſic, ſhould be always accom- 
modated and proportion'd to the reſpective 
Weakneſs of Men's Conditions and Capa- 
cities. For to ſuppoſe otherwiſe, is to re- 
preſent the good God of Heaven as a J- 
rant, impoſing upon his poor Creatures a 
Taſk too heavy for them to perform. 
That we may not therefore diſtract our 


Minds with any frightful ſuperſtitious Ap- 


prehenſion of Repentance, I will endea- 
vour, in the Sequel of this Diſcourſe, 
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when labouring under Remorſe for Sin, 
to which they are as naturally prone as the 
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The NATURE of 
I. To deſcribe its true Nature. 


II. To correct ſome miſtaken N otions 


of it. 


III. Produce ſome Motives to ſtir us 


up to the Performance of this Duty. 


I. I will endeavour to ſhew you the 
true Nature of Repentance. 
In all our Inquiries into the Duties of 


Religion, Mankind muſt be confider'd as 
ſubject to the Authority of their Creator. 


God Almighty, as he is our Maker, is 


likewiſe our Governor, who has preſcrib'd 


rertain Laws for the right Management 
of our Actions: which Laws we are 


under the ſtrongeſt Obligations to obey. 
But we have ail (by mournful Experience 


I ſpeak it) in ſome Degree or other, tranſ- 
greſs d the Laws of God; and are there- 
fore liable 70 be puni ſvd for ſo doing, 
ſince Puniſhment naturally follows the 
Violation of all Laws. But as the Divine 
Laws are abſolutely perfect, and we by 
Nature are weak and imperfect, our tranſ- 
greſling 
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REPENTANCE confider d. 
greſſing them is ſometimes unavoidable. 
Can we not hope then to eſcape the Pu- 
niſnment due to ſuch Tranſgreſſion? Is 
God a rigorous Lawgiver ? And will he 


tals: 4 


Our paſt Actions cannot indeed be re- 


call'd ; we cannot alter the Nature of them. 
And therefore whenever we ſin againſt the 
Almighty, all we can do 1s, to acknow- 


ledge it ingenuouſly, and take care that 
no ſingle Act of Wickedneſs grows up into 


a Habit. | 
This is Repentance. This is that kind 


Method our merciful Creator has PP | 


ed to repair our loſt Innocence. 


To commit Acts of Folly, to oppoſe | 
the Dictates of Conſcience (which is the 
ſame Thing as tranſgreſſing the Laws of 
God) is what all Men do in ſome Inct- 


dents of Life. But when we ſincerely re- 
gret our having done ſo, and don't ſuffer 
Sin, by frequent Repetition, to grow pre- 
dominant, we then truly repent, and have 
a reaſonable Ground to hope for Mercy. 
If to this we add an humble Acknowledge- 


ment of our Faults to God by Prayer, we 
need 


exact unerring Obedience from frail Mor- 
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The NATURE of 
need not doubt of F orgiveneſs. For the 


Scripture aſſures us that * Whoſo confeſſeth 


* and forſaketh his Sin, ſpall have ng 
(Prov. xxviii. 13.) 
And this is agreeable to the common 


Light of Reaſon. For if a Man, through 


Infirmity of Nature, or the over-bearing 
Charms of ſome beloved Object, is drawn 
aſide from his Duty to God, tho' I grant 
he ſins againſt a Being whom he is un- 
der the higheſt Obligations to obey, yet 
when he ſincerely confeſſes his Fault, and 
for the future avoids it (at leaſt fo as not 
to contract a Habit of doing Evil) can 
you ſay he is not a true Penitent? He 
has done all that lay in his Power to atone 
for his Miſcondutt ; and 1s it reaſonable 


to imagine that the righteous and merci ful 


Governor of the World ſhould require 
any thing more of him? To ſuppoſe he 


will, is to repreſent him under the No- 


tion of a cruel, implacable Tyrant ; a 


Notion hardly to be mention'd without 


trembling. 


Suppoſe a Servant, having neglected 
his Duty, ſhould apply to his Maſter and 


implore his Pardon with all Sincerity of 
Heart, 
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REPENTANCE confider'd. 
Heart, and atteſt that Sincerity by his f- 


ture good Behaviour ; would you not think 


that Maſter deſtitute of common Huma- 


nity, and cruel as a Savage, if he ſhould 


refuſe to pity his ſupplicating Servant ? 
And can we entertain fuch an Opinion of 


God as we deteſt and abhor in Men? Has 
Mean bowels of Compaſſion, and does the 


Denty want Mercy? 


If then we regret our paſt Miſcarriages, 


fo far as we can know them to be repug- 


| nant to the Laws of God, and forſake 


them ſo far as we are able, we may reſt 


aſſured we have rightly perform'd the Du- 


ty of Repentance. Nor will every wilful 
Relapſe into Sin after ſuch Repentance 
deprive us of the divine Favour, provided 
we renew our Penitence, and take daily 
Care to keep Sin from reigning over us, 


2. e. from growing habitual. In many things 


ave all offend. The beſt of Men are not 


abſolutely free from Vice. And therefore, 
if we ſuppoſe Almighty God to be extreme 


in marking and puniſhing every Miſcar- 
riage we make, there is an End of the di- 
vine Goodneſs, and all our Hopes in God 
are vain and fruitleſs. 


But 
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The NATURE of 
But to remove all Ground of Doubt 


that God will be propitious and merciful 
to ſinful Mortals, provided they fincerely 


repent, he has expreſly promis'd for the 


Sake of his Son Jeſus Chriſt to forgive Men 
their Treſpaſſes againſt him. This Promiſe 
1s frequently repeated throughout the 


whole New Teſtament. And St. Peter 
aſſures us, The Lord is not flack concern= 
« ing his Promiſe (as ſome Men count Slack- 


ce neſs) but is long-ſuffering to us-ward, not 


« willing that any ſhould periſh, but that 


 & all ſhould come to Repentance,” (2 Pet. 


111. 9.) 
Before I quit this Head, I ſhall juſt 


make an Obſervation which may keep us 


from miſinterpreting ſome Paſlages of 


Scripture relating to this Doctrine. The 
Obſervation is this: When we meet with 


the Words, Conver/ion, the New Creature, 


and Regeneration, (if they ſignify any 


thing more than our being Baptiz'd, or 


acknowledg'd as Proſelytes to the Chriſtian 
Religion) their full Import is comprehend- 


ed under the Idea of Repentance. But I 
think they are all figurative Expreſlions, 


properly ſignifying that we ſhould alter 
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 REPENTANCE confider d. 
our Way of Life, ſo far as it 1s repug- 
nant to the Will of God, or the Maxims 
of true Religion. 
And here let me add, for the Cn 
of weal Minds, that when a Man begins 
to be convinc'd of his paſt Tranſgreſſions 


and Follies, and waits with impatient Ar- 


dour to become à new Man, he muſt not 
expect to have this happy Change wrought 
within him in a Moment. For as every 
Habit of Vice is contracted by Degrees, 
we cannot ordinarily forſake them but 


by Degrees. For the Cure of evil Habits 


is not to be effected by a tranſient Thought, 
or paſſionate Expreſſion, but by repeated 
Afts of Reflexion and daily Watchfulneſs. 
It will, however, be a ſeaſonable Relief 
to the Penitent to think he gains Ground 


upon his Vices, to ſee the Work of Re- 


formation move forward, though it be by 
flow Advances, If we continue to ſtruggle 
againſt Sin, we need not doubt but we 


ſhall, in the End, obtain a complete Vic 


tory over it. 
Having thus endeavour'd to deſcribe 


the true Nature of Repentance, I ſhall 


II, 


1og 


The NaTuRE of. 
II. Point out ſome miſtaken N otons | 
e.. 
One Miſtake ſome inj ;udicious, but _ 
diſpoſed, Chriſtians are apt to commit 
about Repentance, is this; they think it 
is never true, unleſs they can pour out 
Floods of Tears, whilſt they are engag d 
n the devout Examination of their Lives, 
That this is a Miſtake, is plain, becauſe 
there may be ſucere Sorrow, where there 
are no Tears; and 7. ears, where wers is 
no true Sorrow. 
Beſides, if Repentance e in lows 
faking our evil Ways, that mechanical fort. 
of Grief, which expreſſes itſelf by weeping 
or fighing, is quite uſeleſs and unneceſſary. 
And indeed, all manner of Sorrow that 
does not produce in us a real Reformation 
of Life, is not only uſeleſs, but fooliſh and 
ridiculous. 
2dly, Another Miſtake ſame 1gnorant 
Minds are apt to run into, 1s to fancy they 
muſt inflict upon themſelves a Courſe of 
bodily Severities. They imagine, to puniſh 
the Body will mightily advance the Good 
of the Soul. This kind of Penance is in- 
1 by the Prieſts of the Romiſih Com- 
6 munion, 


REPENTANCE conſider d. 
munion, who in a very unchriſtian man- 


ner bord it over the Coniciences of the 


Laity. 


Lattle, I think, e be ſaid to confute 
this Opinion: For if any Man is ſo weak 


as to think the Almighty is not ſufficiently 
pleas'd with a ſincere Confeſſion of the 
Penitent's Crimes, and with his utmoſt 


Endeavours to amend his Life, he has no 


Ground to expect the divine Favour for 


any thing elſe he can do. And there is 
no ſort of Superſtition which a Man is not 
liable to embrace, who fancies himſelf 


obliged to undergo voluntary Miſery, by 


that . very Method which the Supreme 


Being has kindly provided for our Hap- 


pineſs. 


3dly, Another Miſtake ſome deluded 


Chriſtians commit in this Affair, is, they 


fancy their Repentance 1s never complete, 
till they have confeſſed their Sins to the 
Prieſt, in order to get his Abſolution. This 


is an Error which ſome of the Chriſtian 
Laity are led into through a falſe Per- 
ſuaſion, that the Miniſters of the Church 


have a Power to forgive Men their Sins. 


The Abſurdity of this Opinion may ap- 
Pear 
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God. 


The NATURE ef 
pear by theſe plain Arguments follows 
ing: 
The Scriptures all along declare th at a 
Sinner 1s to be forgiven p Condition of 


his Repentance. If therefore he repents, 


God Almighty will certainly forgive him 
his Sins, whether the Prieſi abſolves him 
or no. And if he does aaf repent, the 
moſt authoritative Abſolutton of the Prieſt 
will never acquit him in the Sight of 


If it be ſaid, the Prieſt | is not to give 
Abſolution to any but thoſe who are pe- 
nitent; 1 anſwer, how can he, or any 
Being leſs than Ommiſcieni, tell certainly 
when a Man 1s a rue Penitent. If he 


cannot, his pretending to abſolve him is 
vain and inſignificant. 


Beſides, as Forgiveneſs ſuppoſes a Debt 
to be forgiven, he only has Power to for- 
give, Who is the proper Creditor; and who 
dare lay claim to that Title but God a- 


lone, in whom lies the ſupreme Power of 
Huniſbing? 


I thall 3 mention the Texts of Scrips 


ture by which the Power of Abſolution is 


pretended to be proved, becauſe they are 


3 Texts 
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REPENTANCE CnfidePd. 
Texts of doubtful Interpretation, and be- 
cauſe I think, if what has been advanced 
be agreeable to Reaſon and the Attributes 
of God, thoſe Texts, if they relate to the 
Purpoſe in hand, muſt be interpreted con- 
ſiſtently with it. For all Scripture muſt 


be explain'd agreeable to Reaſon, and the 


Divine Attributes. 


4thly, There is another Miſtake in the 


Bufineſs of Repentance, which wicked 
Men are apt to run into; and that is, de- 
laying their Repentance till the Approach of 
Death, This is a fatal Miſtake indeed 


an Abſurdity of the deepeſt Dye. For it 
ſuppoſes God Almighty will accept a nere 
Form of Repentance inſtead of real Refor- 


mation. nf | | 
The Goſpel requires Obedience ; tho 
not a /inleſs, yet a ſincere Obedience, And 


this conſiſts in a conſtant Endeavour to 


practiſe all Virtue through every Stage of 
Life. Now Repentance cannot be depend- 


ed upon as ſincere, unleſs we actually amend 


eur Faults, But what Time has a dying 
Sinner to reform his paſt ill Conduct, or 
to put his good Reſolutions into Practice, 

I | with- 
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The NATURE of 


without which (I repeat it again) there can 
be no ſure — that his Repentance is 


Ancere. The Truth is, he may reſolve to 


repent, but really to repent, i. e. reform bis 
Life, 1s a Thing impoffible for a Man to 


do when the Curtain of Deaths juſt draw- 
ing upon him. 

I know the Fountain of Divine Mercy 
is never exhauſted. And therefore I dare 
not ſay a Death-bed Repentance is abſo- 
lutely unavailable with God. But it muſt 
be inſiſted, that ſuch a State is extremely 
uncertain and dangerous. 

Let us therefore be always careful to live 
in the Fear of God, if we deſire to die in his 
Favour. And let us never put off our Re- 
pentance one Moment, becauſe we know 
not whether we ſhall live to another. And 
conſider, the leaſt Delay in this important 
Affair may bring us unſpeakable Trouble. 
That we may therefore more effectual- 
ly obſerve this Duty of Repentance, 1 
will, 

3dly and laſtly, Produce fome Motives 
to ſtir us up to the Performance of it. 


8 One 


REPENTAN CE conſider d. 

One of the principal Motives to Re- 
pentance, may be drawn from the Con- 
ſideration, that God will certainly pardon 
us, if we ingenuouſly confeſs our Offences, 

and forſake them. 

That God is a Being at all times ready 
to forgive, and eaſy to be reconciled to thoſe 
who offend him, is the neceſſary Conſe- 
quence of his Goodneſs. To aſſert the 
contrary, 1s the ſame thing as to ſay, that 
Googneſs is not an eſſential Attribute of the 
Deity. And to believe a God diveſted of 
Goodneſs, is a Notion more uncomfortable 
than Atbeiſin 1tlelf, For what have we 
not to fear from the Apprehenſion of a 
Being, who is ſuppoſed to poſſeſs Almighty 
Power without any Mixture of. Goodneſs ? 
Such a Being muſt have nothing but Ma- 
lice, Revenge, and Cruelty in his Cha- 
racter. And the more powerful he is, the 
more miſchievous and dreadful muſt he ap- 
pear. If therefore the ſupreme Being will 
not pardon his ſinful Creatures, upon 
their /incere Repentance, ſince Repentance 
is all we can do to gain his Favour, does 
not this 6.4 repreſent the God 
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of Heaven as delighting in the Miſery 


of his Creatures? If we ſuppoſe he will 


upon no Terms forgive us, does not this 


ſeem as if he made us on purpoſe to be 


miſerable ? ; 
But Reaſon abhors this Notion, which is 
ſo unworthy of God, and ſo terrifying to 


Mankind. And the Scripture likewiſe re- 


preſents the Deity in a quite contrary Light. 
His Goodneſs is there declared to be no leſs 


unlimited than his Power. « 


Among the numerous 1 we 


meet with in the Bible of the Divine Mer- 


cy, the Royal Pſalmiſt gives us one in Terms 
{o amiable and aftecting, as highly de- 
ſerves our Attention. 

« The Lord is merciful and — | 
ee flow to Anger, and plenteous in Mercy. 
« He will not always chide, neither will 
« be keep his Anger for ever. He hath 
« not dealt with us after our Sins, nor 
« rewarded us according to our Ini- 
« quities. For as the Heaven is high a- 


« bove the Earth, fo great is his Mercy 


« toward them that fear him. As far 


as the Raft is from the Weſt, fo far hath 


cc he 


REPENTANCE conſider d. 


« he removed our Tranſgreſſions from us. 
« Like as a Father fitieth his Children, 
« ſo the Lord pitieth them that fear him. 


« For he knoweth our Frame; he remems 


ce breth that we are Duſt,” (Pſal. ci. 
8. .) | 8 
If God then be ſo ready to pardon the 


Offences of his Creatures upon their Re- 


pentance, what greater Motive can we 


deſire to the Exerciſe of that Duty? Surely, 
if we have any Spark of Ingenuity in us, 


any Senſe of Gratitude, any Deſire of our 
own Happineſs ; if we will embrace Mer- 


cy when it is offered to us, we ſhould let 


this Conſideration of the Divine Goodneſs 


lead us to Repentance. God is our never- 


failing Benefactor, he loves us with a 
more than fatherly Affection, and is daily 


' ſeeking to promote our Happineſs. The 


Laws he has given us to walk by are all 
deſign'd for our Good. Shall we then be 
ſo ungrateful to him, as to live in the Vi- 
olation of them? ſhall we be ſo unjuft, fo 

cruel to ourſelves?: 
But if any ſhould be ſo unhappily deaf 
to his own Good, as not to be mov'd to 
I Rex 
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Repentance by the kind Propoſal of Ged's 


pardoning Mercy; let me urge another Mo- 


tive drawn from the Conſideration of his 
Vengeance. 

We ſee by Experience, even in this Life, 
that Vice expoſes its blind Votaries to Va- 
riety of Evils, Our juſt Creator and Go- 
vernor has ſo order d it by Nature, that 

preſent Puniſhment ſhould, in many Caſes, 
_ the Violation of his Laws. This, 
doubt not, many feel; and ſome are by 
this means led to Repentance, 

As for thoſe Sinners who go on in a 
proſperous State of Iniquity, if they hap, 
pen to eſcape being puniſh'd in 2045 Life, 
they will aſſuredly ſuffer in the next, 
For the righteous Judge of the World 
will one Day or other make a Difference 


between the Evil and the Good. And 


therefore, if Vice is not ſufficiently pu- 
niſh'd, nor Virtue ſufficiently rewarded 
here, this ſeeming Inequality in the Diſ- 
penſation of Providence will be ſurely ad- 
juſted hercafter. If therefore we die in 
Inpenitence, we muſt expect to undergo 
that State of Miſery, which the Scripture | 

threatens 


REPENTANCE conſider d. 
threatens againſt all who perſevere in an 
obſtinate Diſobedience to the Laws of 
God. But if we break off our Iniquities 
by Repentance, while we have Opportu- 
nity of doing ſo, we ſhall be tranſlated 
after Death to a State of Joy and Happi- 

neſs inexpreſſible. | 
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The Whole Duty of M a x, briefly 


repreſented by St: PA ul, in 


living ſoberly, righteouſly, and 


godly in this preſent World. 
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TITus ii. 11, 12. 


For the Grace of God which bring- 
erb Salvation, hath appeared to 
all Men; 


Teaching us, that denying b 
lineſs and worldly Luſfts, 

ſhould live ſuberly, k 3 
and godly, in this preſent 
World. 


'N theſe Words we have the Subſtance 
of all Religion ſet forth, with remark- 
able Brevity and Plainneſs. 
By the Grace of God, is here meant the 
Goſpel; fo call'd, becauſe God, out of 


his own free Grace or Favour, revealed 


it 
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The Whole Duty of MAN. 

it to Mankind; And by appearing to all 
Men, we are to underſtand its being pro- 
poſed to Men of all Nations and Coun- 
tries, of all Orders and Degrees, to Gen- 
tiles as well as Jews, to the Poor as well as 
to the Rich. The Matter of it, bringing 
Salvation, implies, that it opens the Way 
to human Happineſs; which it does, by a 
more copious Explanation of Natural Re- 
ligion, and a more forcible Addition to 
the Motives of Virtue, than Reaſon alone 
had ſuggeſted. 

The Duties it inculcates for this End, 
are very ſignificantly expreſs d by denying 
Ungodlineſs and worldly Lufis, and living 


foberly, righteoufly, a godly in this preſent 


World. 

Sobriety, Juſtice and Piety, are the fun- 
damental Parts of Religion, and our Ob- 
ligation to practiſe them neceſlarily ariſes 
from thoſe three grand Relations which 
every rational Being bears 70 God, fo his 
Neighbour, and himſelf. I ſhall therefore, 
in my following Diſcourſe, diſtinctly con- 
ſider, 


Tz 


The Whole Duty of MAN. 


I. Firf, The Nature and Reaſonable- 
neſs of theſe Duties according to the * 
tates of Natural Relig! on. 


= 3 I will ſhew the additional 


Obligation incumbent upon us, as Chri- 
ſians, to obſerve them. 


* will lay before you the natural Ob- 


ligations we are under to practiſe Sobri- 
* Juſtice, and Piety. 


I begin firſt with Sobriety. This 


„ all that Duty which is o. - 
ing to our ſelves. It will admit of a twofold 
Conſideration. The firſt reſpects the Soul; 


the ſecond has regard to the Body. 
1½, The Sobriety of the Soul conſiſts in 


a right Government of its Paſſions and 


Affections, in preſerving it from the In- 


croachments and Dominion of Senſe, and 


in cultivating and improving it with all 

the Accompliſhments of Virtue. 
The original Word (uv, tranſlated 
ſober, properly ſignifies a Man of a found 
Mind, z.e. one who is prudent and cir- 
cumſpect, and uſes his utmoſt Endeavour 
| to 
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The Whole Duty of M a x. 


to keep all his mental Faculties rightly 


diſpoſed, -for the Exerciſe of thoſe Func- 
tions, which were originally intended by 
them. | 

Now, as Man is created with a Principle, 


that always inclines him to defire his own 


Preſervation and Happineſs; and is en- 
dued with Abilities for this Purpoſe, his 
own Intereſt obliges him to exert theſe A- 


bilities, in governing his Paſſions. For 


the Paſſions, being in themſelves blind, 
impetuous, and violent, will, if not duly 
reſtrain d by Reaſon, hurry Men on to 
Deſtruction and Miſery. 

The ſame Reaſon equally obliges us to 
furniſh our Souls with all the Qualifica- 
tions of Virtue. 

Happineſs, how miſtaken ſoever Men 


may be in the Means to attain it, is un- 


doubtedly the ultimate End of all human 
Actions. That which hath in it a Fitneſs 
to promote this End, is called Good : And 


on the contrary, that which is apt to hm- 


der it, is called Eil. And therefore Vir- 
tue, as it has a natural Tendency to pro- 
mote the moſt ſolid and ſubſtantial Hap- 


pineſs, is, on that Account, the chief 
Good ; 


2 


The Whole Duty of M 4 x. 
Good; and Vice, as it has a contrary 
Tendency, 1s, for that Reaſon, the great- 
eſt Evil. 


Now, if Virtue in general is to be prac- 


tis d, becauſe it tends to make Men hap- 
py, Sobriety is therefore conſtantly to be 
practis d, as being 4 Part of Virtue, and 
having a proportionable Tendency to make 
us happy. 

2dly, The ſecond Branch of Sobriety, 
which reſpects our Bodies, conſiſts in Tem- 


perance and Chaſtity. The'former forbids 


Exceſs in Eating and Drinking ; the latter 
prohibits the irregular Indulgence of o- 


ther ſenſitive Appetites, eſpecially ſuch as 
tend to enfeeble our Nature, and impair 


our Health. There is a moderate and pru- 


dent way of gratifying our animal Deſires, 
which is allowable for the Preſervation of 
Health, and the Propagation of our Spe- 


cies: But he who tranſgreſſes the Bounds 


of Reaſon in any of theſe, does Violence to 


himſelf, and acts below the Dignity of his 


Nature, by letting his rebellious Appetites 


get the Aſcendant over his Reaſon, and ſo 
far as he indulges this Exceſs, he courts 


his own | Deſtruction, 
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The Whole Duty of MAN. 
 Self-Preſervation is, you know, the 
firſt Law of Nature, a Principle predomi- 
nant over the whole Animal Creation, 
By this we are naturally inclin'd to ſeek 
ſuch Things as may do us good, and a- 
void thoſe that may hurt us. This teaches 


even the Beaſts of the Field to defend and 


provide for their own Safety: 


And ac- 
cordingly, we find, they by mere Inſtinct 
readily follow the Dictates of this natural 
Principle. But we who boaſt of Princi- 

ples and Faculties ſuperior to thoſe of 


Brutes, do notwithſtanding, too too often, 


act counter to the plaineſt Suggeſtions of 
Nature, and in direct Oppoſition to this 
univerſal Law of Self-Preſervation. For 
in all Habits of Intemperance, we baſely 

give up the Man to humour the Brute, 

and chuſe rather to wallow in the Mire of 
Sin and Pollution, than by a due Subjec- 


tion of our animal Appetites to the Go- 


vernment of Reaſon, aſpire after that Pu- 
rity and Holineſs, which is the Perfection 


of our Nature, and the only ſolid F oun- 
dation of Happineſs. 


If then the mere Light of natural In- 
ſtinct teaches even the Brute. Creation to 


ow” 


De Whole Duty of MAN. 


provide for their own Welfar ©, we, wh 0 : 


have the divine Light of Reaſon ſuper- 

added to our animal Nature, ought cer- 
tainly to uſe all proper Means to promote 
ourown Happineſs: And therefore ſhould 
be always careful to pr: aCtiſe the Duty of 
Sobriety ; becauſe this is the Way to pre- 
ſerve the Faculties of our Minds, and the 


Organs of our Bodies in that good Diſpo- 


fition and Order, which is neceſſary for the 
Attainment of Happineſs, Whereas, if 


we neglect this neceſſary moral Self-Go- 


vernment, Miſery of ſome kind or other 
perpetually overtakes us. For daily Ex- 
perience ſhews, that all habitual Intem- 
perance and Debauchery diſgrace our 


Natures, corrupt our rational Faculties, 
impair the Health, and bring on untime- 


ly Death. 

2. The ſecond Branch of Duty 1 
propoſed to treat of is Juice. This 
comprehends all the Duties of our pub- 
lick Capacity and Relation to others. 


« To uſurp or invade the Property of 


e another Man is Injuſtice: Or, more 
« 2 to, take, detain, uſe, deſtroy, 
« hurt, or meddle with any "0 that 
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The Whole Duty of MA x. 


< 3s -another's without his Permiſſion, 
either by Force or Fraud, or any other 
. * way, or even to attempt any of theſe, 
or aſlift them who do, are all Acts of 
* Jzjuſtice. The contrary, to render and 
* permit quietly to every one what is 
* his, is Juſtice *,” This may ſerve for a 
general Account of Juſtice. There is a 
remarkable Paſſage in the 13th Chapter 


of St. Pauls Epiſtle to the Romans, 


which explains the Nature of Juſtice 


more particularly. The Words are theſe ; 


Render to all their Dues, Tribute to 


c whom Tribute is due, Cuſtom to 


« whom Cuſtom, Fear to whom Fear, 


„Honour to whom Honour. Owe no 


«© Man any thing, but to ove one an- 
ce other.“ 


From theſe laſt Words, we may =Y 


ther, that Mercy and Beneficence are Part 
of that Duty we owe to our Fellow- 


Creatures, beſides that of ſtrict Juice. 


Thus, for Example, if I fee a Perſon in 
any kind of Diſtreſs, and it be in my 
Power to relieve him, it is but fit and 

reaſon- 


* Vide Mollaſten's Religion of Nature. 


The Whole PTY i Max. 
reaſonable I ſhould do it, becauſe I might 
defire and expect the ſame Aſſiſtance 
from another, were I in the like Circum- 


ſtances. This Mixture of Benevolence and 
Jubi ce, is plainly comprehended 3 in that 


golden Rule of Virtue which our Lord 


"has enjoin'd us, (Mart. vii. 12.) * All 
d Things whatſyever ye would that Men 


ce ſhould do unto you, do you even fo to 
cc them, = 


How reaſonable and neceſſary the Prac- 


tice of Juſtice, i in its utmoſt Latitude, 18, 


appears from hence; that it is the Bg 


and Pillar of human Society, the Bond 


and Ligament which keeps Mankind to- 
gether 1 in Unity and Concurd. Without 1c 


there could be no room for Trade and 
Commerce, which ſubſiſts entirely upon 
a reciprocal Adminiſtration of Juſtice. In 
a word, if the Laws of Juſtice were con- 
ftantly violated, Oppreſſion, Fraud, Ra- 


Pine, and Cruelty would, like an impe- 
tuous Torrent, break in upon the Peace 
and Welfare of Society ; and the whole 


World would be nothing but a Den of 


Robbers. Every Man therefore, as a 
> New 
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Member of Society, 1s obliged to have an 
inflexible Regard to the Practice of Juſ- 
tice in all his Dealings : And he who wil- 
fully neglects to obſerve this Duty is un- 
fit for the Company of Mankind, and de- 
ſerves to be baniſh'd from human Society, 
and have his Habitation among the wild 
Savages of the Earth, in Dens and Caves, 

and unfrequented Deſarts. | 
Having thus conſidered the natural O- 
bligations we lie under to Sobriety and 
Juſtice, the two grand Duties which we 
owe 10 ourſelves and our N. erghbours, 1 

proceed, 

. To conſider the Nature and Rea- 


; Arte of Piety, as that includes our 
Duty to God. 
it I cannot better deſcribe this, than in 
1 thoſe full and ſignificant Expreſſions of 
1 our Catechiſm ; which tells us, that our 
F Duty towards God is, © to believe in 
j him, to fear him, and to love him 
i „ with all our Hearts, with all our 


« Minds, with all our Souls, and with 
all our Strength, to worſhip him, to 
give him Thanks, to put our whole 
« Truſt in him, to call upon him, to ho- 
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The 1 Whole Duty of Max. 
«© nour his holy Name, and his Wend 


« and to ſerve him truly all the Days of * 


« our Life.“ 

Our Duty to God wits: from the Be. 
lief of his Exiſtence and Providence; name- 
ly, from the Conſideration that he is the 


Creator and continual Preſerver of the U- 
niverſe. In him Te live, and move, and 
have our Being: And therefore as depen- 
dent Creatures, it is our Duty to acknow- 


ledge the Wiſdom and Power, to love and 


adore the Goodneſs of him; upon whom 


we depend. For he who made all Crea- 


tures at firſt ont of nothing, can, if he 
pleaſes, by the leaſt Act of his Power, 


ſink them again into nothing. The on- 


ly Motive winch inclin'd the Deity to 


produce thoſe various Beings which are 


in the World, was the Diſplay of his 
communicative Goodneſs; and it is the 
ſame Goodneſs which every Day inclines 


him to ſuſtain and provide for his Crea- 
tures. And therefore the Conſideration 


of the Divine Goodnels, manifeſted in the 
Works of Creation and Providence, ſhould 


fill our Hearts with the warmeſt Senti- 
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ments of Love and Gratitude. Theſe | 
grateful Sentiments will beſt ſhew them- 
ſelves by Acts of Kindneſs to our Fellow- 
Creatures. For by this Means, we ſhall 
imitate the Divine-Being, in the higheſt 
Manner we are capable of. 

What remains to be ſaid of our Duty 


to God, may be briefly comprehended in 


the Worſhip we owe him. 

By Worthip, I mean our acknowledg- 
ing the Deity to be what be 7s, and our- 
ſelves to be what we are, by all ſuitable 


Mays; by addrefling ourſelves as den- 


dent Creatures to him, who is the Su- 


preme Cauſe and Governor of the World, 


by acknowledging the Mercies we en- 


joy, by applying to him for what he 
knows to be convenient for us, by obey- 


ing his Will, as far as we can know. it, 
and patiently ſubmitting. to his Provi- 


dence. 


Now the proper Ground of the Re- 
ſpect we pay to any Being isits Excellence; 
therefore as God is a Being of /aperlative 
Excellence, we ſhould pay him the h1gh- 
e Eſteem and Vener ation, and upon all 


Occa- 
3 


The Whole Duty of Max. 
Occaſions diſcover the utmoſt Readineſs 
to adore his infinite Perfections. 


Thus I have endeavour'd to lay before 
you the Reaſonableneſs of Sobriety 


III. In the Second and laſt Place, brief- 
ly conſider the additional Obligation in- 


cumbent upon us as Chri/tzans to obſerve 


them. 


Obligation to Duty, beſides what ariſes 
from the Nature of things, may be con- 
ſider d as receiving additional Force from 
the Will and Command of a Superior; 

i. e. from one who has a rightful Power 
to preſcribe Laws for the Government of 


our Actions; and who is both more able 


and willing to provide for our Welfare 


and Happineſs, than we can do ourſelves. 


Therefore, whatever Laws our wiſe 
Creator and Benefactor thinks fit to give 

us for the Direction of our Conduct, we, 
as his Creatures and Dependents, are un- 


der an indiſpenſable Obligation to obey 
them. Now the Goſpel is a Syſtem 


K 4 | of 


Juſ— 
tice, and Piety, according to the Light of 
Nature : 4. ſhall now, 
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The Whele Duty of MAN. 
of wholſome Laws, which God, in his 
Wiſdom and Goodneſs, has been pleaſed 


to give us, whereby to regulate our Lives 
and Actions. And as Rewards and Pu- 


niſhments are the proper Sanction of 


Laws, Chriſtianity threatens the heavieſt 
Puniſhment againſt thoſe, who obſtinate- 
ly violate its Precepts, and promiſes the 
nobleſt Rewards to thoſe who obey 
them. Thus St. Paul ſpeaks, in the ſe- 
cond Chapter to the Romans, © To them, 
e who by patient Continuance in Well-doing, 
% ſeek for Glory, and Honour, and Immor- 
te ality, will be given eternal Life : But 
« unto them that are contentious, and do not 
te obey the Truth, but obey Unrighteouſneſs, 
ec Indignaiton and Wrath, Tribulation and 
* Anguiſh upon every Soul of Man that 


c doth Evil.“ 


So that, if we will but conſider Things 
ſeriouſly, and have a due Regard to our 
true Intereſt, the Fear of future Puniſh- 
ment will naturally deter us from Habits 
of Wickedneſs, and the Hope of Reward 
as naturally excite us to the Practice of 
Virtue, There are, indeed, Multitudes 

- of 


The Whole Duty of MAN. 
of Chriſtians, who profeſs to believe the 


Promiſes which the Goſpel propoſes, as: 
the Reward of Virtue : But they don't 
_ ſufficiently reſect upon them, nor attend 


duly to the juſt Conſequence of ſuch a Be- 


lief. For if they did, they would not 
ſurely chuſe Intemperance and a Fever, 
Luſt and Shame, Rebellion and Danger, 
Pride and a Fall, Cruelty with Hatred; 
they would not chuſe theſe, before Hu- 


mility and Safety, Religion and a conſtant 
Joy, Devotion and Peace of Conſcience, 


Juſtice and a quiet Dwelling, Charity and 
a Bleſſing, and at the End of all this, a 
calm Removal from the Troubles of this 
imperfect Life to a State of undiſturbd 


Eaſe and Pleaſures immortal]. 
The hare Profeſſion of Chriſtianity with 
profit us nothing, without good Actions. 


It is equally abſurd, for us to expect the 


Rewards of Religion without Obedience, 
as it is for a Huſbandman to hope for a 


Crop of Corn from a Piece of Land which 


had never been ſown. Our Saviour him- 


ſelf expreſly aſſures us, that not every 
one that ſaith unto him, Lord, Lord, 


« ſhall 


; 6 | 
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« ſhall enter into the Kingdom of Hea- 
ven; but he that doeth the Will of his 
« Father, which is in Heaven.“ 2 8 5 
vi. 21.) 
The Sum of what has been aid,” is 
briefly this. The Goſpel is the Rate 
which teaches us our Duty ; the chief 
Leſſons of which are, 0 five ſoberly, 
rigbteouſy, and godly. Theſe are Things 
which, as I have erideavour'd to ſhew, are 
not only fit and worthy to be done, ac- 
cording to the judgment of Reaſon, but 
have the ſpecial Authority of God to in- 
force them. 
If therefore we defire to poſſeſs our 
Souls and Bodies in Health and Tranquil- 
lity; if we covet to live peaceabiy with 
our Neighbours and all Mankind ; if 
we have any Value for the Fawur of 
God, which is our Supreme Good; in 
a word, if we defire to live comforta- 
bly here, and be eternally happy here- 
after; © let us deny all Ungodlineſs 
« and worldly Luſts, and live ſoberly, 
ce righteouſly, and godly in this preſent- 
ec World; looking for that bleſſed 
« Hope, 


The Whole Duty of MAN. 


« Hope, and the glorious Appearing of 


e the Great God, and our Saviour Je- 
« ſus Chriſt, who gave himſelf for us, 
cc that he might redeem us from all Ini- 
te quity, and purify unto himſelf a pecu- 
“ liar People zealous of good Works.“ 
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SERMON VII. 


The Proſperity bf bad Me N, and 
the Adverſity of good MEN ac- 
counted for, in a Way agreeable 


to the Nature and Attributes 
of Gov. 
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Righteous art thou, O Lord, when 
5 Mead with Thee; het let me 
tall with Thee of by Fudgments : 

Wherefore doth the Way of the 

Wicked proſper ? Wherefore are 
all they 1 that deal very trea- 


Cherauſly « 9 


H AT there 7 is an 1 wiſe 


and good Governor of the Uni- 


verſe, is a Truth, eaſily perceived and 
acknowledged by all thinking Men. 


And the Conſequence is, that all his Diſ- 


penſations to Man are contriv'd and car- 
ried on by the unerring Rules of Viſdom 
and Goodneſs. If this be ſo, how comes 
it to pals, that we ſee many wicked Men 


pro- 


"244 The Proſperity of bad Men, and 
proſper in the World, whilſt good Men are 
frequently miſerable ? 

This Difficulty I propoſe to encounter 
in the following Diſcourſe ; and if what 
ſhall be ſuggeſted ſhould prove inſuffi- 
© cient to ſilence all the Cavils of unreaſon- 
able Sceptics, yet, I doubt not, enough may 
be faid for the Honeur of Providence, to 
make every honeſt Mind perfectly ſatisfied 
and eaſy under the preſent Adminiſtra- 

tion of human Affairs. The Method I 
ſhall uſe, 1s, | 


I. Firſt, To ſhew, that wicked Men, 
how proſperous ſoever their outward Con- 
dition may be, are not in reality fo hap- 
Py as we are apt to imagine. 


II. Suppoſing they were more happy, 
and met with leſs Trouble than other 
Men in this Life, I will endeavour to 
ſhew upon what Accounts God Almigh- 

ty may permit this, conſiftently with the 


Character of a viſe, juſt, and good Gover- 
nor of the World. 


III. 


Advert 0 of good Men accounted for. 


IT. 1 ſhall remark that the Objection | 
in the Text ſhould not in Reaſon make 
us entertain any diſhonourable Thought 
of the Divine Diſpenſations, but rather 
teach us to infer the Reaſonableneſs and 
Neceſlity of a Future State. 


I. I will ſhew, that wicked Men, how 
proſperous ſoever their outward Condi. 
tion may be in this Life, are not in 
reality ſo happy as we are apt to ima- 
gine. 

The Reaſon why 8 wicked Men 
that proſper in the World are reckon'd 
happy, is, becauſe the Generality of Men 
entertain a wrong Notion of Happineſs, 


They fancy it conſiſts in having Abun- 


dance of Rzches, being taught in com- 
mon Language to ſay, a Man is Happy, 
when by that Expreſſion, they only mean 
he is rich. 

Now to ſhew that Happineſs does not 
conſiſt in Riches, let us but ſuppoſe En- 
dy, or Malice, or only Solitude, to ac- 
company the Poſſeſſion of them; and all 
the Happineſs vamities like a Dream. 

Ima- 
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The Proſperity of bad Men, and 
Imagine the Man of Wealth to be deſti- 


tate of Friendſhip, Society, and the Efteem 
of others; and what Satisfaction will his 
Riches yield him? On the other hand, 


where there is Benevolence, Friendſhip and 


Humanity, fair Characters, and honeſt Ac- 
tions, tho theſe be attended with Poverty 
and bodily Pain, they not only procure 


us the Efteem of others, but raiſe a joyful 


Peace within our own Breaſts, Which 
plainly ſhews, that Virtue is the chief 
Happineſs. | 
Again, ſuppoſe only the Want of Health 
to be join'd with the Poſſeſſion of Riches ; 


what Enjoyment can they yield ? How 


can they make us happy ? | 
Let us ſuppoſe once more the wicked 


Man has every Temporal Bleſſing. Let us 


fancy him rich, honourable, laden with 


Titles, and all outward Splendor. Let 


him too have Learning, the Fire of Wit, 
and Force of Judgment; give him 
Youth and Beauty; ſurround him with 
Friends, or ſeeming Friends; court his 
Eye, and ſooth his Ear, and open to 
his Senſes every Natural Elegance: Yet 
even all theſe will not give him true 

Hap- 
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Adver fity of god Men atcounted for, 


| Happineſs. For if he is difturb'd in bis 
Mind, as he frequently muſt be, he is no 


longer happy, than while he forgets him- 


5 ſelf, and forbears to reflect upon his paſt 
Life. His Riches will, indeed, furniſh 


him with many Amuſements for this Pur- 
poſe. But can he fy from bimfelf ? Will 
he never in his pri vate Hours ſuffer Un- 
eaſineſs from the Rebukes of his Con- 
ſeience? And if he can't be alone without 
being thus aneaſy, what 1s all the Pleaſure 
and Pomp of Life? But you will ſay, he 
need not be alone, he may ever find A- 
muſement, and divert his Thoughts — 
So much. the worſe for him; his Caſe is 
therefore the more dangerous; for if he 
goes on in Wickedneſs without looking 
back, his Conſcience, when awakened by 
the Apprehenſion of Death, or Sickneſs, 
or any other Means, will come upon him 
with redoubled F Ys and torment him 


more. 


Again; If R conſiſted in Ricker, 
the greateſt Part of Mankind would be 
unavoidably miſerable, and our great Crea- 


tor would appear to have dealt unkindly 
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© The Proſperity of bad Men, and 
in not affording to every Man theſe ne- 
ceſſary Means of Happineſs. 

There is, I am ſenſible; a ſort of Men, 
who being out of Humour with the 
World, becauſe they want the good 
Things which others enjoy, view it all 
with a ſoical Contempt, or Indifference. 
Such declaim age inſt Riches out of ar- 
rant Peeviſhneſs and I- Nature. I am 
not contending for any fantaſtic Refine- 
ments that are above or beneath human 
Nature. Whatever real Satisfaction, Con- 
venience, or Comfort, Riches can afford, 
we are bound by the Frame of our Nature 
to ſeek after that Satisfaction. But in 
reality do we not often ſee Health of Body, 
Eaſe and Tranquillity of Mind dwelling in 
a Cottage, whilſt bodily Pains, Fears, and 
reſtleſs Anxieties fly daily about the Pa- 
laces of Kings? Which ſhews that Hap- 
pineſs is ſomething diſtinct from Riches, 
ſomething which Rzches alone can never 
give us. 

The Sum of what bo been ſaid, is 
this, we miſtake in our Judgment, when 
we pronounce a Man happy, merely be- 


cauſe he abounds 1 in Wealth and external 
Plea- 


Alduerſity of good Men accounted for. 


Pleaſures; that no wicked Man, how 


proſperous ſoever his ou7ward Condition 


may be, will appear to be truly happy, 
when we conſider the who/s of his Cir- 


cumſtances : And therefore the Objection 

in the Text muſt fall to the Ground, be- 
cauſe it proceeds upon a falſe Suppoſition, 

taking for granted the Thing to be proved. 
But, 


IT. Suppoſing the Wicked are more 


happy, and meet with leſs Trouble than 
other Men, let us inquire upon what Ac- 
counts God Almighty may permit this, 
conſiſtently with the Character of a /, 
| juſt, and good Governor of the World. 

It is evident from Reaſon and Expe- 


rience, that Men are Free-Agents. We 
have various Powers and Faculties given 
us by the Supreme Father of the Univerſe, 


for various Purpoſes of Action. The ſu- 
perior Powers of Human Nature, are 
| Reaſen and Conſcience. Whenever we 
act contrary to their Dictates, we incur 


moral Evil; when agreeably to them, we 
feel moral Good. This moral Good, which 
conhfts 3 in T; ranquillity of Mind, and tha 
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The Proſperity of bad Men, and 
Eſteem of others, 1s the moſt ſubſtantial 


Part of human Happineſs; and every vir. 


tuous Man enjoys this Happineſs in Pro- 
portion to his Virtue, But a wicked Man, 
while he continues ſo, is incapable of this 
Felicity. | 
Again ; Beſides this moral Enjoyment 
which ſprings from Virtue only, there are 
other Delights accruing to us from the 
Poſſeſſion of Riches, Honour, and Secular 


Power. Of theſe, many wicked Men have 
aà greater Portion than the Firiuaus, And 


the Reaſon 1s, becauſe ſome good Men 
are weak in their Judgments, and impru- 
gent or iudolent in managing their Secular 
Affairs; which expoſes them to many In- 
conveniences, a and hinders their Riſing in 
the World. Now if we alk, why the 
Almighty permits this to the Diſadvantage 


of good Men, it is the ſame as if we ſhould 


alk, why he made Men FPree- Agents. 
For the Difference we obſerve in Mens 
outwards Conditions and Circumſtances 
ariſes in a great Meaſure from the different 


Uſe they may make of their Free- Agency. 
The Diſadvantages virtuous Men labour 
under at preſent, will doubtleſs be recom- 


pens d 
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Adverſity of good Men accounted for. 


pens d, one Day or other, by the juſt and 


merciful Governor of the World. In the 
mean time, the ſolid Pleaſure they en- 


joy as the immediate Conſequence of their 


Goodneſs, is ſurely preferable to any ex- 
ternal Advantages the Wicked may pro- 


cure themſelves by their ſuperior Cun- 
ning and Sagacity. 


Again ; Another Reaſon why God may 


permit wicked Men to proſper in the 


World, ſeems to be the natural Effect of 
his over-flowing Goodneſs. He does not 
haſtily deprive them of ſome Privileges 
they enjoy above the Righteous, from 


their ſuperior Policy and Labour, becauſe 


he would give them more time for Re- 
pentance. For when they come to con- 


ſider, that the indulgent Father of the 


World continues his Mercy to them, 
whilſt they continue to abuſe it ; their 
Minds will be naturally fill'd with a 
ſtronger Conviction of their Guilt, and 


a more amiable Idea of the Divine Good- 


nels. 

On the other hand, the Really: why 
he ſuifers good Men to be afflicted in this 
World, may be to ſtrengthen and im- 

ö Prove 
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The Proſperity of bad Men, and 
prove their Virtue, by the Exerciſe of Pa- 
tience, Fortitude, and Refi nation to big 


Will. 
Perhaps another Reaſon why the Su⸗ 


preme Being withholds ſome temporal 


Benefits from good Men, which the Wic- 
hed poſſeſs, may be, becauſe he fore- 


ſees they will prove burtful to them. 


Alteration of Circumſtances often creates 
a Change of Manners: And there are 


ſome Tempers, which, I believe, would 
keep ſteady to Virtue in a Scene of Ad- 
wer/ity, and yet run into open and ex- 
treme Degrees of Vice in a Scene of Pro- 
Sperity. Certain it is, we are all apt to de- 
fire what is int oper for us; and many 
fancy themſelves in a worſe Condition 
than their Neighbours, merely from a 
di ſcontented and querulous Humour. God 
Almighty therefore may, with juſt Rea- 


ſon, permit ſome good Men to be afflict- 
ed in this Life, conſiſtently with the Cha- 
racter of a wiſe and good Being. But 
Whatever Inſtances we meet with, of 
Perſons that are 7ruly viriuous, and yet 
unfortunate in this Life, there is no doubt, 
a *u and merciſul Governor of the World 


will 


75 


Adverſiy of good Men accounted for. 


will one time or other make them ample 


| Recompence, And this brings me, 
=”; ly and laſily, To remark that the Ob- 
jection i in the Text ſhould not in Reaſon 
make us entertain any diſonourable thought 
of the Divine Diſpenſations; but rather 
teach us to infer the Reaſonableneſs and 
Neceſſity of a Future State. | 

As we have inconteſtable Arguments to 
prove 7n general the Being of a God, 
and the Reality of his Providence, we 
have no Reaſon to entertain any diſho- 
nourable Thought of the Divine Govern- 
ment in any particular Inſiance. For if 


we examine Things attentively, we ſhall 
find that every Objection formed againſt 


the Diſpeniations of Providence 1s entirely 
owing to Human Tznorance. We are ab- 
ſolutely unacquainted with the Ways by 
which the Supreme. Being governs the 
World. Indeed, 'tis impoſhble for „- 
nite Creatures to comprehend the Deſigns 
of an infinite Mind. With what Reaſon 


therefore can we preſume to ſay, any 
thing is wrong in the Oeconomy of the 


Univerfe ? This is talking without Know- 
icuge, judging without Ideas; whuch is 
| 8 555 the 
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De Proſperity of bad Men, and 


__ the. fame Abſurdity as if a Man ſhonld 


pretend to ſee without Eyes. 

To know the Juſtneſs of any Scheme, 
tis neceſſary to be acquainted with all :ts 
Parts, and all their mutual Relations, How 
then can we determine every Particular in 
the Scheme of Providence, of which we 
muſt confeſs ourſelves utterly ignorant? 


Should a Man take upon him to condemn 


a well-wrought Tragedy by only reading 
one of its Scenes, without conſidering how 
it was interwoven with the main Plot and 
Contrivance of the Work, would he not 
be juſtly blam'd for his Partiality? And 


is not he more inexcuſably partial, who 


cenſures the beautiful Drama of the Di- 


wine Government, without knowing the 
ſecret Contrivance by which it is carried 
on ? 

If there be any Doren to believe, that 
God is znfinitely wiſe, juſt, and good, we 
have the ſame Reaſon to believe he go- 


verns every Part of the Univerſe with n- 
finite Wiſdom, Juſtice, and Goodneſs, And 
if there be any Inſtances of good Men that 


are not rewarded in this Life, or of wicked 


Men that go unpuniſh'd here, the only 


= 
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Adverſity of good Men accounted for. 
juſt Inference from hence is, That there 
will be another Life, in which this ſeeming 
Inequality will be clearly adjuſted. We 


153 


are, I think, reduced to the Neceſſity of 


believing this, or that God is neither 75 
| juſt, nor good. But this is a Notion, I 
ſuppoſe, no Man will eſpouſe in good 
earneſt, 

1 ſhall only add = Obſervation more, 
to juſtify Providence againſt the Objection 
in the Text, which is, that we are fre- 
quently m/taken who are really Good, and 
who otherwiſe ; and conſequently are very 


ancompetent Judges when Men are equit- 


ably dealt by. 


Let us therefore learn from wh has 
been ſaid, to entertain the higheſt Reve- 


rence of the Divine Being and his Pro- 


vidence. Under all the Misfortunes of 
Life, let us behave with Decency and Re- 
fignation, If we bring any Troubles up- 
on ourſelves by our own Imprudence or 
Wickedneſs, let them teach us to be more 
wile and circumſpect for the future. And 
under thoſe Calamities which are un- 
avoidable, let us comfort ourſelves with 
this 
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Tube Proſperity of bad Men, and 
the ſame Abſurdity as if a Man ſhonld 


pretend 70 ſee without Eyes, 


To know the Juſtneſs of any Scheme, 


tis neceſſary to be acquainted with all its 


Parts, and all their mutual Relations. How 


then can we determine every Particular in 


the Scheme of Providence, of which we 
muſt confeſs ourſelves utterly ignorant ? 
Should a Man take upon him to condemn 
a well-wrought Tragedy by only reading 
one of its Scenes, without conſidering how 
it was interwoven with the main Plot and 


Contrivance of the Work, would he not 
be juſtly blam'd for his Partiality? And 


is not he more inexcuſably partial, who 


cenſures the beautiful Drama of the Di- 


wine Government, without knowing the 
ſecret Contrivance by which it is carried 
on ? 

If there be any Reafon to believe, that 
God is infinitely wiſe, juſt, and good, we 
have the ſame Reaſon to believe he go- 
verns every Part of the Univerſe with in- 


finite Wiſdom, Juſtice, and Goodneſs, And 
if there be any Inſtances of good Men that 


are not rewarded in this Life, or of wicked 
Men that go unpuniſh'd here, the only 
juſt 


Adverſity of good Men accounted for. 


juſt Inference from hence is, That there 


will be another Life, in which this ſeeming 
Inequality will be clearly adjuſted. We 
are, I think, reduced to the Neceſſity of 
believing this, or that God is neither w7/e, 
juſt, nor good. But this is a Notion, I 
ſuppoſe, no Man will eſpouſe in good 
earneſt. 

I ſhall only add one Obſervation more, 
to juſtify Providence againſt the Objection 
in the Text, which is, that we are fre- 
quently ziſtaten who are really Good, and 
who otherwiſe ; and conſequently are very 
- yncompetent Judges when Men are equit- 
_ ably dealt by. 
Let us therefore learn from what has 
been ſaid, to entertain the higheſt Reve- 
rence of the Divine Being and his Pro- 
vidence. Under all the Misfortunes of 
Life, let us behave with Decency and Re- 
ſignation. If we bring any Troubles up- 
on ourſelves by our own Imprudence or 


Wickedneſs, let them teach us to be more 


wiſe and circumſpect for the future. And 
under thoſe Calamities which are un- 


avoidable, let us comfort ourſelves with 


this 
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The Proſperity of bad Men, &c. 


this Perſuaſion, that the World is N | 
and directed by unerring Wiſdom, Juſtice, 
and Goodneſs, And to this let us add, that 
joyful Hope of a future Life, in which the 
Virtuous ſhall receive ample Recompence 


for all their Sufferings. 
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A rational Ac cou NT of 
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SERMON 
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1 Tnrss. v. 17. 


Pray without ceaſing. 1 
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T is the gracious Deſign of the great 

J Author of Mankind, that every intel» 
hgent Being ſhould labour after the Im- 
provement and Perfection of his own 
Nature. For the Happineſs of Man con- 
fiſts in the Perfection of his Nature; and 
this flows from a right Application of our 
rational Faculties to the Offices of Religion, 
to Reading, Contemplation, and Prayer, 
Reading and Contemplation will inſtru& 
us in the Nature of our Duty, and Prayer 
tends to keep us ſteady in the Practice of 
it: It is for this Reaſon the Holy Serip- 
tures ſo frequently inculcate the Obſer- 
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A ratt * Account ” Prayer, 


vance of Prayer. 1 ſhall therefore, in my 
following Diſcourſe, endeavour, 


I. To ſhew wherein the Nature of 
Prayer conſiſts. 


II. Conſider what Reaſons we have to 
practiſe it. | 


I. Firſt then, Prayer in geberul is is a ſo- 
lemn Way of expieſſing our Dependence 


vpon God, as the Creator and Governor 


of the World. It receives different Names, 
according to the different Subjects the 


Mind is employed upon in its Addreſſes to 


Heaven. Thus (to uſe the Words of a 
celebrated Writer) when we bewail our 


Sins, with Sorrow, and full Purpoſes of 
Amendment, tis called Confeſion: When 


we implore God's Mercy, and deſire any 


Favour from him, tis called Petition: When 


for the averting any Evil, Sipplication: 


When we expreſs a grateful Senſe of Be- 


nefits receivd, tis called Thankſgiving : 
When we acknowledge and adore the Di- 


vine Perfection, it is called Praiſe : When 


we beg any thing for others, it is ſtil'd 
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4 rational Account of Priayet, 


All theſe Acts expreſs the Dependence 


of Creatures upon their Creator, and imply 
that we are inſufficient to our own Hap- 
pineſs, upon which account we are natu- 


rally led to make Application to God, in 


whom we live, and move, and have our Being. 


This is, in brief, the true Nature of Pray- 
er ; the 

II. Second Thing to be conſidered, 
what Reaſons we have to practiſe this 
Duty. 

That God is be worſhipped (fome way 
or other) 1s a Maxim as certain, as that 
he exiſts: For the ſame Arguments that 
prove the eng, do in effect prove the o- 
ther. 

From the Creation af the World, the 
Beauty, Order, and Harmony conſpicu- 
ous in it, we rationally infer, that there 


is a God; and that he is a Being of infi- 


nite Perfections, all-wiſe, all-powerful, 
and all- good. For Effects which carry in 
them all the Marks of conſummate Wiſ- 
dom, Power, and Goodneſs, evidently 
demonſtrate their Cauſe and Author to be 
endowed with theſe excellent Properties. 


For ſuch as the Effect is, ſuch mutt be the 


M Cauſe. 
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A rational Avcount of Prayer. 
Cauſe. Therefore ſo ſoon as we come to 
believe the Exiſtence of God, we imme- 
diately conceive him to be poſſeſs d of all 
poſſible Perfections; and from hence our 
Obligation to worſhip him neceſſarily 
flows; that is, from the tranſcendent Ex- 

cellence of his Nature. 

This is the proper Ground of the Wor- 
ſhip we pay to God, it being natural for 
Men to proportion their Eſteem of Things, 
according to the Worth and Dignity which 
they apprehend to be in them. And there- 
fore that Being which has all poſſible Per- 


fections, may juſtly challenge all poſſible 
Veneration. This is the Sentiment of the 


Heathens themſelves. Tully ſays, The Na- 
ture of God may juſtly challenge the Worſhip 
of Men, becauſe of its ſuperlative Excellence : 
For whatſoever excells, has, upon that ac- 


count, a Veneration due to it. So Seneca ; 


God is therefore worſhipped, becauſe of hrs 


excellent Majeſly, and tranſcendent Nature. 


And to this the Scripture likewiſe atteſts : 
te All Nations (ſays the Pſalmiſt) whom thou 
& haſt made, ſhall come and worſhip before 
& thee, and ſhall glorify thy Name, for thou 
« art great, and doeſt wondrous Things: 
Thou 
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A rational Account of Prayer. 


ce Thou art God alone.” (Pſal. Ixxxix. 9, 


30.) If therefore the Divine Being is at 
all to be worſhipped, it neceſſarily follows, 
that we ought to pray to him; for Prayer 
Is a Part of that religious Worſhip which 


is juſtly due to God: For by it we ac- 
knowledge and adore the Perfections and 


Excellencies of the Divine Nature, and 
own our entire Dependence upon him. 
But ſome are of Opinion, That Prayer 
is uſeleſs; becauſe God, being eſſentially 
happy in himſelf, needs none of our 
Praiſes to celebrate his Glory; and his 
own free Goodneſs alone inclines him to 
ſupply our Wants without any previous 
Regard to our Petitions. To this it may be 
_ © anſwered, that though God be eſſentially 
happy 1 in himſelf, and to be ſure can re- 
ceive no Augmentation of his Felicity from 
the poor Contributions of Men, yet it 
does not follow that we ought not to pray 
to him; for a ſuitable Homage ſhould be 
paid to the Supreme Being, on account 
of his intrinſic Excellence : And Reaſon, as 


well as Scripture evidently ſuggeſts, that : 


ſach Homage as is expreſs'd by Adoration, 


_ Supplication, and Thankſgiving, 1s both, 
M 2 pleaſing 
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- pleaſing to God, and conducive to the Im- 


provement and Perfection of Human Na- 
ture: For as we are dependent Creatures, 
it is highly reaſonable that we ſhould ac- 


knowledge the Power and Goodneſs of 
Him upon whom we depend, and this 


cannot but be pleaſing to God, becauſe it 


is no more than acknowledging him to be 


our Creator, And ourſelves to be his Crea- 
tures : Which is acting in ſtrict Confor: 
mity to Truth and Nature. 


Beſides, as God is the Author of Life, 


and Fountain of all Good, common Gra- 


titude requires that we ſhould expreſs our 
Thankfulneſs for all the Benefits we en- 
joy. For, even amongſt Men, it is look d 
upon as a hainous Offence, to make no 
grateful Acknowledgment to our Bene- 
factors: And though ſuch Expreſſions of 
Gratitude as come from an Inferior, re- 


flect no Advantage upon the Szperzor, yet 


does not every one approve a grateful 
Temper of Mind, as being in itſelf right 
and becoming? Prayer has indeed a more 
immediate Reſpect to our own Wants, but 
it alſo implies our Senſe of God's being 
able to do for us beyond what we aſh or think. 


And 


A rational Account of Prayer. 
And though God might, out of his own | 
free Goodneſs, ſupply all our Neceſſities | 
without the Uſe of Prayer, yet it would | | 
be vain Preſumption to expect that he 
will, Becauſe our Saviour has command- 
ed us to 4% before it ſhall be given; we 
muſt Enoch before it will be opened unto 
us. (Matib. vii. 7.) TE 
Hitherto I have conſider d Prayer chief- 
ly as it is Part of that Homage which is 
due to God, on account of his Supreme 
Excellence, We may further conſider it as 
a Means appointed in Scripture to obtain' 
whatever is neceſſary for the Welfare of 
our Souls and Bodies. Our bleſſed Lord 
has aſſured us, that whatſoever Things we 
ſhall aſe in Prayer, believing, we ſball re- 
ceive them. (Matth. xxi. 22.) And St. 
Paul adviſes us in every thing by Supplica- 
tion and Prayer, with Thankſgiving, to let our 
Requeſts be made known unto God. (Philip. 
iv. 6.) But here we muſt take care not 
to aſk Things unlawful or improper. For 
which Reaſon our Petitions ſhould be of- 
fer d up to God in the moſt general Terms, 
and with ſuch Humility and Reſignation | 
of Mind, as becomes dependent Creatures ; 
M43 _ _ Ang 


766 


A ratibnal Account of Prayer. 


And if the Event does not anſwer our Ex- 


pectations, we ſhould not be ſollicitous 
about it; but reſt ſatisfied in a firm Per- 
ſuaſion, that the Supreme Being knows 
beſt what is moſt convenient for us; and 
conſequently that he will grant, or not 
grant our Requeſts, as he ſees 1 it 1 
or hurtful to us. 

I ſpeak this concerning Temporal Bleſ- 
ſings, ſuch as relate to the Body : For tho' 


ſuch Things are grateful Refreſhments to 
us while we tread the rugged Paths of 


Mortality, yet they are not eſſential to 
the Happineſs of our better Part, the Soul. 
Knowledge, Truth, Virtue, Goodneſs, a clear 
Underſtanding, and an honeſt Heart, theſe 
are the principal Things we ought to de- 
fire of God : For without them we fhall 


never enjoy any true Comfort in this Life, 


nor Happineſs in the next. The firſt Pe- 
tition (ſays Seneca) that we are to make 


to God Almighty is for a good Conſcience; 


the ſecond for Health of Mind; and then 
for Health of Body. Agreeably to this, 
our bleſſed Lord commands us to ſeek firſt 
the Kingdom of God and his Righteouſneſs ; 


and then he tells us, all the outward Con- 


Veniencies 
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A rational Account of Prayer. 
veniences of Life ſhall be added unto us. 
(Matth. vi. 33.) 


Thus —— conſidered as a Means of 


Virtue, appears highly reaſonable : For 
it keeps up in our Minds a conſtant Senſe 
of our Dependence upon God, and the 
Obligations we owe him. And this 
Senſe of a Supreme Being will naturally 
lead us to be careful of our Behaviour in 
every Part of Life; it will give us a juſt 
Apprehenfion of our own Weakneſs, and 
of the Neceſſity we lye under to build all 
our Hopes of Pleaſure and Happineſs upon 
him who 1s the Fountain of Life, and all 
its Enjoyments : This is that Humility of 
Soul which becomes the Relation of a 
Creature to its Creator : And this it 1s 
which makes the good Man ſet God always 
before him; whereas the Wicked (as the 
Pſalmiſt ſtrongly words it) is ſo proud, that 
he careth not for God, neither is God in all 
his Thoughts. (Pſal. x. 4.) Proud he is 
indeed, who is above thinking of his Ma- 
ker, above praying to him; nay, he is a 
Man of that ſtupid Greatneſs, as ſets him 
above his own Happineſs. |. 
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Again: Prayer is the nobleſt Employ. 
ment of a rational Being, becauſe it gives 
us an Opportunity of converſing (as it 
were) with God. For thus the Mind re- 
tires from the Hurry of a vain, buſy 
World, and with humble Awe adores the 
divine Perfections, bewails its own Wants, 
and petitions for whatever Aſſiſtance is 
neceſſary to animate and ſupport it in the 
Purſuit of Virtue. And without any En- 


thuſiaſm, in the cooleſt way of confider- 


ing Things, there is a ſolid Pleaſure which 


the Soul may enjoy from this Retirement 


to God from the Contemplation of him 
in private : You will ſee this much better 
by making the N than by Rea- 
ſoning. 

Thus I have laid before you the Nature 
of Prayer, and the Reaſons we have to 


practiſe it. By Praying without ceaſing, 


(as the Text exhorts) 1s meant, that we 


ſhould obſerve this Duty thro' the whole 


Courſe of our Life at proper Seaſons. No 
one, ſure, can be ſo miſtaken, as to in- 
terpret the Words in an unlimited Senſe. 
We are not to neglect any neceſſary Con- 
cerns cither of private or publick Life, 


for 


r — 


A rational Account of Prayer. 


for the ſake of praying always. Every 
one knows beſt his own Opportunities 


and Circumſtances, and therefore is beſt 


able to judge for himſelf how often he can 


169 


perform this Duty. But let every one 


deal honeſtly with himſelf, and not ne- 
glect his Devotion to God upon frivolous 
Pretences. And if our Devotion be ra- 
tional and habitual, we ſhall find it eaſy 
and pleaſant. Religion, and all its Branch- 
es of Duty, want only a fair Trial to 
make them amiable and pleaſant. Let 
us therefore (as the Pſalmiſt adviſes) rate 
and ſee how good the Lord is, and we ſhall 
chearfully ſay in the End, Bleſſed is the Man 
that truſteth in him. Pſal. xxxiv. 8. 
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Marr k. vi. 9. 
After this Manner therefore pray 


ye; Our Father which art in 
Heaven, &c. 


HE Form of Prayer which our 


Divine Lawgiver has here taught 
us, is full of pious and inſtructive Mat- 
ter. Nothing could be better invented to 
carry on the Buſineſs of Devotion, than a 
Form ſo clear, ſo conciſe, and every way 
becoming the right Worſhip of God. 
When we ſee indeed the vaſt Crowds of 
People that daily recite it in their public 
Attendance upon Divine Service, one 
would imagine it every where met with 
Admiration ſuitable to its Dignity. But 


if we inquire into the Behaviour of many 


who 


Fo” 
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A brief Expoſition of 
who rehearſe this Prayer in the Church 
with all the Appearance of Gravity and 


Devotion, we may, notwithſtanding, find 
room to ſuſpect they do not obſerve it ſo 


heartily as they ought. Multitudes of 
Perſons fepeat the Words, who never pray 


the Prayer. The Underſtandings of fome 


don't rightly apprehend the great Signifi- 
cance of each Expreſſion in it ; and the 


Affections of moſt are ſeldom raifed to 
that Pitch of pious Ardour, which would 
make them more deeply concerned for the 
Succeſs of their Prayers. You will not 
therefore, I truſt, eſteem it unworthy 


your Attention, if I make it my pre- 


ſent Buſineſs to give you a ſhort, and (as 


far as I am able) a clear and comprehen- 


five Expoſition of this Prayer. For Me- 
thod's Sake, we may divide it t into three 
Parts. 


I. The firſt contains an Invocation or 
calling upon God 158 his proper Titles. 


II. The ſecond contains a Supplication, 
or petitioning of God both for ä 
and ſpir tual Benefits: And, | 


u1 


E/ 
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the LoRD's Prayer, 


III. The third is a Doxology, or Ac- 


knowledgment of God's — Great- 


neſs and Goodneſs. 


„ Firſ, In the Invocation or former 
Part of the Prayer, we are taught to ſay, 
even in our private Devotions, Our Fa- 
ther, not My Father. This is the Lan- 
guage of Charity, by which we embrace 
all Mankind in the Arms of a cordial, be- 
nevolent Affection. For by this we ac- 
knowledge that God is not only the Father 
of individual Perſons, but the common 
Parent of all human Creatures. We call 
the Deity Father, on account of his being 


our Creator, and becauſe he daily pre- 


ſerves and ſupports us with a fatherly Care 


and Providence. In this Senſe, Men of 
all Nations, how different ſoever their Re- 


ligions may be, have a Right to join with 
us in calling God by the general Appel- 


lation of Father. But Chriſtians have a 


peculiar Privilege to addreſs the Supreme 
Being with this Title, becauſe (as St. Peter 


ſpeaks) God has begotten them again unto a 


lively Hope, by the Reſurrection of Feſus 
Bn. 
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A brief Expoſition of 

Chriſt from the Dead. ( Pet. i. 3.) A- 
greeably to which St. 70h ſays; Behold 
what Manner of Love the Father hath be- 
flowed upon us, that we ſhould be called the 
Sons of God. (1 John ili. 1.) 
lu the Scripture Language thoſe Perſons 
are emphatically ſtiled the Sons of God, 
who ſincerely endeavour to perform all the 
Obligations of Truth and Righteouſneſs, 
which God requires as the only Means 
to gain his Favour. Such Perſons have 
the beſt Ground to call the Almighty, Fa- 
ther, and to expect he will treat them 
with the utmoſt Tenderneſs, Indulgence, 
and Compaſſion. 

To the Title Father, we add, who art 
in Heaven. Not as if the Divinity could 
be circumſcribed, or confined to any par- 
ticular Place; but by God's being in Hea- 
ven, we mean, that he is the high and lofty 
One, who (as the Prophet Iſaiab expreſſes 
it) znhabiteth Eternity; who preſides over 
Angels as well as Men; who is the Supreme 
Lord of the Univerſe; the God that made 
not only the Earth and Sea, but all the 
Hoſt of Heaven, the Sun, che Moon, and 

each refulgent Star, 
II. In 


the Lord's Prayer. 


II. In the next Part of the Prayer, we 
have ſeveral important Petitions ; the firſt 
is, 


1. Hallowed be thy Name. By the Name 


of God we are to underſtand his Nature 


and Attributes; and fo hallow ſignifies to 
reverence and adore. When therefore we 


pray that the Name of God may be hal- 


lowed, we pray that all Mankind, as well 


as ourſelves, may pay him that Worſhip 
and Homage, which 1s due to him on ac- 


count of the tranſcendent Excellence of 


his Nature. And becauſe we cannot wor- 
ſhip the Supreme Being aright, unleſs we 
entertain worthy Notions of him ; under 
this Article of our Prayer, we likewiſe beg 


that God would give us juſt Apprehen- 


ſions of his Nature and Attributes, ſo far 
as we are concerned to know them. 
2. Thy Kingdom come. The Kingdom 


of God in general, ſignifies here the moral 


Government of the Deity ; that Govern- 


ment which he exerciſes over all reaſonable 


Creatures in the great Buſineſs of Religion. 
So that in this Petition we pray that true 
9 ney proſper and flouriſh through- 

N out 
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out the World ; that the eternal Laws of 
Truth, Juſtice, Sincerity, Love, and Mer- 


cy, may be daily obſerved by all intelli- 


gent Beings. But in the New Teſtament, 
the Kingdom of God more particularly 

denotes the Diſpenſation of the Goſpel, 
that Kingdom which Chriſt came down 


from Heaven to plant and propagate in 


the Hearts of Men. So that in this Senſe, 
we pray that the Knowledge of Chriſtia- 


nity may be communicated to all the hu- 
man Species; that the Meſſiah's Kingdom 


of Grace, Which is a moral Conſtitution 
of Truth and Righteouſneſs, may be eſta- 


bliſhed in all Parts of the Would; and 
that in conſequence of this, his Kinedom 
of Glory, which is a State of Happineſs 
immortal, may ſpread its bliſsful Enjoy- 
ments over all intelligent Creatures. 


. Thy Will be done in Earth, as it is in 
Hawa. As before we entreated Almighty 
God to inſtruct us in the Knowledge of 


his Will, ſo here we pray that it may be 


actually accompliſhed by us; that we may 
carefully practiſe the Religion we profels ; 
that we may cheerfully obey the Divine 


Commands, and placidly reſign ourſelves 


into 


the Lord's Pies, 


into the Hands of his Providence that 
we may not only ds, but likewiſe ſuffer 
whatever is appointed by the Will of our 
Creator. And we that this may be 
done by us (fo far as our natural Infirmi- 
ties will permit) with the ſame Promptneſs 
and Alacrity, with the ſame Diligence and 
Sincerity, with which the bleſſed Spirits in 
Heaven perform their daily Duty. 
4. Give us this Day our daily Bread. In 
this Petition we deſire of God to give us 
Food and Raiment, and all the Neceſſaries 
of Life, together with ſuch a Portion of 
thoſe Comforts and Conveniencies which 
the Divine Wiſdom ſees fit for us. Bread, 
by a common Figure of Speech, ſignifies 
every thing that is requiſite for our bo- 
dily Subſiſtence. And as our whole Life 
is a State of continual Dependence upon 
God, we are here taught to pray for a 
conſtant Supply of the Divine Goodneſs to 
ſupport us. Some Expoſitors interpret this 


Petition, as having reſpect not only to em- 


poral, but alſo to ſpiritual Benefits. They 
think theſe Words, which properly relate 
to the good Things of his Life, include 
likewiſe a Requeſt for the good Things of 
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| the next. It muſt be allowed that Bread, 


4 brief Expoſition of 


which 1s the Food of the Body, is a Me- 


taphor ſignificant enough to repreſent Vir- 
tue and Knowledge, which may be called 
the Food of the Sou]. But as all Things 


beneficial to the Soul are ſufficiently com- 
prehended in the other Petitions, it ſeems 
to me unneceſſary to interpret this Article 


any otherwiſe than as the Words literally 
| impor t. 


5. Forgive us our Treſpaſs, as we for- 


give them that treſpaſs againſt us, The 


Meaning of this Petition is obvious to e- 


very one. When our Conſciences are op- 


preſſed with a Load of Guilt and Iniqui- 
ty, we are here taught to ſeek for Eaſe 
from the Balm of Divine Mercy. The 


leaſt Reflexion will convince us, that we 
have all, in ſome Degree or other, tranſ- 


greſs d the known Laws of God, and have 
by that means incurr'd his juſt Indigna- 
tion and Diſpleaſure. Conſcious, there- 


fore, of our own Sinfulneſs, and firmly 


relying upon God's never-failing Good- 


neſs, we implore the Comfort of his par- 


doning Mercy; we beg that our Iniquities 
may be forgiven, that the Power of them 
may 
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the Lo R D's Prayer. 
may be ſubdu'd, and the Puniſhment re- 
moved. And as we hope thus to have our 
Sins forgiven us, ſo we deſire to fulfil the 
Condition upon which God has promiſed 


it, namely, that of forgiving all thoſe that 


have any way injured or offended us. To 
which end this Part of our Prayer reminds 
us, to root out of our Hearts all the Seeds 
of Wrath, Revenge, Malice, and Cruelty; 
not to harbour in our Breaſts any impla- 
cable Animoſity, which is abſolutely in- 
conſiſtent with a Spirit of Love and Chri- 
ſtian Charity; to put on Bowels of Com- 
paſſion towards all Men; to be of a calm 
and peaceable Diſpoſition; to exerciſe a 


mild and gentle Temper in all our Con- 
duct; and, in a word, to be {low in ta- 


ing Offence, but quick in forgiving it. 
6. And lead us not into Temptation. 
Temptation ſometimes in Scripture ſigni- 


fies Affliction. So St. James uſes the Word, 


where he ſays, My Brethren, count it all 


Joy, when ye fall into divers Temptations ; 


that is, be not dejected, but rather rejoice, 
when ye ſuffer Affliction for the Cauſe of 


Truth and Righteouſneſs, for great will 


be your Reward in Heaven, When we 
—Y Pray 
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A brief Expoſition of 


priy that God would not lead us into 


emptation, in this Senſe of the Word, 


we defire either totally to eſcape the Se- 


verities of an adverſe Fortune, or that we 
may meet with no Calamities of Life but 
ſuch as our Natures are able to bear. But 


this Requeſt we ſhould make with that 


humble Reſignation of Mind, which may 
diſpoſe us to acquieſce in whatever Con- 
dition Providence allots us. 

There is another Meaning of the Word 


Temptation, which 1s indeed the moſt 


general one, and that is, the Allurement 
or Solicitation of ſome pleaſing Object in- 
viting us to ſin. Whatever provokes or 
incites us to tranſgreſs the Laws of God, 
is properly called Temptation. So that 
when we entreat the Divine Being not to 


lead us into Temptation, our Meaning is, 
that God would remove from us the Mo- 
tives and Occaſions of Sin ; of rather, that 
he would help us to withand thoſe Mo- 
tives, 'and not ſuffer any Temptation to 


overtake us, but ſuch as we are able to 
bear. For as every Temptation is either 
deſign'd or permitted for the Trial of our 
Virtue, it is fit we ſhould be ſometimes 

tempted. 


" Weary 


the Lo R SG 1 


tempted. Becauſe where a Man has no 
Inclination, no Inticement, and no Op- 
portunity to commit a Crime, it can be no 
manner of Virtue in him to abſtain from 
it. We ſhould not therefore ſo much de- 
ſire to be abſolutely free from Temptation, 
as that we may courageoully reſiſt it. 
From the Interpretation here given of this 


Article, you may take notice, that when we 


ſay, Lead us not into Temptation, we mean 


the ſame as if it had been ſaid, Syfer us 


not to be led into it, any further than the 
Capacities of Humanity will admit. 

7. But deliver us from Evil, Theſe Words 
ſtand connected with thoſe immediately 
preceding. As we had before petitioned 
to be protected againſt all the Cares and 
Occaſions of Evil, ſo we now deſire to be 


delivered from the Evil itſelf. If the Wil- 


dom of God ſhould not think fit to ex- 
empt us from every Temptation to ſin, we 


here beſeech him not to ſuffer any Tem- 


ptation to prevail over us. By the Word 
Evil, we are to underſtand every wicked 
Perſon, and every wicked Thing. So that 


here we pray, that we may be defendet 
fro om all the ſinful Cuſtoms, the Vices and 
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A brief Expoſition of 
Vanities which are ſo frequently commit- 


ted by the diſſolute Part of the World; 
and likewiſe from all the malicious De-- 


figns and treacherous Machinations which 
evil- minded Men are continually plotting 


to ruin and deſtroy their Fellow-Crea- 
tures. | 
We may add to what has been ſaid 
upon this Petition, that ſome Divines will 
have the Word Evil to ſignify the Devil. 
For the original Word (they ſay) ſhould 
be render'd the Evil one, and ſo indeed 
Satan 18 emphatically called. But here it 


muſt be obſerved, that the Greek Word 


may with equal Reaſon be render'd, the 
Evil thing ; for it is of the Neuter Gender, 
as well as of the Maſculine. So that we 


- ought not to reſtrain its Signification, but 


follow that Senſe which is moſt general 
and comprehenſive. 

III. For thine is the Kingdom, and the 
Power, and the Glory, for ever and ever. 
Amen, In this concluding Part of the 
Prayer 1s contained a Doxology, or an 
Acknowledgment of God's unbounded 
Greatneſs and Goodneſs. Here we profeſs 
our Belief, that his Kingdom, his Power, 

and 


the Lok D's Prayer. 
and his glorious Majeſty are infinite and 
eternal. We make our Addreſſes to him 
as the Supreme King over all the World, 
and think 1t our greateſt Happineſs to 


be accounted his Subjects. The Perſua- 
ſion of his being inveſted with Almighty. 


Power, makes us ſenſible how much it is 
our Intereſt to ſeek his Favour ; and the 


Conſideration that the Divine Glory loves 
beſt to diſplay itſelf in communicating 
Happineſs to his Creatures, encourages us 


to hope, that as he is able, ſo he is alſo 


willing to protect and ſuccour us in all 
Dangers and Diſtreſſes. Upon this Con- 
viction we deſire to confeſs, that the God 


we thus adore is infinitely great and good 
and glorious, from everlaſting to ever- 
laſting. To which we ſubſcribe Amen, a 


Word ſignifying our Aſſent to the Truth 
of what has been ſaid, and likewiſe our 
Deſire that the Things we have prayed 


for may be accompliſhed. 


Thus I have given you a brief Expoſi- 
tion of the Prayer our Lord has taught us, 
as the Model by which all our other Pray- 
ers are to be directed, and as highly fit to 

. be 
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A brief Expofition of 
be uſed by itſelf, ſeeing it contains the 
Sum and Subſtance of all Things eſſential 


to the true Nature of Prayer. 


If we would extract any Benefit from 


the Repetition of this Prayer, we muſt 


always remember to rehearſe it with deep 
Attention of Mind, and with an ardent 
Defire to have each Petition in it fulfil- 
led. We muſt pray with the Heart, and 
with the Underſtanding alſo. For as, on 
the one hand, if our Paſſions be raiſed, 
without a juſt Information of the Under- 
ſtanding, our Prayers will be nothing but 
Superſtition and Enthuſiaſm ; ſo, on the 
other hand, if the Underſtanding be ne- 
ver ſo well inform'd, and due Care be not 
taken to raiſe the Affections, our Prayers 
will prove. fruitleſs in Practice. 

I ſhall now conclude this Diſcourſe with 
a ſhort Paraphraſe upon our Lord's Pray- 
er, as a Recapitulation of what has been 
ſaid. 


O God, who dwelleſt in the higheſt 


Heavens, ſurrounded by Myriads of An- 
gels, and the Spirits of juſt Men made 


pertect ; who art the eternal Source of all 
5 created 


the LoRD's Prayer. 

created Beings; we thy unworthy Crea- 
tures defire, with all poſſible Reverence 
and Humility, to adore and magnify thy 
great and glorious Name. 
We are deeply ſenſible how much we 
are ignorant of thy boundleſs Perfections 
and Excellencies ; and therefore we be- 
-ſeech thee to inſpire our Souls with juſt 
Apprehenſions of thy Nature and Attri- 


butes, ſo far as we are concerned to know 


thee: Let thy Name be ſanctify'd in our 


Hearts, that we may learn how to wor- 


ſhip thee aright: And as thou art the Su- 
preme King over all the World, grant 
that we and all Mankind may behave to 
thee like dutiful Subjects, ſubmitting our- 
ſelves with the utmoſt Patience and Re- 
ſignation to the Goverment of thy ſe 
and good Providence. | 

Let that Kingdom of Truth and Righ- 
teouſneſs, which thy beloved Son came 
down from Heaven to eſtabliſh, be ex- 
tended to all Parts of the Earth. And let 
all who profeſs themſelves Subjects of that 
Kingdom, depart from Iniquity, and re- 
ligiouſly obey the Commands of their 
great Lord and Saviour. 


May 
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May we labour to do thy Will upon 
Earth with the fame Sincerity and Dili- 
gence, as the bleſſed Spirits do in Heaven. 
Give us a continual Supply of all Things 
neceſſary for our bodily Subſiſtence, and 


indulge us with ſuch a Portion of the 


Comforts and Conveniences of Life, as 
thou ſeeſt fit for our reſpective Conditions 
and Circumſtances. 

Let thy bountiful Compaſſion and Mer- | 


cy diſplay itſelf amongſt us in the For- 


giveneſs of all our Sins; ſubdue the Power, 
and remove the Puniſhment of them. And 


this we beg ſo far only as we ourſelves for- 


give all our Fellow- Creatures every Injury 
and Offence they commit againſt us. We 
deſire to be merciful, as thou art merciful ; 

and expect the ſame Treatment from Thee, 


which we give to others. 


Protect and defend us againſt all the 
Cauſes and Occaſions of Sin: Let no 
Temptation overtake us, but ſuch as we 
are able to bear; ſupport us in every Time 
of Trial, and help us to avoid all the _ 
finful Cuſtoms, and wicked Practices, 

which are ſo frequently committed by the 

dillolute Part of the World. | 


We 


the LoRD's Prayer. 


We humbly preſent theſe Petitions to 
thee, becauſe we know thy Power is infi- 


nite, by which thou art always able to 


ſuccour and defend us; and as thy - 
neſs is likewiſe inexhauſtible, we are ſure 
that thou art not only able, but willing to 
do for us more than we can aſk or think. 
To thee therefore we heartily aſcribe all 


Honour, Praiſe, and Glory, from ever- 


_ laſting to everlaſting. Amen. 
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PERSEVERANCE in the Loves of 
GOD the beſt Comfort under 
Afflictions. 


— + a —— CC IO RPITENs 
ꝗ—ꝛHjTU—D—Q—F— — — — —— —— 


| 
| 
| 
| 
| 
| 
| 


— ere 2 2 . — N rr ng 
FF.... ² w ²˙¹mm. 1... .. .. ̃7˙ DUET > EE OP EE DE oi A OW 


——— 
— 


Frey 
— 3 


1 1931 


Rom. viii. 28 


td we know that all Thing s work 
together for C 70 = that 
love God. S 


HAT the ſupreme Almi ghty Being, 
| who made the World, continually 
governs the ſame by a wiſe and benefi- 
cent Providence, is a Truth acknowledg'd 
by all ſober thinking Men. 

But few, even of thoſe who acknow- 
ledge this Truth, attend ſufficiently to the . 
juſt Conſequences of it. For if they did, 
we ſhould not ſee ſo many Perſons daily 
murmuring at the Divine Diſpenſation, 
on account of the Troubles and Diſap- 
pointments they meet with in Life, whilſt 
others, of more honeſt but melancholy . 
Diſpoſitions, abandon themſelves to the 
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Perſeverance in the Love of God 
maſt uneaſy State of Gloomineſs and 
Deſpair, 

For the Comfort of afflicted 3 258 our 
Apoſtle in the Text has ſuggeſted to us, 
that all the Deſigns of God in the Go- 
vernment of his Creatures are full of 


Kindneſs and Beneficence. It is only re- 


quired of us, that we ſtudy to make our 
ſelves, in ſome Senſe, proper Objects of 
his Favour, by expreſſing due Gratitude 
and Love to him. For thus we are aſſur- 
ed, that © All Things will work together 
« for Good to them that love God,” In 
treating of theſe Words I will, 


I. Explain and illuſtrate the Propo- 
ſition inthe Text, and ſhew what Grounds 
we have to believe that God will make 
all Things turn to the Benefit of thoſe 
who love him. 

II, Conſider what uſeful Rilezions 
this Belief will furniſh us with, in order 
to procure Contentment and Tranquility 
of Mind under every Circumſtance of 
Life. 

HI. Conclude with an Exhortation 
to perſcvere in the Love of God. 


I. 1 


the beſt Comfort under Aflictions. 


I. I will endeavour . to explain and 
illuſtrate the Propoſition in the Text, and 
ſhew what Grounds we have to. believe 
that God will make all Things turn to 
the Benefit of thoſe who love him. 

Tho' the Aſſertion in the Text is ex- 
preſs d in general Terms, yet from the 
Context it ſeems to be confin'd more par- 
ticularly to the Suferings and Aflictions 
of human Life. Theſe Things St. Paul 


aſſures us will, through the Wiſdom and 


Bounty of God, be made ſubſervient to 
the Benefit and Advantage of thoſe that 
love him. Our Apoſtle does not ſay that 
all good Men {hall be fotally exempt from 
the Misfortunes of this Life; but what- 


ever Misfortunes they ſuffer, the Good- 


neſs of God, in the Courſe of his Provi- 
dence, will make thoſe very Misfortunes 
become ſome way or other inſtrumental 
to their Happineſs. The Evidence of 
this Truth neceſlarily ariſes from the Na- 
ture of God, and the general Effects of 
Virtue. 


1//, As to the Nature of God, we ac- 


knowledge him to be a Being of infinite 


Wiſdom, boundleſs Power, and Good- 
* 2 neſs 
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Perſeverance in the Love of Gead 


neſs inexhauſtible. His Vi ſdom therefore 
teaches us, that he knows how to extract 
Good out of Evil, that he is acquainted 
with all proper Means to turn afide the 
Stream of Affliction from whatever Chan- 
nel it runs in, ſo that no good Man ſhall 
ſink under it. 

And from his Power we may learn, that 
he is perfectly able to execute whatever 
Means his Wiſdom thinks neceſſary to 
promote this End. And his great Goad- 
neſs gives us the ſtrongeſt Encouragement 
to believe, that he certainly / do this 
for the Benefit of thoſe who ſincerely love 
him. So that as ſure as God is a wiſe, 
powerful, and good Being, ſo ſurely may 
we expect that all the Afflictions of good 
Men will one Day or other turn to their 
Advantage. 

There are indeed many Inſtances of 
virtuous Men, who are a long Time ſtrug- 
gling with the Difficulties of Life, before 
Providence thinks fit to relieve them : 
But this ſhould no more diſcourage us 
trom hoping to fee an End of our Mis- 
fortunes, than the long Continuance of a 
Storm ſhould make us is deſpair of feeling 
1 again 
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the beſt Comfort under Aflizons. 
again the grateful Refreſhment of the 
Sun. There may be wife Reaſons, ſome 
known, others unknown, why our Afflic- 
tions are not ſo haſtily remov'd as we na- 
tarally deſire. For in the Compoſition 
even of a good Man's Character, there are 
often many ſecret Remains of Vice and 
Folly. This will unavoidably expoſe them 


to many Troubles and Inconveniencies. 


For, in the very Frame and Conſtitution 


of the World, every Man muſt neceſſarily 
feel ſome evil Conſequence from his own 
Follies. All Vice is, ſooner or later, at- 
tended with Vexation of Mind, bodily 
Pain, or ſome other Kind of Evil; and till 
the Soul be thoroughly purg'd from all 
Habits of Wickedneſs, Calamities of this 
Sort can never be entirely remov d. Be- 
ſides; as this World is plainly deſign'd for 
a State of Probation, the beſt of Men, by 
meeting with Misfortunes do thereby get 
an Opportunity of improving their Virtue, 
and of exerciſing that Patience and Mag- 
nanimity of Soul which lie conceal'd in 
the calm Seaſons of Life, and, in the dark 
Clouds of Adverſity, break out and burn 


with a triumphant Brightneſs. But 
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Perſeverance in the Love of God 


whatever Reaſons may be given why even 
good Men are ſuffer'd ſometimes to un- 
dergo along Train of Evils, yet we have 
all the Reaſon in the World to conclude 
from the Nature and Attributes of God, 
that if we perſevere in loving him, if we 
{teadily preſerve an honeſt Heart and up- 
right Lite, our Calamities at laſt will turn 
to our Advantage. 

The Pſalmiſt aſſures us, T/ hat the 
« Wrath of God endureth {comparatively 
« ſpeaking) but for a Moment, and in his 
« Favour is Lije; Heavineſs may endure 
0 for a Nabe, but Joy cometh in the Morn- 
cc ing.” 

To confirm what has been ſaid, we 
have Abundance of Examples in the Sacred 
Writings, exprefling the moſt compaſſion- 
ate Concern in the Deity towards the Af- 
fictions of thoſe that love him. 
Thus, when the aelites were under E- 
gyptian Bondage, what Prodigies of Divine 
Goodneſs as well as Power were ſhewn to 
extricate them from that diſmal State of 
Slavery? And when they were delivered 
from this Calamity, how carefully did his 
might Hand lead them thro' various 

Laby- 


the beſt Comfort under Aſfictions. 
Labyrinths of Danger, till he brought 
them into the bliſsful Land of Canaan ? 

But here it muſt be remember'd, - that 
whenever they revolted from their Obe- 
dience to God, they were puniſh'd like 
other Nations, and whenever they re- 
turn d to their Duty, their Puniſhment was 
remov'd. 

Again; Another aortas Inſtance 
how the Divine Being makes the Afflic- 
tions of good Men turn to their Bene- 
fit, is that in the Caſe of Joſeph. Baniſh'd, 
as he was, from his Father's Houſe by 
the unnatural Cruelty of his Brethren, 
one would imagine him to be plung'd in 
a State of Miſery, from which there was 
| ſcarce a Poſſibility of being extricated. 
And yet the Providence of God fo order'd 
it, that this very Calamity prov'd the hap- 
py Occaſion of his coming to Pharaoh's 
Court, where he was advanced to the 
higheſt Pitch of earthly Grandeur and 
Felicity. 

David likewiſe, tho he was reduced to 
the Neceſlity of living in a Deſert, to a- 
void the Perſecutions of Saul, had his Suf- 
ferings in the End recompenc'd with a 
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Kingdom. Thus not only from the Na- 
ture and Providence of God, but alſo from 
Examples of Holy Writ, we may ſee how 
Afflictions work together for Good ta them. 
that love God. 

2dly, The ſame Truth, may be further 
illuſtrated. from the natural Effects of 
— 

Virtue, as it regulates our Paſſions. and 
Deſires, will naturally give us Peace and 
Compoſure of Mind. This Diſpoſition 
will enable us to acquieſce more readily 
in the Diſpenſations of Providence, and- 


to bear Afflictions with greater Patience. 


Is it not therefore very. reaſonable to ex- 
pect, that the merciful Governor of the 


World will ſhew greater Pity to the Suf- 


ferings of thoſe whom he ſees ſo reſign d 
to his Will? 

Again; Affliction puts good Men upon 
more ſerious Meditation, and ſo helps 
them to diſcern how far they may have 
been inſtrumental to their own Misfor- 
tunes, and how far their Misfortunes may 
be occaſioned by others. If their Trou- 
bles ſpring from their own Miſconduct, 
they will the ſooner remove them by ſpee- 
dily rectifying whatever is amiſs. If 

others 


the beſt. Comfort: under Aﬀtiftions, 
others be the Cauſe of their Sufferings, 
Behaviour will break the Force of their 
Enemies Reſentment, and perhaps in 
Time turn it into Love, 

We may obſerve under this Head, that 
not only the Afflictions but even the Sins 
and Infirmities of thoſe who love Gad, be- 
come Occaſions of Good to them. For 
they will increaſe their Humility, and 
make them more charitable in their Opi- 
nions of other Mens Conduct, and more 
circumſpect over their own, 

In fine, if we would do our Endeavour 
to behave as we ought, in every Station 
Of Life, we ſhould find that many Things 
which we call Diſappointments in Life, 
are made Occaſions of our greateſt Pro- 
ſperity. 

Thus even Poverty (Which is ſo much 
dreaded by the World as the worſt of 
Misfortunes) has often prov'd a Means of 
giving double Vigour to many Mens In- 
genuity and Induſtry, inſomuch that they 
have acquired great Riches, and raiſed 
themſelves to high Stations of Life from 
the loweſt Ebb of Fortune. | 

I In 
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In like manner, a ſevere fit of Sickneſs, | 
occaſioned through Intemperance and ir- 

regular Living, has frequently been the 


happy Inſtrument of making Men more 


ſober and careful in their future Conduct, 
and by that means procur'd them a longer 
Continuance of Health. And as to the 
Loſs of Eſtate or Money, this puts Men 
upon the Exerciſe of Frugality, and up- 
on cultivating ſome uſeful Art or Science, 
the Application to which not only gains 
them a conſtant comfortable Subſiſtence, 
but likewiſe preſerves them from many 
vicious Purſuits, which conſtantly flow 
from Extravagance and Idleneſs. But af- 
ter all, if there be any Inſtances of thoſe 
who ſincerely love God, that do not in 


this Life receive a {ſuitable Recompence 


for their Sufferings, they will certainly 
obtain 1t in the Life to come: For a juſt 
Governor of the World can never ſuffer 
afflicted Virtue to paſs for ever unre- 
warded. 

Having now ſhewn what ms we 
have to believe that God will make all 
Things turn to the Advantage of them 
that love him, I proceed, 

* 


II. To 


the beft Comfort under Afictions. 
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II. To conſider what uſeful Reflex- 


10ns this Belief will furniſh us with, in 
order to procure Contentment and Tran- 


quillity of Mind under every Circumſtance 
r 


As we have a Peer Bound 


to believe that all Things will work toge- 


ther for Good to thoſe that love God, what 
ſecret Satisfaction will this Belief inſpire 


into our Breaſts? how will it leſſen our 
Pains, and mitigate all our Sorrows? To 
ſee Innocence oppreſſed, and Virtue beſet 
with Misfortune, is indeed amournful Ca- 
lamity, and fit to excite the greateſt Com- 
paſſion : But when we conſider that Virtue 
repoſing itſelf under the Protection of 
God's kind Providence, what a Fund of 
Conſolation 1s here! What Ground for 
Tranquillity of Mind, and a patient Sub- 
miſſion to whatever State of Life we 
arent -:. 
Wherever ſincere Virtue meets with ex- 
treme Calamities, it raiſes Compaſſion in 
every human Breaſt, Can we then ſup- 
poſe that the all-wiſe, all-powerful, all- 
merciful Governor of the World will fit 
and ſee the Innocent groan daily under Af- 
fliction, 


Perſeverance in the Love of God 

fliction, without ever pitying them? And 
furely, if he pities them, he will in due 
Time find Means to relieve theirDiſtreſſes, 
and turn their Sorrow into Joy. This 
Hope is therefore ſufficient to ſilence all 
unmanly Complaints and unreaſonable 
Murmurings, and to fill every honeſt 
Mind with Peace and Contentment. But 
the Comfort and Tranquillity which this 
Hope gives is applicable only to thoſe 
who fincerely love Ged. Let me there- 
fore, 

HE. In the third and laſt Place, briefly 
exhort you to perſevere in the Love of 
God: 

By the Love of God I don't mean that 
_ carnal Affection, which ſhews itſelf in 
bodily Fervors, and Fits of Enthuftaſm; 
but F would underſtand by it, that rational 
Apprehenſion of the Divine Excellencies 
which will incline us conſtantly to keep his 
Laws; and lead a good and virtuous Life. 
And here, if the Memory of paſt Favours, 
and the Expectation of Favours to come, 
can any ways move us ; if we have any 
Senſe of Gratitude to our beſt Benefac- 
tor; we mult look upon ourſelves under 

the 


the beſt Comfort under Aſlictions. 
the ſtrongeſt Obligations to love the Lord 
our God with all the Powers and Facul- 
ties of our reaſonable Nature. 
That God is the good Being who gave 
us Life, who continues it to us, who is 


the original Source of all our Joys, and 
the Remedy for all our Sorrows; who pi- 
ties our Diſtreſſes, and makes even our 
Afﬀttons become Occaſions of Good to us: 


All theſe Conſiderations conſpire to make 
us abſolutely inexcuſable, if we don't ſtudy 


to ſhew our Regards to God, by keeping 
his Laws, 


Whatever Notion we entertain af world- 


ly Goods, we muſt remember that God is 


our ſupreme Happineſs, that it is he who 
gives us every Capacity we have for Plea- 
Aue, and accomodates each Capacity with 

ſuitable Objects of Delight. And when 
our preſent Senſations are over, it is he 
alone that can renew our Faculties, and 
furniſh them with freſh Objects for their 
Gratification. In one word, all our pre- 
ſent Enjoyments, and all our Hopes of fu- 
ture Good, derive their Agreeableneſs from 
the Bounty of him, who made, preſerves, 
and governs the Univerſe, Have we not 


therefore 
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Perſeverance in the Love of God, &c. 
therefore the higheſt Reaſon to make 


ſome Acknowledgement of the Divine 


Goodneſs ? And what way can we take 


to do this but by obeying his Laws? Our 


bounteous Creator requires no more of 
us than that we ſhould: obey the Laws of 
Virtue, which are made entirely for our 
Good. So that this is not only ſhewing 
Gratitude to God, but (to ſpeak properly) 
it is doing Juſtice and Mercy to Our- 


ſelves. Let us therefore conſtantly per- 


ſevere in ſhewing our Love to God, by 
our daily Improvement in Virtue and 
Goodneſs. For whilſt we do this, let our 
Condition in the preſent World be what 
it may, we ſhall ſecure to ourſelves the 
continual Protection and Favour of Di- 


vine Providence. And thus we ſhall learn, 


from our own Experience, to ſay with the 
Pſalmiſt, Verily there is a Reward for 
the Righteous; doubtleſs there is a God 
tbat judgeth the Earth, | 
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Buy the Truth, and ſell it nor. 


H 00 there are many fubtle and diſ- 
honeſt Pretenders to religious 
Knowledge, who have ſo refined the Pre- 
cepts of Godlineſs as to make a Mer- 

chandiſe of Mens Souls; yet Truth, p 
perly ſpeaking, cannot be purchaſed with 
Money. If it could, the Condition of 
poor Men would be unavoidably miſer- 
able, and Providence might ſeem paftial 
to his Creatures, by making fo vaſt a 
Difference in the Fortunes of Mankind. 
But God is no Reſpecter of Perſons, as 
St. Peter expreſsly aſſures us (Acts x. 
34.) and holy 7c thus clegantly obſerves, 
Ti ruth cannot be gotten for Gold, neither 
: ſhall 
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ſhall Silver be weighed for the Price there- 


of. Tf cannot be valued with the Gold of 


Ophir, with the precious Onyx, or the Sap- 
pbire. The Gold and the Chryſtal cannot 
equal it; and the Exchange of it ſhall not 
be for _ of fine Gold, (Job xxviii. 


15. . 


According to theſe Sentiments, the 
Phraſe in the Text of buying and ſelling 
the Truth is to be underſtood in a figu- 
rative Senſe only, implying that we 
ſhould be as induſtrious in our Religi- 
ous Conduct, to acquire and preſerve the 
Truth, as Men are in their Civil Com- 


merce to promote their temporal In- 


tereſt. 
The Words, thus open'd, ſuggeſt three 
Things to our Confiarations 


I. That we ſhould explain a and de- 


fine, what Truth is. 

II. That we ſhould uſe all proper 
Means to obtain the Knowledge of it, 
And, 

III. That we ſhould upon no Con- 
ſideration part with it, when obtain'd, 


The Nature and Importance of Truth; 

I. I ſhall, endeavour to define; what. 
Truth. is. 

By. Truth, I mean a right A . 
ſion of all thoſe Things which tend to 


promote the Happineſs of Mankind: 
This includes the Idea of all virtuous and 


religious Obligations. Moral Writersde- 
fine Truth to be the Agreement of our 


Ideas with the Nature and Relation of 


Things; and Religion, properly fo called; 


ſuppoſes it to be an Agreement with the 


Will of God: Both theſe Notions are 
coincident with each other : For what- 
ever is agreeable to the Nature of Things; 


mult neceſſarily be agreeable to the Author 


of that Nature, 

Add to this, that ſome orgfoutd Think- 
ers call Truth, the Agreement of our Ideas 
with one another; But this is not ſo in- 
telligible to common Capacities. There- 
fore, waving all metaphyſical Niceties up- 


on this Subject, the moſt eaſy Way of 


conceiving Truth is from its /mportance; 
or Tendency to promote Hoppineſs. By 


the Truth therefore, recommended in the 


Text, is meant Wiſaom, Virtue, and Reli- 
gion. This 1s evident from the latter 
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Part of the Verſe, where Truth is parti- 
Cularly explained by Wiſdom, Inſtruction, 
and Underſlanding. Theſe Words, in the 
Language of Solomon, are uſed to ſignify 
Religion ; which 1s evidently the trueſt 
Wiſdom, the beſt Inſtruction, and the 
moſt perfect Underſtanding: For this 


| Reaſon ; becauſe it tends to promote our 


trueſt, our beſt, and moſt perfect Hap- 
pineſs. For that is the End of all our 
Wiſdom, all our Knowledge, and all our 
Endeavours. This Interpretation is ful- 
ly confirm'd throughout the whole Book 
of Proverbs. 
Truth; in its utmoſt Latitude, relates 
to Variety of Things which are Matters 
of mere Speculation only ; and theſe may 


afford ſome Pleaſure and Amuſement to 


Men of deep Thought and Learning. 
But that Truth, which is the Object of 
all Mens Concern, has a more immedi- 


ate Reſpect to Happineſs. And this con- 


fiſts in a right Knowledge of Religion 
and Virtue. This ſhines in Practice more 
than in Speculation. Other Truths may 
pleaſe the Ear, and ſooth the Fancy; but 
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this improves the 8 and mends the 
Heart. 

It is not every one's Lot 7 think A 
cately ; but it is every one's Duty to act 
well, Happineſs is the Deſire and Pur- 


II, To conſider, that we ſhould uſe 


ſuit of all Men: And Truth is a neceſſary 1 
Means to obtain Happineſs. Our Inte- li 
_ tereſt, therefore, ſtrongly obliges us to | 1 
ſeek after Truth; that is, to get a right | 
Knowled ge of Religion and Virtue : Which A 
brings me, Il 


| 
all proper Mens to obtain the Knowledge | 
of Truth, { 
| 
| 
| 
| 


It is abſolutely requiſite that a Man 
ſhould firſt now, before he can rightly 
do, what 1s good; and therefore if the 
Soul of Man be ignorant of Truth, it | 
muſt at the ſame time be deſtitute of 11 
Virtue; and if it be deſtitute of Virtue, 
it is utterly incapable of Happineſs. Do 
we then defire Happineſs? The Way to 
it is by a diligent Search after Truth; l 
mean all moral and religious Truth, ſuch 
as has any Influence upon Practicę, and 
leads to a good Life. The End cannot 
be obtain'd without the Means, Hlappi- { 
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neſs is the End we all aim at, and Truth 


is the Way to obtain it. Should we not 
therefore be as careful to ſearch after 


Truth, as all wiſe Travellers are to find 
out the ſafeſt Path to their Journey's 


End ? Is it not our higheſt Advantage to 


do ſo? Hf | 
Nor is the Search after Truth leſs plła- 
fant than profitable, For, in the Courſe 


of our Inquiry, we muſt contemplate. 


God, Nature, and ourſelves, 
In contemplating the Divine Being, 


what a Tpacious Field of Pleaſure lies 


open to the Mind? What noble Tranſ- 
ports_muſt the Soul feel from a View 
of Him, who is the Fountain of Perfec- 


tion; in whom dwells Beauty, Know- 


ledge, Truth, Wiſdom, Virtue, and all 
moral Excellence? 


In the Contemplation of Nature, we foe 


as it were in Perſpective an infinite Va- 
riety « of beautiful Appearances, and Rela- 
tions of Things' to each other; all which 


ſerve to fill the Mind with the moſt plea- 


ſing Ideas of eau, Order, and Har- 
mony. 


And 
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And in the Survey of ourſetves, we 
may obſerve a curious Machine conſiſt- 
ing of various Springs and Movements, 
each of which contributes ſome Plea- 
ſure or Advantage either to ourſelves or 
others. 

From the due Conſideration of theſe 
three Objects, God, Nature, and our- 
ſelves, ariſes a juſt Apprehenſion of 
Truth. Tis from hence we ſee the Re- 
lations of Things, and Tendency of Ac- 
tions. And thus we learn what Temper 
of Mind, and what Courſe of Behaviour 
is moſt ſuitable to our Condition in this 
Life. And in this conſiſts the Nature of 
Truth, -which muſt therefore certainly be 
the moſt pleaſing and deſirable Thing in 
the World, 


Again, Truth is the moſt beautiful, as 


well as pleaſant. For (to uſe the Words 
of a fine Writer) all © Beauty! is Truth. 
« Thus, in Architecture true Proportions 
e make the Beauty of a Building. In 
« Muſic, true Meaſures make the Beau- 
« ty of Harmony; and in Poetry, 
* which deals ſo much in Fable, Truth 
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ee ſtill is the Foundation: For all Fic- 
< tion is no longer pleaſing than while it 
- ©« bears a Reſemblance with Truth.” And 


ſo, in like manner, the Beauty of Actions, 
Affections, and Characters ariſes from 
Honeſty and moral Truth. For what can 
be more beautiful than / Sentiments, 
graceful Actions, regular Paſſions, and agree- 
able Behaviour £ 

| Thus Nature itſelf leads to Virtue, and 
Truth has a kind of moral Magic in it 
which charms irceſiſtably. - Who then 
would refuſe at any rate to purchaſe the 
Knowledge of Truth, which is ſo plea- 


ſant, ſo beautiful, ſo advantageous? Shall 


the periſhing Goods of this World en- 


| groſs all our Care? and ſhall Knowledge, 


Truth, Wiſdom, Virtue (which are the 
true Riches) be thought unworthy our 
Purſuit ? Shall we admire the fading 
Beauty of an outward Form, and deſpiſe 
the ever-blooming Charms of an honeſt 


Mind Does the Melody of Sounds and 


Harmony of Numbers captivate our 
Senſes? and is not the Muſic of regular 


Paſſions more powerful and enchanting ? 
N 
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*Tis a low kind of Self-intereſt which 
leads Men in their common Traffic to | 
heap up Wealth for the Entertainment | 
of the inferior Part of their Nature, and, 
at the ſame time, to leave their ſuperior 
Part unprovided for: Should not the ſame Fill 


Selt-intereſt as naturally leads us to tre- | | 
ſure up Knowledge, I ruth and Virtue ? i | 
Happy 1 1s it for thoſe upon whom Pro- 4 


vidence has beſtow'd a plentiful For- | 
tune, if they apply ſome Portion of it in ih 
procuring for themſelves, and diſpenſing 115 
to others, proper Means of Inſtruction, | 
whether by Books or Converſation. Such Fl 


Perſons may be ſaid almoſt literally 7 buy il 
Truth with Money; and by that Means, as 14 
by other Acts of Liberality, they may iſ 
make to themſelves, Friends of the Mam ji! | 
mon of Unrighteouſneſs ; and ſo, when this |! 
ſhort Life i is ended, be receiv'd into ever- 
laſting Habitations. 

But in this honeſt Way of merchan- 
diſing Truth, and in all our Reſearches 114 
after it, great Care muſt be taken that wi! 

We are not impoſed upon either by igno- 444 
rant or deſigning Men. Falſhood often 0 
courts us under the Appearance of Truth, ih 

” | as 11 


218 


The Nature and Importance of Truth, 


as ſome Sort of glittering Stones will coun. 
terfeit true Diamonds. Thus, among ſome 
Profeſſors of Chriſtianity, Superſtition 
counterfeits the Name of Religion, and 
many idle Ceremonies paſs current inftead 
of pure ſubſtantial Virtue. 
To prevent this, we fhould ſtudy Hu- 
man Nature, and the Nature of God, ſo far 


as he is diſcover'd to us by the Light of 


Reaſon and Revelation. And 'tho' after 
this Inquiry, different Judgments ſhould 
be made by different Men; yet no honeſt 
Man need be uneaſy upon that account. 


Becauſe the moral Value of Truth, with 


reſpect to a Man's Happineſs, conſiſts in 


its being the Reſult of his own Judg- 
ment, and fincere Deſire to do the Will 


of God. Truth, like other Arts and Sci- 


ences, is to be attain'd by Induſtry: And 


different Proficiencies will be made in 
Morals and Religion, as in the learned 


Sciences, according to the different Capa- 


cities, Applications, and Opportunities of 


the Students. But whatever the Reſult of 


our Inquiry may be, this is certain, that 
he who has honeſtly endeavour'd to find 


the Truth will be accepted by God, tho 


he 
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he ſhould not thoroughly comprehend all 


its Parts. When by our faithful Endea- 


vours we have gain d the Truth, the Text 
ſuggeſts to us, 


III. That we ſhould upon no Conſi- 


deration part with it. Buy the Truth, and 
fell it not. 

If Truth be of ſo great Importance as 
to have Virtue, Religion, and even Hap- 
pineſs depend upon it, what wiſe Man 
would ever part with it? For can any Equi- 
valent be given for the Loſs of it? Ant 
why. why ſhould we exchange 4 greater 
for à lier Good? This is contrary to 
all Reaſon, which teaches us to propor- 
tion cur Eſteem of Things according to 
their intrinſic Value, Now the Value of 
Truth is beyond all Compariſon : For it 
points out the ſure Way to Happineſs. 
*Tis the Guide and Rule of Life. 

In our Journey through this World, 


we meet with many rugged Ways and 


Difficulties. But Truth will lead us ſafe- 
ly through all into the wiſh'd-for Haven. 
Are we at any Time harraſs d by furious 
and unruly Paſſions? Truth is the calm 
Compoſer of the Soul, the ſoft Inſpirer 

of 
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of Peace and Virtue. Is any ignorant 


of his Duty? Truth, like ſomc friendly 


Light to a benighted Traveller, will drive 


away the Darkneſs from the Underſtand- 


ing, and direct us in the Way we ſhould 
go. All worldly Goods, are imperfect, 
and of ſhort Duration: But Truth is eter- 


nal in its Original, and will never fail to 


ive complete Satisfaction to all who per- 
ab in it—'Tis a pure Stream of per- 
petual Pleaſure and Advantage, flowing 
from that Fountain of all Good, the 
Divinity itſelf. If therefore we part with 
this rich Treaſure; — Farewel Virtue, 
farewel Religion, farewel Happineſs. 

But you will aſk; When may we 


be ſaid to part with the Truth? We 


part with it, whenever we let any 
Intereſt, Prejudice, or Paſſion prevail 
over us, contrary to the Diftates of right 


Reaſon. We violate its ſacred Laws, when- 


ever we prefer the Riches,. Honours, and 
Pleaſures of this Life, before Knowledge, 
Wiſdom, and Virtue. When we trifle 
away Life in Idleneſs, Vanity, and vi- 
cious Pleaſures, we then tranſgreſs the 
Law of Truth, we miſtake our own 

Hap- 
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Happineſs, and deſtroy the End for which 
we were created. And laſtly, when we rie- 
glect to improve our Minds, and to make 
ſuch Inquiry after Truth as our reſpec- 
tive Capacities and Opportunities will 
permit, we do Diſhonour to our Natures, 
we are ungrateful to our Creator, and we 
live as if we had no Principle of Ration- 
_ ality in us; no Faculty ſuperior to the Brute 
Creation: All which is a plain Contra- 
dicti on to Truth. 

AS therefore we value our greateſt In- 
tereſt, let us honeſtly endeavour to know 
the Truth ; and let us apply ourſelves to 
all proper Means for this Purpoſe, ſuch 
as Reading, Converſation, and Prayer to 
God. The ſame honeſt Diligence which 
1s uſed in learning other Arts and Sci- 
ences will bring us to the Knowledge of 
all that Truth which is neceſſary for any 
to know. And God requires no more 


of us than what our reſpective Capaci- 


ties and Opportunities will allow. To 
whom much is given, ſays our bleſſed Sa- 
viour, of him much bill be required. And, 
by Parity of Reaſon, to whom /itt/e is gi- 
ven, little is to be expected. Such equitable 

Terms 
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Terms what reaſonable Man would re- 
fuſe to comply with, eſpecially where his 


Intereſt, his Happineſs, his eternal Hap- 


pineſs is ſo nearly concern'd? Take 
therefore in your Searches after Truth 
this excellent Advice of the Son of Sirach: 
Be continually with a. godly Man whom thou, 
knoweſt to keep the Commandments of God, 
whoſe Mind is according to thy Mind, and 
will forrow with thee if thou miſcarry. And 
let the Counſel of thine own Heart ſtand; for 
there is no Man more faithful unto thee than 
it. For a Man's Mind is ſometimes wont 
to tell him more than ſeven Watchmen that 
fit above in a high Tower. And above all this, 
pray to the Moſt High, that be will direct thy 
Way in Truth. Let Reaſon go before every 


_ Enterprize, and Counſel before every Aclion. 
(Eccuſ. xxxvu. 12, &c.) 


To conclude; Let us uſe all Means 
both human and divine to acquire the 
Truth; and when it is obtain'd; let us 


heartily ſet about the Practice of it. For 
all true Religion 1s of a practical Nature, 


whoſe ſole Deſign is to mend the Heart 
and Life. 
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| You all know, and I wiſh you may 
frequently confider, how little it will avail 


us to be orthodox in Faith, and heterodox + 


in Practice; to have a fair Syſtem of 
Words, and a foul Inconſiſtency of Man- 
ners. A wicked Chriſtian, I mean, that is 
habitually and obſtinately ſo, 1s a flat 
Contradiction, even in the very Terms! 
A Contradiction as abſurd, as if we 
ſhould ſay a round Square, or a green Scar- 


let. Theſe are Expreſſions implying Er- 
rors of Speculation only, tending indeed 


to excite Ridicule. But to profeſs the 


Faith of a Chriſtian, and live continually - 


without the Chriſtian Temper and Conduct, 
is downright Diſhoneſty ; and the Conſe- 
quence of it will be very fatal, no leſs 
than the Loſs of Happineſs both here 

and hereafter. | 
The kind Father of Human Race will 
not inded exact a „ines Obedience from 
his weak Children. For what earth- 
ly Parent is there, that has not divefted 
himſelf of Humanity, but will overlook 
ſome  Miſcarriages in a Son; and pity, 
forgive, and fave him from Deſtruction ? 
Shall we then imagine our Father to be 
leſs merciful than an earthly Parent? 
= | — 
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We rob God of infinite Mercy, which 
is the moſt lovely Attribute of his Na- 
ture, if we ſuppoſe him to be ſach a ri- 
gid Exactor of Righteouſneſs, as will paſs 
over no Slips in the moral Conduct of 
his Creatures. The very Notion of mfi- 
nite Goodneſs neceſſarily implies, that 
not only Infirmity, but Vice itſelf is cap- 


able of Pardon. But then we muſt make 


ſome Conſcience of practiſing Virtue ; 
we muſt be honeſt in ſtriving after it. 

Every Deviation from Truth, right Rea- 
ſon, or genuine Revelation, will not ex- 
poſe us to future Miſery ; but ob/tinate 
and habitual Wickedneſs 1s the Thing that 
wounds human Nature, and makes us 


obnoxious to the Divine Diſpleaſure. 


You ſee then your Duty, and the Dan- 
ger of neglecting it.— Act fairly by your- 


ſelves. Be not deceived; God is not mock- 


ed; for whatſoever a Man ſoweth that ſhall 
he alſo reap. He that ſoweth to his Pleſh,* 


ſhall of the Fleſh reap Corruption ; but he 


that ſowweth to the Spirit, ſhall of the Spirit 


reuß Life everlaſting. Gal. vi. 7. 8. 
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The true NA Tru RE of the LoxDd's 
SUPPER, and the DAN GER of 
Receiving it unworthily, ex- 


plain d. 
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1 Cor. xi. 29. 


For he that eateth and drinketh un- 


worthily, eateth and drinheth 


Damnation to himſelf, not diſ- 


cerning the Lord's Body. 


RUE Religion, in all its Branches, 

is of a ſoft and gentle Nature, di- 

rectly tending to make all Mankind eaſy 
and happy. To paint it therefore under 
Circumſtances of Horror, is doing Diſho- 
nour to God and a great Injury to our 
Fellow Creatures. For what can be more 
diſparaging to the Divine Nature, as well 
as hurtful to Mankind, than to repreſent 
the Commandments of God as grievous, 
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228 The true Nature of the Lord's Supper, and 


to clog them with Fetters of our own 


making, with chimerical Fears, and pain- | 


ful Apprehenſions ? Whereas Religion 1s, 
in its own Nature, pure and eaſy, and 
productive of every rational Pleaſure. 
But ſome Chriſtian Profeſſors make Re- 
ligion appear in a quite contrary Light 
they dawb and dreſs the Divine Beauty in 
falſe Colours, making her put on a ſour 
and gloomy. Countenance, full of ghaſtly 
Looks and terrifying Images. Many of 
the Divine Inſtitutions have been thus 
clouded and miſrepreſented. Among o- 
thers, the Sacrament of the Lord's Sup- 
per has been dreſſed up in the moſt 
ſhocking Appearance. What frightful 
Apprehenſions have even the honeſteſt 
Minds been poſſeſſed with, through the 
Fear of incurring Damnation, by doing 
that which the Scripture propotes as a 
Means of Salvation and Happineſs ? And 


3s it not mournful to ſee how much this 
Fear has deterred Men from the Obſer- 


vance of this Duty, notwithſtanding it is 
made a Duty of indiſpenſible Obligation 
by the expreſs Command of our bleſſed 
Lawgiver? It muſt indeed be own'd, 

that 


Danger of receiving it unworthil, explain'd. 


that the Words of the Text have acci- 
dentally been ſome Occaſion of raiſing 


Scrupuloſities, and Fears in common Peo- 


ples Minds about the Lord's Supper. But 


this 1s not owing to any Difficulty in the 
Words themſelves, when compared with 
the Context; but to the falſe Gloſſes which 
weak and deſigning Men have put upon 


them. To remove theſe ſcrupulous Fears, 


I deſign, in the following Diſcourſe, 


I. To explain what the Scripture 


means by unworthily receiving the Lord's 
Supper. 


It 4 unn confider the Pune 


which this Unwortbinefs was attended 
with. 


III. Apply the whole, by conſiler- 
ing the Weakneſs of thoſe Excuſes which 


are generally alledged for abſenting from 
the holy Communion. 


I. I will endeavour to explain what 


the Scripture means by caring and drinking 
unworthily, 
In ſettling this Point give me leave to 


recommend one Thing to your peculiar 


Q_ 3 Attention, 
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Attention, which 1s, that you would con- 
ſult the Scriptures alone to know the true 
Nature of the Lord's Supper. 

There is Reaſon to preſs this Conſi- 
deration home upon the Minds of Men, 
becauſe this Duty of the Sacrament has 
been ſtrangely miſrepreſented in contro- 
verſial Writings, and even in Books of 
Devotion. For let any one compare the 
Writings of Men upon this Subject with- 
one another, and he will unavoidably ſee 
great Diſagreements ; not to ſay Contra- 
dictions to each other, as well as to the 
plain, Declarations of Chriſt and his A- 
poſlles. The Diſputes about Tranſub- 


| ſtantiation, the Real Preſence, and the No- 


tion of a Sacrifice, together with other Dif- 
ferences, which even Proteſtants have with 
one another, afford inconteſtable Proofs 
of this Obſervation. All which plainly 


demonſtrate the Neceſſity of laving aſide 


thoſe fallible Oracles Human Traditions, 
and ſticking alone to the infallible Word 
of God. Search therefore the Scriptures, 


for in them ye think ye have eternal Life, 


and theſe are they which teſtify of this Doc- 
trine. (John v. 39.) The Holy Scriptures 
| are 


— 


D anger of receiving it tunworthily; explain'd. 
are acknowledged to be the Rule of Faith 


and Practice, and a ſufficient Guide in 
all Things neceſſary to Salvation. Our 


Buſineſs, therefore, is to examine what : 
they ſay concerning the Point of eating 


and drinking unworthily. Now it is very 
remarkable that our bleſſed Saviour men- 


tions not one Word about unworthy re- 
ceiving. We may fairly conclude from 


hence, that the Danger of eating and 
drinking unworthily is not ſo tremen- 
dous and horrible as ſome Chriſtians have 
been taught to fancy. For if it was, 
our bleſſed Lord would never have left 4 
Duty ſo hazardous to perform, unpro- 
vided with proper Precautions againſt do- 
ing it unworthily. 


The whole Account af this inſtitution n 


is related by St. Matthew in three Verſes 
only (vis. xxvi Chap. Verſes 26, 27, 28.) 
And as they were eati ng Jeſus took Bread, 
and bleſſed, and broke it, and gave it to 
the Diſciples, and ſaid, Take, eat, this 1s 
my Body. And he took the Cup, and gave 
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Thanks, and gave it to them, ſaying, Drink 


ye all of it : for this is my Blood of the New 
Teſtament, which is ſbed for many for the 
Q 4 ERemiſlion 
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Remiſion of Sins. St. Mark and St. Luke 
give the ſame Account very near in the 


in Remembrance of me. St. John is ſilent 
about this Duty. For as to what our 
Saviour ſays about eating his Fleſh and 
drinking his Blood in the vith Chapter of 
| that Evangeliſt, this 1s a high Figure of 
| Speech relating to his Doctrine in gene- 
ral, as is plain from the whole Tenour 
of his Diſcourſe in that Chapter ; nor in- 
deed could it be ſpoken of the Lord's Sup- 
per, becauſe that Sacrament was not 
then inſtituted. 
This Account of the Lord's Supper ap- 
pears to me to be related with the ut- 
moſt Simplicity of Thought and Stile. 
The Words, Th:s is my Body, have no real 
Difficulty, implying no more than when 
we ſay, upon Sight of the King's Picture, 
« This is the King ;” that 1s, he Repre- 
ſentation or Memorial of him. In all this 
Account, you ſee, there is not one Word 
1 mentioned of any previous Preparation 
to the Sacrament, or Unworthineſs in re- 
ceiving it. But is no Preparation there- 
fore neceſſary? Is there no Danger of re- 
3 ceiving 


ſame Words: only St. Luke adds, This do 


Danger of receiving it unworthily, explain d. 
ceiving unworthily ?—I ſhall conſider this 
hereafter. At preſent I am only laying 
before you a plain Narration of a Matter 
of Fact, of what our Lord himſelf has 
declar'd in the Inſtitution of his Supper 
| Let us not therefore pretend to be wiſe 
above what is written, nor frame Ideas of 
the Sacrament out of our own Heads, or 
the Inventions of others, but underſtand 
it according to the plain Words of 
Chriſt in the original Inſtitution. 

But if there appears nothing terrible 
in the Lord's Supper, according to eur 
Saviour's Inſtitution and Declarations 
about it, how comes St. Paul to talk fo 
awfully concerning it, when he ſays, He 
that eateth and drinketh unworthily, eateth 
and drinketh Damnation to himſelf, not dif- 
cerning the Lord's Body? (1 Cor. xi. 29.) 
Theſe Words carry with them an Ap- 
pearance of Horror, and have doubtleſs 
diſcourag'd many honeſt Minds from be- 
ing Partakers of this holy Communion. 
But if we examine the Words carefully, 


we ſhall find there is nothing in them 


really formidable. For as our Saviour 
himſelf laid no Stumbling-block in the 
= 
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Way of a Duty, which he knew would 
be ſerviceable to all Chriſtians, fo, in all 


»Probability, St. Pau! would have ſaid no- 


thing about eating and drinking unworthi- 
ly, if it had not been for a particular 


Abuſe, which the Corinthians committed 


in their Manner of celebrating the 


Lord's Supper. That Abuſe is plainly 
related and reproved by St. Paul in theſe 


Words: When ye come together into on- 
Place, it is not to eat the Lord's Supper. 
For in eating every one taketh before other 
his own Supper, and one is hungry and ano- 
ther is drunken ; what, have ye not Houſes 


to eat and to drink in? or deſpiſe ye the 


Church of God, and ſhame them that have 
not? What ſhall J ſay to you? Shall I 
praiſe you in this, T praiſe you not. (1 Cor. 
X1. 20, 21, 22.) No Words can more 
fully make appear that this Unworthineſs 
condemn'd by St. Paul in the Corinthians, 
conſiſted in their being guilty of Intem- 


perance, in proſtituting this ſolemn Or- 


dinance to the vile Purpoſes of Gluttony 
and Drunkenneſs. They did not diſcern 
the Lord's Body; . e. They made no 
Difference between receiving Bread and 
| Wine 
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Wine out of a grateful Remembrance of 


their bleſſed Redeemer and Benefactor, 
and eating and drinking at a common 


Meal. They committed the moſt ſname- 


ful Exceſs, even at the Times they were 
celebrating the Lord's Supper. Now this 
ſort of Unworthineſs (which is the only 
Senſe of Unworthineſs the Scripture ex- 
preſly mentions) cannot, literally ſpeak- 


ing, be the Caſe of Communicants in 
theſe Days, Becauſe the Bread and Wine 


are diſtributed in too ſmall Portions to 
create any ſuch Exceſs. Thoſe indeed, 
who come drunk vip the Sacrament, (if 
any ever do ſo) and receive the Elements 
of "Bread and Wine without any Regard 
to the Deſign of the Inſtitution, 7. e. 
without any grateful Remembrance of 
Chriſt, and the Benefits he has done for 
us ; theſe come the neareſt to St. Paul's 
| Senſe of eating and drinking unworthily : 
Therefore none but ſuch need be under 
any Fear of committing ſuch a wilful 
Proſtitution of the Lord's Supper; and 


conſequently need not be diſcouraged. 


from partaking of 1t under a fanciful 
Notion of Unworthineſs. 


Having 
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Damnation: 
frightful in Sound, neither in itſelf ſig- 
nifies eternal Miſery, nor is there the leaſt 

Grain of Reaſon from the whole Context 


The true Nature of the Lord's Supper, and 
_ Having thus explain'd what the Scrip- 
ture means by eating and drinking unwor- 


thily, 1 proceed, 
II. To conſider the Puniſhment which 
that Unworthineſs was attended with. 
The Puniſhment the Text ſays, is 
Which Word, however 


to put ſuch a Conſtruction upon it. The 


original Word is x£pa, which ſignifies 
Judgment, or Condemnation, and ſome- 
"This is 


times temporal Puniſhment only. 
the Meaning of the Word in this Place, 
as is plain from the Verſe immediately 


following the Text, vis. For this Cauſe 
many are weak, and fickly among you, and 


many ſleep, i. e. die; Sleep being a com- 
mon Phraſe in Scripture for Death. Here 
you ſee it is ſaid in expreſs Terms, that 


Srckneſs and Death was the Puniſhment 


of that Unworthineſs committed by the 
Corinthians at the Lord's Supper. And 
this might happen as the natural Con- 
ſequence of their Intemperance. 


Thus 


Danger of receiving it unworthily, explain d. 
Thus it is evident from the Scripture 
itſelf, that not eternal Damnation, but 
* mere temporary Puniſhment was the 
Effect of eating and drinking unworthily 
at the Lord's Supper. The ſame might 
_ eaſily appear from the Nature of the 


Thing. For, would it not be very ab- 


ſurd to ſuppoſe everlaſting Miſery ſhould 
be inflicted upon the Breach of a Angle 
Duty; which the Scripture all along 
threatens to thoſe only who perſevere in 
a Courſe of Wickedneſs? What unworthy 
Notions ' muſt that Man entertain of 
God, who can think he will deal fo cru- 
elly by his Creatures! 

From what has been ſaid, we may fair- 
ly conclude, that the Notion of eating and 
drinking unworthily is not a ſufficient Rea- 
ſon to deter Men from the Communion. 
This will further appear, when we 
cor.{ider, 

III. By way of Application, the 
Weakneſs of thoſe Excuſes which are 


commonly alledged for abſenting from 
the Sacrament. | 


1. The 
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of us unworthy the Divine Favours. But 


Me true Nature of the Lord's Supper, and 


1. The general Excuſe common Peo- 
ple make for neglecting this Duty 1s, be- 


cauſe they ſay they are not good enough 
to approach this holy Table; they think 


it is not meet to take this heavenly Childrens 
Bread, and caſt it unto Dogs. But how 
do they know they are not good enough? 
Do the Scriptures forbid any from com- 


ing to the Sacrament under the Notion 


of not being good enough ? Not a Word 


of this 1s mention'd either in the Inſtitu- 


tion of Chriſt, or the Declarations of his 
Apoſtles? But whence do Men imbibe 
theſe frightful Apprehenſions of the Sa- 
crament ? Chiefly (I fear) by reading 
ſome overſtrain'd Books of Piety. Is it 


right then to ſuffer yourſelves to be in- 


fluenc'd by the Traditions of Men, more 


than by the Doctrines of God? — You ſay, 
you are unworthy. Unworthy of what? 


Has God commanded you to obey his 
Laws, and will you ſay, you are unwor- 


thy to obey them? Has he provided 


Ordinances for your Good? and will 
you be ſo ungrateful to refuſe his Boun- 
ty? We are indeed, in a ſtrict Senſe, all 
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is it not an Aggravation of our Unwor- 
thineſs not to comply with a Duty which 
is plainly appointed for every one's Good? 
Thoſe who avoid coming to the Lord's 
Supper becauſe they are unworthy, en- 
tirely miſtake the Nature and Deſign of 
it. Forit is a Means of moral Good, di- 

rectly calculated to leſſen the Unworthineſs 
of Sinners, and make them more holy. 
It was inſtituted in Remembrance of 

Chriſt, and that Remembrance naturally 
tends to keep up in our Minds a con- 
ſtant Senſe of thoſe moſt amiable and 
uſeful Precepts he has taught us to make 

us happy. Here therefore I cannot but 
take notice of a great Abſurdity which 
ſome Writers upon the Sacrament run 
into: They ſay, we muſt not preſume to 
come to the holy Communion without 
being adorn'd with all Chriſtian Virtues 
and Graces; and yet at the ſame time 
they tell * that» the Sacrament was in- 
tended to give us thoſe Virtues and Graces. 
This 1s a moſt unaccountable Way of 
_ confounding Duties together, making the 
End the Means, and the Means the End. 


2. Another 
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2. Another Excuſe which ſome make 


for not attending the Lord's Supper, is, 
they think it obliges them to live more 
ſtrictly afterwards. But I aſk again, 
where do they learn this? Do the Scrip- 
tures tell them they muſt exerciſe a more 
than ordinary Degree of Sanctity, either 
immediately before, or immediately after 


the Sacrament? Not a Word of this. 
Thoſe indeed who have Leiſure, and a 


Diſpoſition to ſpend much Time in pri- 
vate Devotion, either before or after the 
Communion, are greatly to be commend- 
ed for their Piety. But the Scripture no 
where urges this as indiſpenſably neceſ- 


ſary to a worthy Communicant. To 


ſuppoſe it did, would be to make the 
Oblzations of Chriſtianity and the Du- 
ties of ſocial Life interfere with each other. 


The Truth is, all Men are obliged at all 


Times to lead a virtuous and good Life, 
whether they receive the Sacrament, or 
no. And this Duty was inſtituted as a 


Means to improve Men in Virtue and 


Goodneſs. In ſhort, it is itſelf a Prepa- 


ration to a good Life. If therefore it be 
rightly obſerved, it will naturally bring 


forth 


| 
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forth Fruits of Virtue: And to neglect it 
is laying aſide the Means of moral Good. 
Prayer, Contemplation, and hearing of 


Sermons, are all Means of improving in 


Moral Virtue. Receiving of the Sacra- 


| 

| ment is the ſame, And therefore every 

Exculſc againſt this Duty will hold equally 

ſtrong againſt coming to Church, and 
againſt Prayer it ſelf, It is a Truth, which 


muſt not be conceal'd, that no more Mor- 


thineſs is required to qualify for the Sacra- 
ment, than for coming to Church. You will 
ſee this very plainly, if you take the Scrip- 
ure for Your Guide, and throw off the 
Prejudices imbib d from human Syſtems, 

3. Another Excuſe for neglecting the 
Sacrament is, becauſe ſome dread the 


any one judge that will but conſider what 
the Scripture means by eating and drinb- 
ing unworthily. It is not an eaſy Matter 


| 

|  =corthily. How weak this Excuſe is, let 
| 

| 

| 


puniſh'd for wilfully refuſing a poſitive 


Means of recommending your ſelves 0 


Puniſhment of eating and drinking un- 


to commit the ſame UnwSrthineſs NOW. 
But why are you not more afraid to be 


Inſtitution of Chriſt ? for neglettins the 
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the Divine Favour ? But I will tire you 
no longer in anſwering ſuch frivolous 
Excuſes. 

Hear therefore the Sum of what has 
been ſaid. It appears that, whatever fright- 
ful Notions People have conceived of the 
Sacrament from the Books they have 
read, neither Chriſt nor his Apoſtles re- 
preſent any Thing in it that is really ter- 
rible, or ſufficient to diſcourage us from 
obſerving this Ordinance. The Excuſes 
alledg'd againſt it are weak and frivo- 


lous, and can by no Means juſtify the 


Neglect of a plain Duty, inſtituted by 


_ Chriſt for the Good of all Chriſtians, 


The principal Deſign of it is fo remember 
. Chriſt, i. e. to keep up in our Minds ſuch 
a Senſe of his Virtue and Benevolence as 
may incline us to imitate it, with hum- 
ble Gratitude for that glorious Reward 
he has propoſed for our Encouragement. 
Another End of this Inſtitution is to 

be a Mark of Chriſtian Friendſhip and 
Society. For which Reaſon it is call'd 
the Communion ; i. e. a joint partaking of 
the ſame Things, we being Members one 
of another under Chriſt our Head. 


3 | . To 
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To conclude therefore: if we have any 


Regard to the Commands of our bleſſed 


Saviour, any Concern for our own Inte- 
reſt, any Reſpe& to our Chriſtian Bre- 
thren, we ſhall be quite inexcuſable, if 


we live in a wilful and habitual Neglect 
of the Lord's Supper. 
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